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edi tor’s note

The Law of Teaching

I

On the cover:
The spectacular Skógafoss Waterfall on the
Skógá River in the south of Iceland.
photo by burben

n February 1831, the Prophet Joseph Smith received a revelation entitled
“The Laws of the Church of Christ” (see Doctrine and Covenants 42).
Among the numerous laws discussed, the Lord revealed what might be termed
his law of teaching. “The elders, priests, and teachers of this church shall teach
the principles of my gospel, which are in the Bible and the Book of Mormon,”
the Lord declared. “And they shall observe the covenants and church articles
to do them,” he added. Finally, he concluded, “And the Spirit shall be given
unto you by the prayer of faith; and if ye receive not the Spirit ye shall not
teach” (Doctrine and Covenants 42:12–14; emphasis added).
This pattern for teaching in the Lord’s way by teaching principles from
the scriptures, living the gospel faithfully, and teaching with the Spirit forms
the basis of the content in this issue of the Religious Educator. Elder Dieter F.
Uchtdorf leads off the volume, inviting all to “open [our] hearts, minds, and
souls to hear the wondrous music of the Spirit,” promising that as we do,
we “will surely rejoice in God’s goodness and grace.” Elder Marlin K. Jensen,
President John S. Tanner, and Sister Susan W. Tanner share inspiring messages about living lives filled with faith and hope, with the goal that we can
each become “a teacher come from God” ( John 3:2). And Church educators team up with a Joseph Smith Papers editor to explore ways we can better
understand sacred scripture and Church history.
Teaching content the Lord has revealed, living its precepts, and embracing the Spirit are not only ways we follow the Lord’s law. They will make us
more like Christ, who is “the law” (3 Nephi 15:9).

Scott C. Esplin
Editor in Chief
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Can You Hear the Music?
el der d iete r f. uchtd orf

Elder Dieter F. Uchtdorf is a member of the Quorum of the Twelve Apostles.

This devotional address was delivered at the BYU Marriott Center on
15 January 2019.

© Intellectual Reserve, Inc.
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Elder Dieter F. Uchtdorf

y beloved brothers and sisters, my dear friends, Sister Uchtdorf and I
are so grateful to be with you today. We bring you the love and greetings of the First Presidency and the Quorum of the Twelve Apostles. You
young people are the strength and future of the Church of Jesus Christ all
around the earth. You are the Latter-day Saints who will be a blessing to the
world. We love and admire you!
One year ago, almost exactly to the day, Harriet and I spoke to all the
young adults of the Church from the Conference Center in Salt Lake City
regarding your adventure through mortality. We will never forget that wonderful evening with you, and some of you might even remember our messages.1
Harriet and I are amazed by your goodness, humility, and desire to
embrace your membership in The Church of Jesus Christ of Latter-day Saints
and how you love and serve the Lord Jesus Christ and God’s children. We are
better people as a result.
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I hope that you will feel the Holy Spirit ministering, uplifting, and
instructing you as we meet together.
The Man at the Subway Station

On 12 January 2007, a man dressed in jeans and a T-shirt walked into a
Washington, DC, subway station, pulled a violin from its case, and began to
play.2 He put his soul into the performance, sometimes pounding his bow
against the strings, sometimes gently caressing them to bring out soft and sorrowful tones.
As he played, more than a thousand commuters passed through the train
station on their way to work. They had busy days ahead of them: lists of things
to do, worries, and troubles. Their minds were occupied with everyday trivial
things—like where and what to eat for lunch, how their favorite sports team
was doing, or whether anyone would notice their new glasses.
Some, undoubtedly, were wrestling with greater problems: a challenging
health diagnosis, relationships that were unraveling, financial loss, or some
other pressing anxiety.
In short, these people were people like you and me: unwrapping the gift
of a new day, even the gift of a brand-new year, but consumed with the trivial
and tragic, the petty and profound.
Did they notice the musician? Or was the man with the violin merely
part of the impressionistic blur that shaded the all-too-familiar backdrop of
their daily lives?
What these commuters did not know was that this musician was no ordinary violinist, he was playing no ordinary instrument, and he was playing no
ordinary music.
The man’s name was Joshua Bell—one of the most accomplished musicians in the world.
The violin he played was handcrafted in 1713 by Antonio Stradivari.
Joshua Bell had purchased it a few years earlier for an estimated $3.5 million.
And the music he played was some of the most challenging and beautiful
ever composed.
Now, this whole experience in the subway station had been set up by a
journalist from the Washington Post who was curious to know what would
happen if a world-class musician gave an anonymous, virtuoso performance
in the walkways of an ordinary subway station.
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Would people recognize the sublime music played by a brilliant artist on
an unparalleled instrument?
Or would they ignore him? Would they throw a coin or two into his
open violin case and walk by?
Some people at the Washington Post worried that the experiment would
cause a traffic-control nightmare at the station, with hundreds of people
crowding around to listen.
Here is what happened.
Of the nearly 1,100 people who passed by Joshua Bell during his fortyfive-minute performance, only “seven people stopped what they were doing
to hang around and take in the performance, at least for a minute.”3
One person who had passed within four feet of Joshua Bell later could
not recall that he had even seen a musician on his way to work. As it turns out,
this man had been wearing earbuds, listening to a favorite rock song on his
personal playlist. Ironically, the lyrics of the song were about failing to see the
beauty right before your eyes.
The Music of the Spirit

The lesson this story teaches is profound. Not only does it tell us something
important about life and living, it reveals important insight into our spiritual
lives as well.
We sometimes get so caught up in the grind of everyday life that we fail
to recognize the sublime voice of the Spirit and disregard the profound and
beautiful message our loving Heavenly Father imparts to us through His
messengers.
This experiment can prompt us to look inside our hearts and ask, “Can I
hear the music of the Spirit?”
Can we hear the gentle call of our beloved Savior, who invites us to come
and follow Him? Do we hear His voice?
Or is life too rushed? Too busy or burdened? Too filled with the thousand daily things that demand our attention?4
My beloved brothers and sisters, my dear friends, I testify that our loving Father in Heaven is reaching out to you. The Savior is speaking to you:
“Come, follow me.”5
In every hour of the day and throughout the night, He communicates
through the divine music of the Spirit.
Can you hear it?

4
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How Can You Hear the Spirit?

You might ask, “How can I recognize the voice of God? How do I distinguish
it from the other thoughts and feelings I have? And what can I do to attune
my ears to hear it?”
Answering these questions is the quest of a lifetime. And while the process is similar for all, we each individually must travel our own path to find
the answers. For some, hearing God’s voice seems intuitive and obvious. Some
seem to be born with a testimony of the gospel and a sensitivity to spiritual
things. For others, belief comes slowly, and the process may feel difficult or
frustrating. They spend years or even decades striving to feel the Spirit. They
want to have a testimony, but they can’t honestly say that they do.
In my case, I have believed ever since I was a young boy, living in a small
branch of the Church in Zwickau, East Germany. Our chapel had a beautiful stained glass window depicting the Prophet Joseph Smith kneeling in the
Sacred Grove. As I sat in the chapel and gazed at that scene, even as a young
boy, I believed.
This belief has been a blessing to me throughout my life.
Now, I acknowledge that my experience may not be like yours. But
whether the gift of faith comes early or late, all of us must seek and nurture
that gift. We all live in a world full of distractions, away from the spiritual and
the eternal. This part of the test of mortality is given to us by Heavenly Father.
We are here to learn how to find God, to recognize and follow His voice, even
amid the clamor and noise of the world. Each of us is responsible for our own
learning.
The scriptures are filled with guidance, tools, and counsel about how
to recognize the voice of the Spirit. A good place to start is in the Doctrine
and Covenants, where many revelations given to Joseph Smith and the early
Saints were about this very topic. As the heavens opened in the latter days, it
became clear that God was willing to reveal truth to His children as He had
in days of old. Joseph and his associates naturally had questions about how to
receive revelation, how to recognize the promptings of the Spirit, and how to
know that they are from heaven and not from any other source—just as you
and I have these questions today.
So, in the Doctrine and Covenants we are taught that we “must study it
out in [our] mind” and then “ask . . . if it be right.”6
We are told, “Put your trust in that Spirit which leadeth to do good.”7
We learn that “the Spirit shall be given unto you by the prayer of faith.”8
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And we are promised, “He that receiveth light, and continueth in God,
receiveth more light; and that light groweth brighter and brighter until the
perfect day.”9
The Fine Print

There is, however, some fine print we need to be aware of.
First, this light will come in God’s time, not ours.
Second, it will come in God’s way—a way we might not expect or
even want.
Third, it comes as we believe.
Now some of you might say, “In order to have greater belief in God, I
have to believe? But that is exactly my problem. What if I can’t believe?”
The answer is: Then hope. And desire to believe. That is enough to start.
To desire to believe does not mean to pretend. It means to open your
heart to the possibility of spiritual things, to lay aside skepticism and cynicism.
If you can simply want to believe, that can start the seed of faith growing
within your heart.10
Eventually that seed will grow until you can begin to believe. Those first
glimpses of belief lead to faith. And your faith will grow stronger day by day
until it shines bright within you. Then you will truly be able to “ask in faith,
nothing wavering.”11
This is the kind of faith that has the power to unlock the mysteries of
heaven and fill your heart with the wondrous knowledge and sublime testimony of the gospel of Jesus Christ.
We Are Seekers

Please understand that this is not a process of once and done.
It is not a process of minutes or hours. It may not be a process of months
or even years.
It is the process of a lifetime.
We are seekers, you and I.
We are light gatherers.
We are on this lifelong mission—to gather light and bear it to the world—
that will lead us through the joys and trials of life.
So don’t ever stop seeking. Jesus promised that if we seek, we shall find.
If we knock, it will be opened. If we listen, we will hear. For the scripture says,
“Every one that asketh receiveth; and he that seeketh findeth; and to him that

6
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knocketh it shall be opened.”12 Hold on to that promise. Even if it takes your
entire lives to find the precious light and truth you seek, it will be well worth
the effort.

Casual prayers do not yield sublime answers.
In this life it is our great opportunity to struggle, to fight, and, yes, to fail
occasionally in our pursuit of the divine. It is all part of the process designed
to refine our character and perfect our spirits.
When we strive with heart and mind to follow the Savior and incorporate His teachings into our daily lives, we receive favor from heaven. The Lord
has promised that if we walk uprightly, “search diligently, pray always, and be
believing, . . . all things shall work together for [our] good.”13
What a precious promise.
King Benjamin urged us to “consider . . . the blessed and happy state of
those that keep the commandments of God. For behold, they are blessed in
all things, both temporal and spiritual; and if they hold out faithful to the
end they are received into heaven, that thereby they may dwell with God in a
state of never-ending happiness.”14
So the process of learning to hear the voice of the Spirit not only refines
us and allows us to enjoy the wondrous music of the Spirit, but it also blesses
us, directs our steps, and brings us the favor and guidance of heaven.

Public Broadcasting Newshour.

The Problem of Now

Of course, in our age of instant answers, it is not easy to be patient. We sometimes get frustrated when our search for truth takes longer than we had hoped.
Information on a wide variety of subjects is now so easily accessible that waiting seems like an unnecessary nuisance. If sending or receiving a message takes
any longer than a second or two, we decide something must be broken.
If anyone has a question? No problem. You can get answers—thousands
of them—almost instantaneously. If you want to connect with someone, you
can do it in seconds—no matter how far away the person may be.
Do you want to watch a video of baby ducks crossing a busy street? You
can see that. Do you want a back scratcher in the shape of a moose antler?
You can have it on your doorstep within a day or two. Do you want a wallmounted, motion-activated, lifelike plastic fish that sings “Don’t Worry, Be
Happy”? You can find it, and if you act now you may even get free shipping.
But if you want something of true and lasting value, something of eternal
significance, something that connects the now with the eternities, patience
and diligence are required.
I don’t know why the answers to our prayers are delayed at times. Perhaps
the Lord wants us to prove to Him—or to ourselves—just how sincerely we
want the truth. Maybe the effort He requires is how we learn to value the
truth. Maybe that is how we prepare ourselves to receive and accept the truth.
Or simply, maybe it is God’s way of helping us to learn how to hear the music.
But, my dear friends, one thing I do know: the process of communication between mortals and heaven is not broken. It is real. It is available to you
and me!
If we attune our hearts, eyes, and ears to recognize the Spirit—if we strive
to walk in the way of light—we will surely find what we seek. We will surely
learn how to hear the music!
However, we must understand that God is not a vending machine. Just
because we put a prayer request into the slot, that does not mean an answer
will appear immediately at our feet.
No, communing with the Infinite, communing with the Divine, takes
time. And it takes commitment.

7
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But What If We Feel Unworthy?

I would like to leave one final thought with you today. Some of you may be
thinking, “The gospel might work fine for other people. But not for me. I
have made mistakes. Lots of them. Sometimes I make the same mistakes over
and over. I try to repent, but it doesn’t take. I feel ashamed and guilty. I am
not like others in my family or in my ward.”
To all who feel defective in some way, may I tell you a secret?
We are all defective. You. Me. Everyone.
“But,” you say, “I am a special case. I think I make too many mistakes,
too often.”
Yes, you are mortal. And mortals fall short. Time and again.
Mistakes are events on the timeline of your life. But they don’t define
your life.
They don’t define you as a person or as a child of God. However, what
you do about your mistakes by using the gifts given to us by Heavenly Father
and His Son Jesus Christ will go a long way in defining the person you will
yet become.
You can allow “godly sorrow”15 for your sins to lead you to change for
the better—to help you become the men and women God designed you to
become.
We call this change repentance. However, dwelling too much on your
mistakes leads to shame, which discourages you from striving to improve.
True repentance is not about shame. It is about becoming.
My dear friends, each day you have a choice—to give up or to carry on.
Disciples of Christ—followers of Christ—carry on.
They believe.
They seek the light.
They trust God.
They love as He loved.
They strive to do as He taught.
The scriptures teach, “If any of you lacks wisdom, you should ask God,
who gives generously to all without finding fault, and it will be given to you.”16
Even though you may pray imperfectly and make mistakes, God will not
find fault with you. He will give generously.
Your mistakes have not disqualified you from heaven’s reach.
If God answered the prayers only of the perfectly obedient, He would
have to shut down heaven’s entire prayer-answering department.
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God reaches out to us even when we are struggling, when we are failing.
In fact, we might say that He reaches out to us especially when we are struggling and failing.
Being a disciple or follower of Christ does not mean we live perfectly. It
means we stay on the path. We rise when we stumble. We hold on to the light
we are given, even when we feel darkness gathering around us.
We are imperfect.
But we are striving.
As disciples of Christ, we are striving to believe. Striving to love. Striving
to trust. We are striving to align our lives with the teachings of Christ. We are
in the process of refining our spirits and improving our daily lives.
This is one of the great reasons why we wanted so desperately to come to
this earth to learn the lessons of failing and of feeling the blessings, peace, and
refining influence of repentance and the miracle of forgiveness.
I am not suggesting that we shrug off or glory in our sins. That would
not be the Lord’s way; it would be contrary to the plan of salvation. What
I am saying is that our mistakes don’t disqualify us from God’s grace and
forgiveness. They do not block us from repentance or the Savior’s purifying
Atonement. Rather, they are the reason why He—the Savior, our Redeemer,
the Messiah—accomplished that atoning sacrifice for you and me.
Even when—perhaps especially when—we feel inadequate, weak, or of
little worth, we can still hear the sublime heavenly music. We can still learn to
hear the voice of the Spirit.
By the healing of our imperfections, our Lord and Savior shows His
perfect love for us in an even grander way. The greater our desire for true
repentance, the greater our gratitude for His atoning sacrifice.17
The Music of Heaven

I hope you have been listening to the voice of the Spirit today. I hope that the
Spirit has impressed upon your heart direction and resolve. And I hope you
will do at least five things:
First, will you consider the story of the musician in the subway and ask
yourself, “Can I hear the music of the Spirit?”
Second, will you believe? If you can’t muster the faith to believe, then
desire to believe. God will meet you there. And He will add to the light you
already possess until, one day, you feel His glorious presence within your
heart as a beacon of light and a source of divine peace.

10
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Third, will you trust God? Will you begin to have a little patience?
Spiritual maturity does not come in an instant. Please draw near to God, and
God will draw near to you.18
Fourth, will you remember that as you walk the path of following Jesus,
the very process of striving to follow Him will refine and develop you? In
addition, this striving will bestow upon you important direction and divine
favor and blessings.
Fifth, will you keep trying? Don’t ever give up. You are going to make
mistakes in this life. Please know that the Savior’s love for you is greater than
any of your mistakes.
My beloved brothers and sisters, my dear friends, I bless you with hope.
With belief. With love. With a desire to walk in the redeeming and glorifying
light of Jesus Christ. He is real. His love and sacrifice are real. Far more than
the sublime music in that Washington subway station, God’s glorious light,
love, and power are all around you, always. You need only to seek Him.
I promise you that God will guide your steps. Jesus Christ will go before
you. He will send His angels to surround you and “bear you up.”19 He will
cause all things to work together for your good.
My dear friends, open your hearts, minds, and souls to hear the wondrous
music of the Spirit, and you will surely rejoice in God’s goodness and grace.
Of this I testify and leave you my apostolic blessing for this new year and
always, in the sacred name of our Master. In the name of Jesus Christ, amen.
© Intellectual Reserve, Inc. All rights reserved.
Notes
1. See Harriet R. Uchtdorf, “You Are Leaders,” and Dieter F. Uchtdorf, “The
Adventure of Mortality,” Worldwide Devotional for Young Adults, Salt Lake City,
14 January 2018.
2. Story taken from Gene Weingarten, “Pearls Before Breakfast: Can One of the
Nation’s Great Musicians Cut Through the Fog of a D.C. Rush Hour? Let’s Find Out,”
Washington Post, 8 April 2007, washingtonpost.com/lifestyle/magazine/pearls-before
-breakfast-can-one-of-the-nations-great-musicians-cut-through-the-fog-of-a-dc-rush-hour
-lets-find-out/2014/09/23/8a6d46da-4331-11e4-b47c-f5889e061e5f_story.html?utm
_term=.7a98ba98266c. This story won a Pulitzer Prize for feature writing in 2008.
3. Weingarten, “Pearls Before Breakfast.”
4. This is a common mortal failing. Jesus even chided His apostles, saying, “Having eyes,
see ye not? and having ears, hear ye not?” (Mark 8:18).
5. Luke 18:22.
6. Doctrine and Covenants 9:8.
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7. Doctrine and Covenants 11:12.
8. Doctrine and Covenants 42:14.
9. Doctrine and Covenants 50:24.
10. In his wonderful sermon on faith, Alma urged: “Arouse your faculties, even to
an experiment upon my words, and exercise a particle of faith, yea, even if ye can no more
than desire to believe, let this desire work in you, even until ye believe in a manner that ye can
give place for a portion of my words. Now, we will compare the word unto a seed. Now, if ye
give place, that a seed may be planted in your heart, behold, if it be a true seed, or a good seed,
if ye do not cast it out by your unbelief, that ye will resist the Spirit of the Lord, behold, it will
begin to swell within your breasts; and when you feel these swelling motions, ye will begin
to say within yourselves—It must needs be that this is a good seed, or that the word is good,
for it beginneth to enlarge my soul; yea, it beginneth to enlighten my understanding, yea, it
beginneth to be delicious to me” (Alma 32:27–28; emphasis added).
11. James 1:6.
12. Luke 11:10.
13. Doctrine and Covenants 90:24.
14. Mosiah 2:41.
15. 2 Corinthians 7:10.
16. James 1:5 New International Version.
17. The Savior taught this lesson to Simon, one of the Pharisees, who complained that
Jesus had allowed a sinful woman to anoint His feet with ointment and wipe them with her
hair as she wept. Simon felt that if Jesus truly were inspired, He would know this woman was
a sinner and would have forbidden her from touching Him.
But Jesus responded by saying: “There was a certain creditor which had two debtors:
the one owed five hundred pence, and the other fifty. And when they had nothing to pay,
he frankly forgave them both. Tell me therefore, which of them will love him most?” (Luke
7:41–42).
Of course, Simon said that the debtor who owed the most would love the most.
Jesus agreed and said of the woman, “Her sins, which are many, are forgiven; for she
loved much: but to whom little is forgiven, the same loveth little” (Luke 7:47; see Luke
7:36–50).
18. See James 4:8.
19. Doctrine and Covenants 84:88.

“A Teacher Come from God”
el der m arlin k. je nse n

Elder Marlin K. Jensen is an emeritus General Authority Seventy.

Address to the BYU Religious Education faculty and staff on 29 August 2018.

Matt Reier, courtesy of Intellectual Reserve, Inc.
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Chapter 3 of John’s Gospel is best known for the exchange between the Savior and Nicodemus
about the need to be born again.

ne of the desires of the heart that I’ve had since being called at age
eighteen to teach a youth Sunday School class is the desire to become
a good teacher. Chapter 3 of John’s Gospel is best known for the exchange
between the Savior and Nicodemus about the need to be born again. For
me, however, the most moving part of that dialogue has always been the way
Nicodemus greeted the Savior. He began with the salutation, “Rabbi,” which,
as you scholars know, is the Jewish title for “master” or “teacher.” He continued, “We know that thou art a teacher come from God: for no man can do
these miracles that thou doest, except God be with him” ( John 3:2).
Because of the generous nature of our Latter-day Saint culture, General
Authorities and religious educators receive more than their share of praise.
Whatever form that praise may take, there can be no higher manifestation of
it than to be recognized by those we teach as teachers come from God—and,
even more rewarding, on occasion to have listeners say that they felt the Spirit
of the Lord while we taught them. To me, that is the ultimate compliment
RE · VOL. 20 NO. 2 · 2019 · 13–21
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that can be paid to a teacher of religion. It is in those moments that we experience the soul-satisfying truth that “he that preacheth and he that receiveth,
understand one another, and both are edified and rejoice together” (Doctrine
and Covenants 50:22). The quest of one who aspires to be a “teacher come
from God” must always be to live worthy to teach by the Spirit of truth. Only
then will we have lasting influence in the lives of God’s children.
I recall with perfect clarity a weekly devotional in the Smith Fieldhouse
in November of 1965, my junior year at BYU. On that morning, the speaker
was a young religion and philosophy professor named Truman G. Madsen—a
teacher come from God. His talk that day was entitled “The Commanding
Image of Christ.” In my mind’s eye, I can see Brother Madsen at the pulpit as
he came to the end of his address. He drew himself up to his full height, took
a deep breath, and said something that deeply touched my heart:
Now, brothers and sisters, I stayed up part of the night, worried as to whether I
should say this, but I’m going to say it. Men have stood in this pulpit and elsewhere,
great men, and have testified that their knees have never buckled. . . .
I cannot bear that kind of testimony, but if there are here some of you here
who have been tricked into the conviction that you have gone too far, that you have
been weighed down with doubts of which you alone have a monopoly, that you
have had the poison of sin that makes it impossible ever again to be what you could
have been, then hear me! I bear testimony that you cannot sink farther than the
light and sweeping intelligence of Jesus Christ can reach. I bear testimony that as
long as there is one spark of the will to repent and reach, he is there. He did not just
descend to your condition, he descended below it, that he might be “in and through
all things, the light of truth” (Doctrine and Covenants 88:6). If there is only one
who will feel what I feel of the Spirit of God bearing witness to that, I will have been
grateful for this privilege.1

I felt the Spirit of God bearing witness to Brother Madsen’s testimony,
and I know I wasn’t alone in that experience. I remember later that day committing to God in my personal prayer that I was going to live my life in a very
different way from that moment on.
When I reflect on my educational experience at BYU over fifty years ago,
the most lasting impressions I have are of my religion professors. Their teachings and spiritual influence remain with me. They were teachers come from
God. Men like Daniel Ludlow, Reid Bankhead, and Rodney Turner—I can
still see and hear them as they shared their knowledge and love of the Lord.
Leon Hartshorn, Robert Patch, James Allen, Milton Backman, and others—
all helped me lay a firm foundation for my religious life. I share these personal
memories so that you will never underestimate your own reach, your own
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influence. I was a nameless student to most of those men, but their names,
teachings, and the Spirit they radiated have remained in my mind and heart
for over fifty years. And what unbelievable changes those fifty-plus years have
brought to pass.
Crisis of Faith

You all know better than I the challenges that the current generation of young
adults faces in this information age. When Steve Jobs publicly introduced the
iPhone in 2007, he said prophetically, “Every once in a while a revolutionary
product comes along that changes everything.”2 How right he was, and I don’t
think that even at a distance of over ten years we have yet begun to comprehend the nature and scope of those changes.
Toward the end of my full-time service as a General Authority Seventy,
I was sobered by how frequently I received visits, phone calls, and written
inquiries from young adults and their alarmed parents concerned about a loss
of faith arising out of the young adults’ study of Church history and doctrine.
They were having difficulty finding satisfying answers to their questions from
their parents, teachers, and Church leaders. Many felt a sense of betrayal and
asked, “Why hasn’t the Church told me about these issues?” More than once
I heard the anguished query, “What if all of this [referring to the Restoration
and its associated truths] isn’t real?” I’m grateful to Alma for the perfect
response to this question. In Alma 32, after explaining the experiment that
can result in the acquisition of increased faith and feelings of spiritual enlightenment, Alma poses the rhetorical question: “O then, is not this real?” (Alma
32:35). My firm witness is that spiritual feelings and promptings are indeed
real. When I give patriarchal blessings or perform sealings in the temple, this
conviction is very dear to me. A patriarchal blessing really does come from
God. A marriage sealed by the authority of the priesthood by one holding
the sealing power really can endure forever. I think the prophet Jacob had
this same thought in mind when he said the Spirit “speaketh of things as they
really are, and of things as they really will be” ( Jacob 4:13). The fundamental
gospel doctrines and the historical events that brought about the restoration
of the gospel are realities. We have all staked the course of our lives on their
veracity, and those we teach need to be assured that they can do likewise and
will never be disappointed. Often when doubts or questions come, young
people get dislodged from their foundation of faith and lurch into a spiritual
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freefall with nothing to hold on to and no plan B for their religious future. I
think this must be despair at its worst.
It was out of the desire to build faith by providing the best possible
answers to difficult gospel questions that the Brethren approved the project
that produced the Gospel Topics essays. I think it’s wonderful that we now
have a collection of more than a dozen responses to challenging questions
coming from some of the best minds and hearts in the Church, all edited and
approved by the First Presidency and Quorum of the Twelve. This significant
step forward will definitely help those who are honestly questing for greater
faith and truth. But, that said, I don’t think any source of help can compare
with the personal relationship a student can have with a loving, caring, and
well-informed teacher come from God. There is something about the one-onone experience that is a vital part of God’s gospel delivery system. Changing
hearts one student at a time may be slow and seemingly inefficient, but it is a
doctrinal principle of which every teacher needs to remain conscious.
Humility

You are a select few in a very big Church who have the privilege of spending
your lives learning and teaching the restored gospel of Jesus Christ at Church
expense. In a certain sense, you constitute a city set on a hill. If there is a
group in the Church that ought to be approaching Zion, it is you. If gospel
knowledge, sound doctrine, or accurate history mean anything to our faith—
and they certainly do—your opportunities for influence are immense. What
a responsibility you have been given! So what might a reasonable expectation of you be, and what is your part of this enviable quid pro quo wherein
the Church encourages and supports you in the studying and teaching of the
restored gospel? In short, how can you qualify to be viewed by your students
as a teacher come from God?
In response, I first suggest that you must learn and teach with great
humility. The intellectual pride that often exists in academia was already
evident among the Jews in Christ’s time. The Gospel of John records an interesting incident as Jesus went up into the temple to teach. The Jews marveled,
saying, “How knoweth this man letters, having never learned?” ( John 7:15).
To paraphrase this question for our modern-day purposes, I think it might
read, “How could Jesus display such erudition without the benefit of a higher
degree?” For me, Alma captures the spirit of humility that must pervade the
life of a teacher come from God: “And when the priests left their labor to
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impart the word of God unto the people, the people also left their labors to
hear the word of God. And when the priest had imparted unto them the word
of God they all returned again diligently unto their labors; and the priest, not
esteeming himself above his hearers, for the preacher was no better than the
hearer, neither was the teacher any better than the learner; and thus they were
all equal, and they did all labor, every man according to his strength” (Alma
1:26). This passage conveys the spirit of humility and equality that is essential
for one seeking to be a teacher come from God.
Harmony between Our Lives and Our Teachings

A word now about the need for congruence. I speak of the harmony that must
exist between our lives and our teachings. The Savior spoke forcefully of this
need: “Whosoever therefore shall break one of these least commandments,
and shall teach men so, he shall be called the least in the kingdom of heaven:
but whosoever shall do and teach them, the same shall be called great in the
kingdom of heaven” (Matthew 5:19). The key for a teacher come from God
is to both do and teach. The moral influence and authority that emanate from
such an integrated person can be limitless.
I was blessed as a young Seventy to work closely with Elder Marion D.
Hanks. He had been one of my boyhood heroes, and to work at his side during the first few years of my ministry was a dream come true. Watching him
daily live what he taught was inspiring. His relationship with Maxine, his wife,
was one of equality, love, and wholesome good humor. They were spiritually
in tune with each other and with God. He adored and treated his exceptional
children equally well and lovingly honored their agency. He was beloved by
his secretary who had worked for him for over thirty years. He was continually looking for opportunities to comfort and help those in need. I saw him
in situations of great pressure and stress—in worldly settings as well as in the
presence of the highest leaders of the Church—and always found him to be
intellectually honest, mindful of the welfare of others, and true to his own
convictions and belief in the Savior. His spiritual and humanitarian legacies
remain important in many lives, including my own. He was both a teacher
and a doer! He was truly a teacher come from God.
Unity

I want to say something now about unity. Christ is the great uniter. Satan is
the great divider. Sadly, he has succeeded in creating divisions among us along
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racial, economic, religious, intellectual, political, ideological, and social lines.
There is a spiritual as well as a pedagogical reason for you to be unified as a
religion faculty. In His great intercessory prayer, the Savior prayed for His
Apostles and all the Saints, “that they all may be one; as thou, Father, art in
me, and I in thee, that they also may be one in us,” and then the Savior gives
the reason for His plea for unity: “that the world may believe that thou hast
sent me” ( John 17:21). If I interpret this passage correctly, your unity as religion faculty colleagues will contribute to your students’ belief in Christ, to
their belief that God sent Him. In the world of scholarship, where individual
effort, creativity, and originality are prized and rewarded, there are strong
centrifugal forces. You must resist these forces so that divisions do not arise
and so that your students will learn the truth of the Apostle Paul’s words that
“neither is he that planteth any thing, neither he that watereth; but God that
giveth the increase” (1 Corinthians 3:7).
As we assembled the fledgling Joseph Smith Papers Project team, the
scholars were an exceptional group, and—if I may say so with a smile—some
of them wanted exceptional treatment! My feeling at that time was that it
would not please the Lord if a scholarly caste system were to exist in the
Church’s history enterprise. It took a little coaching, but in time a wonderful
unity was achieved among all of the scholars and staff working in the Church
History Department. Since the quality of your gospel scholarship is a reflection of your character even more than your intellect, I feel those laboring in
Church education will rise no higher scholastically than their efforts to conform to the Savior’s dictum that “if ye are not one ye are not mine” (Doctrine
and Covenants 38:27). There can be no academic aristocracy in the Church
of Jesus Christ. To work in an environment of unity, mutually respectful of
each other and your individual strengths, will ensure that you have the Lord’s
blessing on your labors and that the cumulative good you do will be the greatest amount possible.
Competence in Theology

Next, I wish to suggest that a teacher come from God must be a competent
theologian. Not long after I returned from my mission in 1964, I attended a
stake conference presided over by Elder Richard L. Evans, a giant of an earlier
era. He was a dignified and spiritual leader with an unusual eloquence. In the
priesthood leadership session of the conference, in an effort to spur the brethren on to greater effectiveness in our service, Elder Evans said something to us
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I have never forgotten: “O how wonderful it is to be faithful, but how much
more wonderful to be faithful and competent too.” A teacher come from God
must be a dedicated, lifelong learner, continually striving for greater light and
gospel knowledge and for ways to effectively share that knowledge. I found
a little sermon from Brigham Young given in 1852 that places the study and
teaching of theology in perspective:
There are a great many branches of education: some go to college to learn languages,
some to study law, some to study physic, and some to study astronomy, and various other branches of science. We want every branch of science taught in this place
that is taught in the world. But our favourite study is that branch of science which
particularly belongs to the Elders of Israel—namely, theology. Every Elder should
become a profound theologian—should understand this branch better than all the
world. There is no Elder that has the power of God upon him but understands more
of the principles of theology than all the world put together.3

I love Brother Brigham’s hyperbole, and he is right. You all have your various fields of study and expertise, but these will have their greatest meaning as
they contribute to your ability to learn and teach our theology. To be truly
competent as religion teachers, you do need to “understand this branch [of
learning] better than all the world.” I’m sure one of the main reasons the BYU
professors that I mentioned earlier were so influential in my life was because
I respected their intellectual attainments as well as their ability to integrate
these with their mastery of the principles of our theology. How grateful I
have always been that the Holy Ghost reveals truth to our mind and to our
heart (Doctrine and Covenants 8:2). As you blend your knowledge from
your fields of study with your understanding of our theology, some of you will
be able to speak more forcefully to the mind, and others to the heart. Is not
this the condition described by the Lord in section 46, where He says, “For
all have not every gift given unto them; for there are many gifts, and to every
man is given a gift by the Spirit of God. To some is given one, and to some
is given another, that all may be profited thereby” (Doctrine and Covenants
46:11–12). You all have your gifts to give and your contributions to make, but
the starting point for a teacher come from God is to pay the price to become
a fully competent theologian.
Christ Centered

Lastly, I want to emphasize the importance of a teacher come from God
being Christ-centered in his or her life and teachings. The beginning stanza of

20

Religious Educator ·  VOL. 20 NO. 2 · 2019

William Butler Yeats’s poem “Second Coming” powerfully describes society’s
critical need for the firm foundation of Christ:
Turning and turning in the widening gyre [an ever-widening, forceful current]
The falcon cannot hear the falconer;
Things fall apart; the centre cannot hold;
Mere anarchy is loosed upon the world,
The blood-dimmed tide is loosed, and everywhere
The ceremony of innocence is drowned;
The best lack all conviction, while the worst
Are full of passionate intensity.

The only center that can hold—in your lives, in my life, and in the lives
of the wonderful young people that come to you to be spiritually fed—is the
Lord Jesus Christ. Your greatest responsibility, whatever your training or academic credentials, is to talk of Christ, to rejoice in Christ, to preach of Christ,
and to “write according to our prophecies, that our children may know to
what source they may look for a remission of their sins” (2 Nephi 25:26). The
Apostle Paul, who by reason of his study and training was qualified as a man
of letters in his day, summarized his feelings about the primacy of Christ as
he wrote to the learned Corinthians: “And I, brethren, when I came to you,
came not with excellency of speech or of wisdom, declaring unto you the testimony of God. For I determined not to know any thing among you, save
Jesus Christ, and him crucified. And I was with you in weakness, and in fear,
and in much trembling. And my speech and my preaching was not with enticing words of man’s wisdom, but in demonstration of the Spirit and of power:
That your faith should not stand in the wisdom of men, but in the power of
God (1 Corinthians 2:1–5).
Years ago, I read and adopted as somewhat of a personal creed a statement President David O. McKay made in the April 1951 general conference.
I wrote this quotation on the flyleaf of my scriptures: “That man [I am sure if
he were giving this today he would be more politically correct and say “that
man or woman”] is most truly great who is most Christlike. What you sincerely in your heart think of Christ will determine what you are, will largely
determine what your acts will be.”4 What you sincerely in your hearts think of
Christ—and how you teach and testify of Him—will largely determine the
kind of teachers you will be. To be a teacher come from God, you must know
God and Jesus Christ, whom He has sent ( John 17:3). I believe that even
those who may lose faith in the Church, if they don’t stray from Christ, will
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one day find their way back to His fold, back to where His gospel is taught
and lived in its fullness, and back to where His priesthood authority is exercised and living apostles and prophets reveal His will.
I share my own witness of the reality and greatness of God and His
Beloved Son, Jesus Christ. I thank you for the matchless contributions you
are all making to God’s kingdom. In the years to come, I will be watching
you with interest, benefitting from your teachings and writings, and rejoicing
over the generations of young Latter-day Saints who will be blessed by your
love and the wonderful minds and hearts that God has given you. My prayer
is that you will all merit the distinction of being known as “a teacher come
from God.”
Notes
1. Truman G. Madsen, “The Commanding Image of Christ” (BYU devotional,
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A

Disciples long to greet Jesus and to embrace him and to be embraced by him.

loha! I am both honored and a bit daunted to be invited to speak to you
about the reason for the hope that is in me. The topic seems to call for
a talk in a personal vein. So I shall speak autobiographically about the reasons for the hope I felt as a young man preparing to go on a mission and for
the hope I feel today. I also will touch upon larger epistemological questions
about how I know. I have entitled my talk “I See You, God” for reasons that
will become clear later.
Let me frame my remarks with a painting that I love by the Swiss artist
Eugène Bernard that was painted in 1898. The title is The Disciples Peter and
John Running to the Sepulchre on the Morning of the Resurrection. To me, the
painting is a marvelous study in hope.
A large copy of Bernard’s painting hangs on the wall of my office in
Hawaii. A smaller one hung in my office here at BYU for many years. It was a
gift from Bruce Hafen when he left BYU. In a way, it represents gifts of faith
RE · VOL. 20 NO. 2 · 2019 · 23–37
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to greet Jesus, whom they have loved, however imperfectly—to embrace him
and to be embraced by him.
As do I! This is my fondest hope. I too long to embrace and be embraced
by the Savior. I am reminded of such a promised embrace at some future day
each time I participate in the temple endowment. In the meantime, however,
I “press forward” like the disciples on Easter morning, “having a . . . brightness
of hope” in my heart and trying to endure to the end (see 2 Nephi 31:20). I
see images of the hope in these two figures. In John, I see an image of myself
as a freshman student at BYU, full of hope and youthful idealism. In Peter, I
see an image of myself now, full of hope and of years.
Before attempting to explain reasons for my hope then and now, I must
offer one crucial caveat. I do not hope to articulate here all the reasons for the
hope I feel. And even if I could render all my reasons into words, this would
capture only part of the fullness in my heart. My testimony is not coterminous with the reasons for it. My hope in Christ feels and is bigger than any
reasons I might adduce for it and more enduring than the shifting reasons
that have undergirded it over the years. I confess with Pascal that “The heart
has its reasons which reason knows nothing of. . . . We know the truth not
only by reason, but by the heart.”1
So, with this crucial caveat on reason and hope, I shall now try to channel the hope I felt almost fifty years ago as I was trying to decide on serving a
mission. But first, I need to go back even further to give you glimpses into my
spiritual life as a boy and teenager.
Eugène Barnard, The Disciples Peter and John Running to the Sepulchre on the Morning of the Resurrection.

Reasons for Hope in My Youth

I have received from so many here at BYU. I owe a debt of gratitude I can
never repay to teachers, colleagues, roommates, students, and friends at BYU
who have provided reasons for hope. Like John and Peter, you have pressed
forward in faith, hope, and love for the Savior. Your example has inspired me
do the same.
I love that the artist focuses on the disciples before they see the empty
tomb or the risen Christ. Bernard has chosen a very human moment from the
Gospel of John for the subject of his Easter painting. The disciples stand in
the story where we stand in history—namely, on this side of Christ’s return.
They, as we, lean into the dawn, full of hope, expectation, and love, but not
having yet seen the risen Lord. Having heard about the empty tomb from
other witnesses, they press forward in hope to see for themselves. They long

Some people say that they have never doubted. I cannot say this. But I can say
that I have always believed.
As long as I can remember, I have believed that I was a child of God. I
can’t remember a time when I did not want to be good or when I did not feel
bad when I was not.
I remember once weeping in a closet for my sins when I was just a boy. I
also vividly remember feeling clean and pure after my baptism when I walked
out of the Pasadena Stake Center. As I emerged into the open air, I felt God’s
love envelop me. Heaven seemed as real and close as the nearby San Gabriel
Mountains.
At fourteen, I had an experience with the Spirit that shaped my life. One
Sunday in August, Dad called all his children together and gave us each a
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father’s blessing. The spirit of revelation in the room was powerful, almost
palpable. This experience with revelation marked me and all of us who were
there. For me, it became a sort of Sacred Grove experience—a spiritual experience that I couldn’t doubt even when I doubted everything else.
I think the Lord knew I would need such a Sacred Grove because as I
grew my questions grew. I had a strong need to question everything. I had to
know for myself that what I had been taught was true.
And I began to worry about big questions, like the problem of evil. As a
teenager, I was affected by the movie Judgment at Nuremberg, especially pictures of the death camps. Also, my high school German teacher was a German
Jew whose family had been killed in the Holocaust. Well into my adult life, I
was preoccupied with the Holocaust. I still am. I once told my sister that not
a week went by without my thinking about the Holocaust.
I came of age during the Vietnam War and the Civil Rights movement.
A child of the sixties, I wrestled with the social issues that were roiling the
country at the time.
As a teenager, I also wondered about issues of cultural relativism. Some of
my questions were prompted by a social studies teacher, a grad student from
UCLA in anthropology, who had us read Margaret Mead.
Gratefully, my Young Men adviser was also a grad student; he was getting
a PhD at USC in philosophy. We talked about Descartes’s “dubito ergo sum,”
mind/body dualism, and other philosophical questions. He encouraged me
to read Truman Madsen’s Eternal Man, which inspired me to attend BYU.
I came to BYU full of both faith and questions. I thank God for BYU.
Here I found people with whom I could have serious, gospel-informed conversations about ideas and issues. One of these people was Dale Lambert, a
returned-missionary roommate I had when I was a freshman. Dale became
like a wise older brother. A member of the BYU debate team, Dale had a
sharp mind as well as a strong testimony. I still remember a Sunday School lesson he taught on 3 Nephi 17. He spoke about Jesus healing the sick, lame, and
blind. What made the lesson so poignant was that Dale was himself a victim
of childhood polio who used crutches.
I also remember President Hugh B. Brown’s devotional talk during the
spring of my freshman year, entitled “An Eternal Quest—Freedom of the
Mind.” It was a welcome affirmation of the life of the mind in what I sometimes found to be a narrowly rigid campus climate. What most touched my
heart, however, was not the topic of the discourse but President Brown’s
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closing testimony. I remember feeling carried away on the wings of the Spirit
as I left the fieldhouse—perhaps a bit like John in the picture.
I offer this self-portrait as prologue to describing a spiritual crisis at the
end of my freshman year. The crisis was generated by the decision I was facing that summer as to whether or not to serve a mission. Everyone expected
me to go. They thought it was an easy decision for me because, to all outward appearances, I seemed a devout, orthodox, even pious, young Latter-day
Saint—much like John in the painting.
But the decision was anything but routine or easy for me. What daunted
me was not the prospect of a two-year mission. It was eternity. Specifically, it
was the temple endowment. I saw the endowment as requiring me to stand in
a holy place and there say before God and the world that this is what I believe
and shall believe for the rest of my life. This seemed overwhelming, too much
to ask of an eighteen-year-old who was still forming his own philosophy of
life. It meant, to me, that I could no longer be spiritually hesitant or hold my
beliefs provisionally.
My sister Athelia told me that I had already made an eternal covenant
at baptism, so making a temple covenant did not put me in a fundamentally
different position. Perhaps so, but the prospect of a temple endowment felt so
much more solemn and binding. I now had to take a stand as an adult.
So I prayed and pondered, pondered and prayed all that spring of 1969.
I remember on Sundays walking around the south end of campus near
where I lived, my heart stretched out to God to help me know, really know.
I even found places to pray in the bushes on the hillside. I don’t know what
I was expecting, but I knew that I had not seen a vision like Joseph Smith.
And, although I held the Aaronic Priesthood, no ministering angels had
appeared to me. How could I take upon myself the oath and covenant of the
Melchizedek Priesthood? Did I know enough? Not enough about the gospel.
But did I know with enough certainty that the gospel was true, such that I
could tell others to stake their eternal lives on the truth of the restored gospel?
That was the question.
In the midst of this spiritual turmoil in the spring of 1969, I attended the
inaugural Festival for Mormon Arts. There I saw a painting that spoke to my
struggle. It helped me decide that I did know enough. The painting was called
I See You, God.
I did not know who the artist was until just two weeks ago when, after
some research, Gordon Daines of BYU’s Special Collections discovered that
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James C. Christensen, I See You, God (1969)

it was James Christensen. I want to take this opportunity, with his widow in
the audience, to thank James. I wish I could have done so in person before
he died. This early piece, which I learned was not the painting he originally
intended to execute for the festival, helped a freshman student realize that
there are other ways to see God than with the eyes. It is possible for the
hand to “see” God by feeling the light through what might be called a sort
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of spiritual synesthesia, although I did not know the word synesthesia at the
time. The painting helped me realize that there are many ways to see God, and
that I had had “seen” God with senses other than sight.
The painting was so important to my spiritual journey that I used it in my
farewell talk to explain my testimony. I don’t have a written text for any talk
I gave in my youth because in my family we never read our talks. But my dad
evidently recorded my farewell talk and had it transcribed for my brother in
the mission field. As a result, I have a transcript. This allows me to describe
with considerable accuracy reasons for the hope that was in me as I left on my
mission almost fifty years ago. Let me share these reasons by summarizing and
occasionally even quoting from my farewell talk.
I first described the painting. I explained that the jumbled objects at the
bottom of the picture to me represented the world, while the hand expressed
our strenuous striving to reach up to light, to God. Then I focused on the title
I See You, God, which was what most intrigued me. “It seems obvious to me,”
I said, that “you cannot see with your hands. There are no optical nerves in
your fingers.” So “when the artist entitled the painting I See You, God, he was
using the word ‘see’ in a broader sense,” meaning something like perceiving.
In the same way, when we say “seeing is believing,” we really mean perceiving
is believing.
Then I gave this example: if I stick my hand over some source of heat, I
cannot distinguish whether it is a flame, or a hot rock, or a welding torch. I
can’t determine what only my eyes could perceive—namely, that it is light.
But I can feel warmth and know something is there by its warmth. So, too, the
hand can perceive the warmth of the light as it’s reaching up to God. In the
same way, we also are able to perceive God by the warmth of the Spirit and say
as the artist did, “I see you, God. I feel your presence and know you are there.”
Then I said, “I feel that in my lifetime I have also seen God, not literally
with my physical eyes, but I have felt his Spirit and his presence in the same
way the hand sees God.”
And I bore my testimony of three areas where I had seen God:
First was in the fruits of the gospel, especially as I had seen these fruits
in my family. I called this “pragmatic” evidence, meaning that I had seen the
gospel work.
The second was in my mind through study, especially my study of the
Book of Mormon. I said, “I would like to take this opportunity to bear
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testimony on the Book of Mormon. Probably the most important thing I did
last year at school was to read the Book of Mormon every day.”
The third was through the witness of the Spirit in my heart. I said, “This
is the thing that has helped me over the crises of this summer as I have been
cynical and doubting my faith. When I have been close to the Spirit, somehow my life was brighter, my life was more enlightened.”
To illustrate how I had felt the Spirit and knew it was real, I quoted from
and commented fairly extensively on Alma 32. I said that I had felt the seed
of faith expand in my soul and enlighten my mind in a way that was discernible and real. The line that especially struck me was “O then, is not this real?”
(Alma 32:35). I testified that these experiences with the Spirit were very real
to me. The Spirit “is a real thing that you can discern, just the same as the hand
in the picture could determine when it was under the influence of the world
or when it was feeling the warmth of the light.”
I concluded by saying that, like the artist, I hoped someday to actually
touch the light and be able to say, “I know you, God.” Meanwhile, “this is the
testimony which I bear, that though I have not seen God with my literal eyes,
I have seen him with my heart, and as the hand reaching up felt the influence
of the light, I too felt the influence of his light. I have felt it in my family, I
have felt it in the study of the scriptures, and I have felt it in myself. And I
leave this testimony with you in the name of his Son, Jesus Christ.”
After nearly fifty years, I have continued to see God in these ways and bear
this same testimony about the reasons for the hope that is in me. I have not
had a face-to-face experience with God on the top of Mount Sinai, but I have
stood on the slopes of Sinai and felt his presence there.
From John to Peter

Now, let me turn from my freshman self to my adult self—from John to Peter,
as it were. As an adult, I remain even more full of conviction, but I still have
questions too. I realize that it says in Lectures on Faith that faith and doubt
cannot exist in the same heart at the same time, but this does not feel like
the way I have experienced faith. The light of faith that burns in my heart
seems to run on an alternating current. I have long identified with the father
in Mark 9 who cried to the Lord, “with tears, Lord, I believe; help thou mine
unbelief ” (Mark 9:24), and I am persuaded that this is the cry of a believer.
This detail appears only in the Gospel of Mark. Biblical scholars associate
the Gospel of Mark with Peter. I like to think that Mark includes this detail
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because he heard his companion Peter tell it many times and that it spoke to
Peter’s sense of his own weaknesses and failings until he finally emerged as the
unshakable rock we see in Acts.
When I see Peter in Bernard’s painting, I see a man with hope in his eyes,
like John, but something more as well.
I see the face of a believer weathered, wrinkled, and worn with experience. I see the face of a disciple who has looked deep into his own soul, like
Rembrandt in one of his self-portraits as an old man. I see the face of an
Apostle eager to meet the Master but also aware that he thrice denied him
since last they met. It is the face of one who loves Jesus so much that he is willing to suffer rebuke if that is what is required to be again in his presence of his
beloved Lord. I see myself.
I see a wrestler. In Greek the word for “wrestle” is agon, from which we
get “agony.” Bernard’s Peter belongs in the company of agonists like Jacob,
who crossed a ford named Jabbok for an enigmatic night wrestle. Jacob names
the site of his wrestle “Peniel,” meaning the face of God (Genesis 32:30). Like
Jacob, many believers have come face-to-face with God through agony. Many
have emerged different persons from the struggle, as Jacob became “Israel,”
which may mean one who has wrestled or contended with God. (Hence, to
belong to the house of Israel is to belong to a family of spiritual wrestlers!) We
read that Jacob was wounded in his night wrestle. He may have limped back
across the ford Jabbok to face his brother. So too in the gospel narrative, Peter
does not run as fast as John. And his gaze may not be as purely beatific as is
John’s in Bernard’s painting. But his are also the eyes of a believer. And he runs
as fast as an older man can.
I am drawn to figures like Bernard’s Peter—people who, as my daughter
likes to say, understand the human experience. I don’t claim to have struggled
so agonizingly as many have, but I have thought about, written about, and
taught about spiritual wrestlers all my adult life. This has been a flood subject
for me.
I have written about Jacob’s wrestle. I have also published many—perhaps
too many—pieces on the account of another Old Testament agonist, Job. I
am drawn to the book’s timeless and timely questions, questions as old as
time and as fresh as today’s headlines. I have written and lectured on sonnets
of spiritual struggle by John Donne and Gerard Manley Hopkins. I have composed songs based on Nephi’s psalm. My book about Søren Kierkegaard and
John Milton—spiritual wrestlers both—is entitled Anxiety in Eden. And the
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poet I most resonate with is George Herbert, who described his devotional
poems as a record of “the many spiritual conflicts that have passed between
God and my soul, before I could subject mine to the will of Jesus, my Master.”2
I feel a kindred spirit in Herbert. Dostoevsky remarked that his hosanna
had been forged in an enormous fire of doubt.3 My struggles have been less
with questions of doubt, like Dostoevsky’s, than with the quest for complete
discipleship, like Herbert’s.
Now, all this might create the misimpression that my own adult spiritual
experience has been principally one of struggle. This would be incorrect. I
have known much more of grace than of agony. My spiritual life as an adult
has been spent far more in sunshine than in shadow, more on the mountaintop than in the valley. I have often, very often, felt to exclaim as did Peter on
the Mount of Transfiguration, “Lord, it is good for us to be here” (Matthew
17:4). Many experiences that provide reasons for the hope that is in me are too
sacred and intimate to share. But let me share one brief, unbidden moment of
grace to illustrate countless others.
It occurred at the graduation from BYU of my oldest child, Jonathan.
We visited briefly with President Hinckley. The BYU photographer Mark
Philbrick happened to snap a photo of the meeting.
Now, I had met and conversed with President Hinckley a number of times
before. So I was completely unprepared for what happened when I shook his
hand at the graduation. I felt something like an electric shock course through
my body, bearing witness that he was a prophet of God. It was a very brief
but thrilling experience that, as I said, remains one small but sweet and vivid
reason for the hope that fills my heart today.
So do I have questions? Of course! Some questions, like the question
about seemingly inexplicable and disproportionate suffering, are never solved
once and for all by abstract answers. Heaven has a habit of pitching existential
curve balls to Saints and sinners alike. Hence, prophets hurl back to heaven
the perennial questions, “O God, where art thou?” and “O Lord, how long?”
(Doctrine and Covenants 121:1, 3; 109:49). And even the Son of God interrogates his Father with the soul-searing question, “My God, my God, why
hast thou forsaken me?”—a cry from the Psalms so astonishing and so agonizing when wrung from Jesus’s perfect heart that the Gospels preserve it in the
original language: “Eli, Eli, lama sabachthani?” (Matthew 27:46; see Psalm
22:1). Surely, if Joseph and Jesus had questions, we should not be surprised
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John Tanner, left, with President Gordon B. Hinckley, right.

that ordinary Saints like you and me should have them. For are we greater
than the Master of the Universe that we should have no questions!
But with the years, my questions have become enveloped ever more
deeply in my convictions. Alma counsels us to nourish the “desire to believe”
(Alma 32:27). I have tried to do this by cultivating the seed of faith until
it grew into delicious fruit. Similarly, my wife, Susan, has encouraged us to
engage in this process of nurturing faith by choosing to believe. I am grateful
for her testimony, which burns so brightly that I have often warmed my hands
by the fire of her faith. I, too, have chosen to believe. In the process, I have
discovered that belief has led to seeing and knowing.
We often say that “seeing is believing.” In the spiritual realm, however, the
reverse can also be true: often “believing is seeing” or “knowing.” “Seeing is
believing” captures how we know with our natural eyes and senses. “Believing
is seeing” captures how we often know with our spiritual eyes.
Both ways of knowing are important. We naturally believe what we
see and test truth claims against empirical evidence and reason. A dollop
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of healthy skepticism and doubt can serve as prologue to knowledge. As
Descartes discovered, dubito (I doubt) can lead to cogito (I know).
In the spiritual realm, however, it is also true that “credo” (I believe)
can lead to “intelligo” (I understand). I am fond of a Latin saying, “Credo ut
intelligam.” To parse the Latin, this means “credo” (I believe); “ut” (in order);
“intelligam” (to know). “I believe in order to know.” Credo ut intelligam.
This saying contains an important spiritual truth: believing can enable us
to see and know. Belief can give us eyes to see and ears to hear.
As I have nurtured the desire to believe, I have discovered that, paradoxically, believing becomes seeing. My testimony has opened up vistas
unavailable to a skeptical world and has influenced how I see everything else.
As C. S. Lewis says, “I believe in Christianity as I believe that the Sun has risen,
not only because I see it, but because by it I see everything else.”4
I have discovered that the gospel puts all truth into proper perspective. It
casts light on, well, everything. It helps us see “things as they really are, and . . .
as they really will be” ( Jacob 4:13).
So how has believing helped me see things as they really are? And what
does believing help me see? Here are a few very quick examples:
Belief in the Creation enables me to look at the sun, moon, and stars and
see “God moving in his majesty and power” (see Doctrine and Covenants
88:45–47) rather than as the meaningless motion of mere matter, spinning
silently in the void.
Belief in the Atonement enables me to see glorious possibilities in my
children, neighbors, and even myself—to catch glimpses of gods and goddesses beyond the small, weak, petty, stumbling, backsliding creatures we
sometimes seem to be.
Belief in the Restoration enables me to read history and the daily news
with a sense of where the human pageant is heading, despite the horrors
and the headlines, and have confidence that God is working out his designs
despite human folly and failings. Ultimately good will prevail and “all shall be
well, and all shall be well, and all manner of thing shall be well.”5
Belief in the Resurrection allows me to “love that well which [I] must
lose ere long,”6 knowing that the same sweet “sociality which exists among us
here will exist among us there” in eternity, “only coupled with eternal glory”
(Doctrine and Covenants 130:2).
Belief in God’s providence often opens my eyes to discern the minor miracles that heaven pours out on us daily if we but have eyes to see them—though
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I don’t discern the hand of providence quite as often as does my beloved wife,
Susan, for whom seeing life’s little daily miracles is a spiritual gift.
In short, believing has helped me see and know things of the Spirit, no
less than seeing has helped me know and see things of world. I am grateful for
both ways of knowing.
Conclusion: Tasting as Knowing

I have spoken a lot about seeing as a way of knowing, literally and spiritually.
In conclusion, let me touch briefly on tasting and knowing.
Linguistically and spiritually, tasting is deeply associated with knowing.
In every Romance language, there is a verb for “to know” that ultimately goes
back to the Latin for “to taste.”
Saber in Spanish and Portuguese and savoir in French derive from
sapere, the Latin for “to taste.” These verbs for knowing denote a particularly
emphatic claim to know. They speak to a kind of knowing that contrasts
in each language with merely being acquainted with something: “conocer”
“conhecer” and “connaître.” When people say lo sé, eu sei, or je sais, they are
saying in a derivative, distant, but distinct way, “I know in the same sure way
as I know something I have tasted.”
I know—and you also know—things of the Spirit from having tasted
them. We know the gospel is true because it is sweet, delicious, and fills
us with joy and delight. We know because we have tasted. Consider these
phrases from Alma 32.
“It beginneth to enlighten my understanding, yea, it beginneth to be delicious
to me” (verse 28). Note that from the very first of the extended simile, Alma
refers to knowing by tasting. He says that the seed begins to be delicious while
it is still germinating, before it produces fruit. As the seed begins to swell in
the breast, it enlarges the soul and enlightens the mind. This sensation is both
real and delicious. Thus, the seed yields the fruit of knowledge by tasting good
even while it is yet a seed.
“After ye have tasted this light” (verse 35). Similarly, we read a bit later of
tasting light as the word begins to expand and enlighten our understanding. Some might see this as merely a mixed metaphor. Fair enough, although
aren’t all metaphors mixed? I see it as a striking instance of spiritual synesthesia! The light is real and good and discernible, like the light the hand “sees” in
the painting I See You, God. This experience with light is so marvelous that we
can almost taste it!
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“Ye shall pluck the fruit [of the tree] . . . , which is sweet above all that is
sweet” (verse 42). Not until the end of the chapter does the seed become edible fruit. Up to this point, the word has been a swelling seed and then a tree
taking root—both of which, by the way, are described as growing inside us,
as spiritual knowledge does. The evidence provided by the experiment has
been internal. It comes from things that are felt and tasted more than seen.
But the culminating experience of knowing in Alma 32 comes from tasting
a fruit that can be both handled (“pluck”) and seen (“white”)—and, above
all, tasted! And what an experience it is to know by eating a fruit that is delicious to the palette (it is “sweet above all that is sweet”), delightful to the eye
(“white above all that is white”), and deeply satisfying to our deepest hungers
and thirst (“ye shall feast upon this fruit even until ye are filled, that ye hunger
not, neither shall ye thirst”; verse 42). Clearly, it’s worth the work and the
wait to feast on such delicious fruit. Tasting it is the culminating experience
of knowing in Alma 32.
Yet this fullness of knowledge comes only at the end of a long season of
planting and nurturing. So it is often for us: sometimes we don’t taste the fruit
of the gospel and know until we have cultivated the garden of faith for some
time. But then we do know, and know with certainty, because we taste the
fruit and it fills our souls with joy.
Nowadays, people are often hesitant to say “I know” when it comes to
things of the Spirit. I understand this reluctance and do not in the least minimize the importance of believing. To say “I believe” is to make a very strong
claim in our skeptical and secular world. But most members of The Church
of Jesus Christ of Latter-day Saints can legitimately say even more. They can
say “I know.” As do I!
Let me conclude my remarks on the reason for the hope that is in me with
this verse from Alma 36: “For because of the word which he has imparted
unto me, behold, many have been born of God, and have tasted as I have
tasted, and have seen eye to eye as I have seen; therefore they do know of these
things of which I have spoken, as I do know; and the knowledge which I have
is of God” (Alma 36:26; emphasis added).
Taste. See. Know. I have not seen open visions like the Prophet Joseph. I
have not seen an angel like Alma. But I have tasted. I have seen. I do know.
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I

For those who may feel somewhat discouraged about their faith or lack of it, we are all blessed with the gift of
agency, the capacity to choose. We can choose to believe. Faith is a choice.

am glad to express some of my feelings about “a reason of the hope that is
in [me]” (1 Peter 3:15). I will speak a bit about my journey of faith, which
really is, I believe, a journey or quest of a lifetime for all of us.
I feel that one of the great blessings of my life is that I was born a believer.
As for all of us, my faith has been tried or stretched at times. But my convictions of God as my loving father, of Jesus Christ as my Redeemer, and of the
restoration of his gospel have been sufficiently certain to carry me steadfastly
through over half a century of life’s inevitable questions and challenges.
The three greatest influences or gifts to me on this journey are (1) having
the spiritual gift of knowledge, (2) having the gift to believe on the words
of others who know, and (3) having agency—the opportunity and ability to
choose to have faith, to believe. Each of these gifts is efficacious in my life only
through the companionship and power of the Holy Ghost. He is a testifier
and has witnessed truth to me. He is a guide and has helped me in my choices
RE · VOL. 20 NO. 2 · 2019 · 39–51

39

40

Religious Educator ·  VOL. 20 NO. 2 · 2019

to believe. He gives peace and comfort “when life’s perils thick c onfound
[me].”1
1. The Gift to Know

In our era of secularism and skepticism about anything religious, it is not
vogue or even believable to use the phrase “I know.” But we are told in the
scriptures that some are given the spiritual gift to know: “To some it is given
by the Holy Ghost to know that Jesus Christ is the Son of God, and that
he was crucified for the sins of the world” (Doctrine and Covenants 46:13).
Testimony experiences are often very personal and sacred. So talking about
this gift may be as inexplicable as it is undeniable. Elder Marlin K. Jensen
once said this about trying to tell someone how we know something: “Such
explanations are often challenging because they involve the ineffable—that
which is too great, too sacred, or too personal to be put into words.”
Having said all this, I want to share a couple of unsolicited experiences
where knowledge by the power of the Holy Ghost has swept over me. On
three very different occasions, I knew by the Spirit that Joseph Smith did
indeed see the Father and the Son in response to his fervent supplication. It
happened once when I was listening to a talk on the subject in a sacrament
meeting in Paris. Although I couldn’t even understand all of the words of the
speaker, the Spirit testified to my heart that this event did happen. Another
time, my husband, John, was memorizing Joseph Smith’s own words about
his experience. As he said them to me, I was deeply moved and impressed
again by the Spirit of their truthfulness. On another occasion, our missionaries in Brazil were giving a spontaneous lesson on the First Vision. That
familiar warmth of the Holy Spirit confirmed to me yet again that it was true.
I cannot deny those powerful witnesses to my mind and heart.
Similarly, I have had spiritual convictions about the truthfulness of the
Book of Mormon on many occasions. I have also had specific answers to many
other prayers, like Enos, through a voice to my mind. In addition, I have been
carried through other types of storms as I exerted faith in Christ. These blessings and mercies have no earthly explanation. I can only describe them as
miraculous. I know that the day of miracles has not ceased, and that miracles
are wrought by faith in Jesus Christ. I humbly acknowledge these miracles. I
am aware that with the gift of knowledge comes the responsibility to share
that witness.
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2. The Gift to Believe on the Words of Others

An equally beautiful spiritual gift is the gift to believe on the words of one
who knows. “To others it is given to believe on their words, that they also
might have eternal life if they continue faithful” (Doctrine and Covenants
46:14). This too is a spiritual gift and constitutes a viable testimony. One of
my daughters did not recognize for years that her belief in others’ testimonies
was her own special spiritual gift and a witness of truth to her soul.
In my weakness, my questions, my doubts, or my afflictions I too rely on
the words of those who tell or show their strong faith in Jesus Christ. The
Holy Ghost confirms to me the truth of their testimonies in word and deed.
Leaders of the Church have blessed me with their testimonies. Scriptural
prophets have witnessed to me either by word or by their life’s example. I
am moved by the words and examples of my ancestors and the deep faith in
Christ that they exhibited through physical privations and spiritual apostasy.
Let me tell you of such a faith-promoting story about Emily Partridge.
My ninety-one-year-old angel aunt Marion, collector of family photos
and folklore, recently presented an unfamiliar picture at a family reunion.
What a treasure it is! It shows four generations of faithful women, all
my grandmothers: Grandma Alma at three years, Great-grandma Ada at
twenty-nine years, Great-great-grandma Carlie at forty-eight years, and
Great-great-great-grandma Emily Dow Partridge Smith Young at seventyfive years. This photo is taken in Salt Lake City in 1899 several months before
Emily Partridge’s death.
I am drawn to Emily Partridge because of the legacy she has left me of
testimony, diligence, sacrifice, and faith in Jesus Christ. As I learn more of her
story, I am humbled that her blood is coursing through my veins, and I feel
her righteous example coursing through my heart. I feel an urgent responsibility to learn from and follow her example of faith—her knowledge, her
belief, and her choices to continue to have faith.
Let me share just a few details of her early life. In 1830 the Partridge
family, Edward, Lydia, and their five daughters, lived in a nice two-story
home northeast of Kirtland, Ohio, with a flower garden and fruit trees. Her
father’s nearby prosperous hat shop was full of colorful ribbons, dyes, and
tools to make wonderful hats for his customers. Life was comfortable for
six-year-old Emily.
Her parents were seekers of Christ’s true church, and when Edward met
Joseph Smith and learned the doctrines he taught, he felt the Spirit confirm
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to him that this was the truth they had been searching for. He was baptized
almost immediately and then began teaching his family and friends.
About three months after his baptism in February of 1831, Edward
Partridge was called to be the first bishop of the Church. This meant that
he was to devote his time completely to building the kingdom of God on
the earth, which he faithfully did. Later that spring, Joseph Smith received
a revelation that the Saints should gather to Missouri. Although Edward’s
family members were sick with the measles, he was called to Missouri to
help establish Zion. So, at the early age of seven, Emily and her family left
their comfortable home and prosperous circumstances forever to follow their
father to Missouri. This valiant leap of faith led them on a trail of years of
poverty and persecution, evacuations and exoduses, sickness and death, but
also refinement and added strength to their testimonies.
When she was nine, Emily watched from a nearby spring as mobs set fire
to her family’s haystacks. They then surrounded and vandalized her home, kidnapping her father and finally tarring and feathering him in the town square.
At age twelve, she and her family lived in Clay County, Missouri, sharing
a one-room log house (formerly a stable) with another family and going to
school in tattered clothing. During the next three years, all the Saints were
driven from their homes in the state of Missouri.
As they began their new life along the Mississippi River in Commerce,
Illinois, the Partridge family again lived in a makeshift house while their
father began building a new house for them. A malaria epidemic struck many
in the community, including their family. Sixteen-year-old Emily was mildly
sick most of the spring of 1840 but recovered. However, in May the disease
took the life of Emily’s older sister Harriet. One and a half weeks later, her
worn-down and sick father Edward also died. Emily was grief-stricken.
After six years of building the city of Nauvoo and establishing the Church
there, the Saints would again be driven away from the community they had
toiled to build. Emily had to leave in the bitter cold of February 1846 with a
four-month-old baby. The book Saints describes this scene:
With snow swirling around her, Emily Partridge shivered as she sat on a fallen tree
along the western bank of the Mississippi. Her mother and sisters had crossed the
river six days earlier and had camped nearby, but Emily did not know where. Like
many Saints who had left Nauvoo, she was tired, hungry, and anxious about the
journey ahead. This was the fourth time she had been driven from her home because
of her faith.
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For almost as long as she could remember, she had been a Latter-day Saint. As
a young girl, she had watched her father and mother suffer persecution and poverty
to serve Jesus Christ and establish Zion. By sixteen, when mobs forced her family
out of Missouri, Emily had already spent much of her life searching for a place of
refuge and peace.
Almost twenty-two now, she was starting another journey. After Joseph Smith’s
death, she had married Brigham Young as a plural wife. The previous October, they
had a son, Edward Partridge Young, named for her father. Two months later, Emily
entered the temple and received her endowment.
Sitting along the Mississippi, Emily grew colder as large snowflakes collected
on her clothes. Brigham was still in Nauvoo overseeing the exodus, so she rose and
carried her baby from one campfire to another, searching for warmth and a familiar
face. Before long, she reunited with her sister Eliza and joined her in an encampment of Saints at a place called Sugar Creek. There she saw families huddled in tents
and wagons, clinging together for warmth and comfort against the cold and an
unknown future.
No one in the camp knew what the morning would bring. Yet they were not
leaping blindly into the dark. They had made covenants with God in the temple,
strengthening their faith in His power to guide and sustain them on their journey. Each trusted that somewhere to the west, across the summits of the Rocky
Mountains, they would find a place to gather together, build another temple, and
establish the kingdom of God on earth.2

Not everyone who went through these challenges of the early Saints
remained faithful. Many became disheartened, discouraged, and disaffected with the Church. But not Emily Partridge! She continued strong in
her faith in Jesus Christ as she faced trials and obstacles. Her faith did not
eliminate the hardships, but it gave her courage, strength, and peace. Her
faith strengthens mine as well. While I have not faced mobs like she did, I
have been uprooted several times to answer the call from God to help build
the kingdom. Knowing of Emily’s example has made me want to do so with
courage and strength like my ancestor. Emily determined to stay true to her
spiritual witness and testimony of the gospel of Jesus Christ. This has inspired
me to try to stand as a witness and defend my faith. It makes me want to
live valiantly, even amidst possible persecution, as she did. The covenants she
made with God strengthened her faith and gave her power and sustenance.
My covenants have provided a firm foundation for me, too. Like a group of
Book of Mormon people, Emily and many early Saints in this dispensation
“were converted unto the true faith; and they would not depart from it, for
they were firm, and steadfast, and immovable, willing with all diligence to
keep the commandments of the Lord” (3 Nephi 6:14).
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Elder D. Todd Christofferson has taught that this steadfast faith in the
Savior will provide sustenance and healing in our lives:

“Belief and testimony and faith are not passive principles. They do not just
happen to us. Belief is something we choose—we hope for it, we work for it,
and we sacrifice for it. We will not accidentally come to believe in the Savior
and his gospel any more than we will accidentally pray or pay tithing. We
actively choose to believe, just like we choose to keep other commandments.”6
Several years ago, near the end of our mission, all of our children called
us with news of close friends who had been active members of the Church
and were now choosing not to believe. These friends were dealing with gender questions, feeling upset with women’s issues, facing divorce or immorality,
and struggling with Church history and doctrine. Our children felt surrounded by apostasy but were striving to hold fast to their faith. They were
saddened and needed bolstering.
So the day after we got home we had a family council to strengthen one
another with our faith, to let our children discuss their questions in a safe

To persevere firm and steadfast in the faith of Christ requires that the gospel of
Jesus Christ penetrate one’s heart and soul, meaning that the gospel becomes not
just one of many influences in a person’s life but the defining focus of his or her life
and character.
It is challenging but vital to remain firm and steadfast when we find ourselves
being refined “in the furnace of affliction,” something that comes soon or late to
all of us in mortality. Without God, these dark experiences tend to despondency,
despair, and even bitterness. With God, comfort replaces pain, peace replaces turmoil, and hope replaces sorrow. Remaining firm in the faith of Christ will bring His
sustaining grace and support. He will convert trial into blessing.3

As I see my great-great-great-grandmother remaining firm in the faith of
Christ during her dark hours, I learn from her valiant example. As the Apostle
Paul teaches in Romans 10:17 and then the Bible Dictionary explains, “Faith
is kindled by hearing the testimony of those who have faith.”4 I believe Emily’s
words of testimony and her example of living her testimony. Her conviction
in both word and deed is turning my heart to my fathers in appreciation for
such sacrifice, testimony, and faith. And it is turning my heart to my children
and posterity in pleading and prayers and preaching that they may follow
firm in the faith of Jesus Christ like those who have shown the way. Many
of you have ancestors or other family members, friends, or leaders who have
strengthened your faith by their testimonies. Believing on the words of those
who know is a spiritual gift and constitutes a valiant testimony. And “seeking
earnestly” to receive this and other spiritual gifts is encouraged, “for there are
many gifts, and to every man is given a gift by the Spirit of God . . . , that all
may be profited thereby” (Doctrine and Covenants 46:11–12).

Courtesy of Susan W. Tanner

3. The Gift to Choose to Believe

Now, for those who may feel somewhat discouraged about their faith or lack
of it, and this is each of us at certain times, we are all blessed with the gift of
agency, the capacity to choose. We can choose to believe. Faith is a choice. We
can hope to feel greater testimony. We can desire to have stronger knowledge.
As Elder Jeffrey R. Holland said, “Fan the flame of your faith.”5
The early pioneers who stayed in the Church were grounded in Christ
and his true restored gospel. But then they had to continue to choose faith
not only through their extreme physical trials but also through the rough terrain of seeing many of their peers apostatize. Elder L. Whitney Clayton said:
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place, and to give and receive counsel and love. One especially important
teaching from John that night was that we must keep the first and second
great commandments, in that order, beginning with loving God with all of
our heart, might, mind, and strength. Some who stray put the second commandment first. They do not have their focus on God with his truths firmly
planted in their hearts. Christ taught hard doctrines in his day too. Some
left. As Christ said to the Twelve when many of the “disciples went back, and
walked no more with him, . . . Will ye also go away?” And Peter said, “Lord,
to whom shall we go? Thou hast the words of eternal life. And we believe and
are sure that thou art that Christ, the Son of the living God” ( John 6:66–69).
We need to choose to walk with Christ, having patience and faith while we try
to understand hard doctrines.
Elder M. Russell Ballard reiterated this:
Never fail to give equal time to the Lord through honest attempts to understand
what the Lord has revealed. As my dear friend and former colleague Elder Neal A.
Maxwell once said, “We should not assume . . . that just because something is unexplainable by us it is unexplainable.”
So before you make that spiritually perilous choice to leave, I encourage you to
stop and think carefully before giving up whatever it was that brought you to your
testimony of the restored Church of Jesus Christ in the first place. Stop and think
about what you have felt here and why you felt it. Think about the times when the
Holy Ghost has borne witness to you of eternal truth.7

When we are making these choices, we begin with loving God with all of
our hearts and minds. We need to choose to believe that Jesus Christ “hast the
words of eternal life.” And we need to choose to remember the times when we
felt the Spirit testify to us. When we feel unsure or weak, we must hold fast to
that which we already know. As Elder Holland says, “When those moments
come and issues surface, the resolution of which is not immediately forthcoming, hold fast to what you already know and stand strong until additional
knowledge comes. The size of your faith or the degree of your knowledge is
not the issue—it is the integrity you demonstrate toward the faith you do
have and the truth you already know.”8 We can choose to have faith in Jesus
Christ, even if it is only as a grain of mustard seed for a time.
The other lesson for our children on that night of bolstering faith was
to keep the second great commandment after keeping the first. Love God
and his doctrine first, and then love his children with his love. Show kindness and caring for others, even when differing with them or not accepting
their doubts.
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Now, in addition to those who “go away” over doctrinal questions or
committing sin, others may feel their faith falter over the inevitable wounds
of mortality. Life throws at us many challenges—struggles with emotional illnesses that are almost epidemic today, other unresolvable physical sicknesses
or disabilities, divorce, unemployment, poverty, abuse, and so forth. Healing
and the ability to endure require us to choose to believe in Jesus Christ and
the power of his Atonement. In such difficult life events for me, I choose to
exert all my faith while almost simultaneously feeling a pit in my stomach,
something akin to fear.
The father who petitions Jesus to heal his son in Mark 9 professes his
belief in Christ and his power to heal. He is grounded in the first commandment, in his love for the Lord. He says first, “I believe.” Then he acknowledges
his weakness and moments of doubt and says, “help thou mine unbelief ”
(Mark 9:24). This man is a believer. But in tribulation his faith is stretched.
Imperfect faith is still faith. My constant prayer is that I will choose to believe
in the Savior like the father in the Gospel of Mark.
I want to be like one mother I know who is choosing faith in the healing
power of Christ’s Atonement as she helps her son also to choose faith. He has
anxiety, depression, and low self-worth. The boy is faithful. No one would
suspect the things he suffers. As a favorite hymn suggests, “In the quiet heart
is hidden sorrow that the eye can’t see.”9 Bishops help; therapists help. But the
compassion and guidance of his mom is paramount in his ongoing healing.
Sometimes all she can offer him is her listening ear, loving heart, and eternal
faith and hope in Jesus Christ that he will never forsake us:
The soul that on Jesus hath leaned for repose
I will not, I cannot, desert to his foes;
That soul, though all hell should endeavor to shake,
I’ll never, no never, no never forsake!10

Elder Robert C. Gay testifies that trusting in Christ will help us overcome any burden in life:
Each of us may always understand that His love is greater than our fears, our wounds,
our addictions, our doubts, our temptations, our sins, our broken families, our
depression and anxieties, our chronic illness, our poverty, our abuse, our despair,
and our loneliness. He wants all to know there is nothing and no one He is unable
to heal and deliver to enduring joy.
His grace is sufficient. He alone descended below all things. The power of His
Atonement is the power to overcome any burden in our life. In any of life’s travels,
why would you ever turn away from the only Savior who has all power to heal and
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deliver you? Whatever the price you must pay to trust Him is worth it. My brothers
and sisters, let us choose to increase our faith in Heavenly Father and our Savior,
Jesus Christ.11

In our family, we have a new opportunity to choose to increase our faith.
We received a diagnosis about eighteen months ago that our three-year-old
grandson Jack has a rare chromosomal deletion called Phelan-McDermid
Syndrome. He has disabilities because he is missing a gene. Because this syndrome has just been recently discovered, the studies are either incomplete,
unknown, or bleak. And the ability of doctors’ help is limited. Jack requires
so much and the future looms long.
Our daughter has cried and suffered, feeling “so alone, so isolated.” I
believe her and feel these things with her. But she is choosing faith in the
Savior as our Healer, as am I along with her. As we have sought for the healing
hand of the Lord, we have recognized some small mercies and miracles.
For example, they have found an understanding, loving preschool teacher
and a neurologist who studies nothing but this rare Phelan-McDermid syndrome. In addition to clinical blessings, we have felt Jack’s sweet personality
touching the heart of each member of our family. Teenage grandchildren—
who sometimes struggle to get outside their own feelings of inadequacy,
depression, or anxiety—forget themselves as they serve Jack and are in return
blessed by him. Maybe one special purpose for his being sent to our family is to give us the opportunity to choose faith and hope in Christ and his
healing power.
I choose to have faith in a Father who has the wisdom and eternal perspective to give us experiences for our growth. I am grateful that he knows
what is best for us. I know he knows us, loves us, and hears our prayers.
Currently, John and I have the wonderful privilege of dwelling among
modern pioneers who live by God’s wisdom and vision for them. Just as I
have been taught by my faithful ancestors, I am also moved spiritually by our
BYU–Hawaii students and their faith in Jesus Christ. They are not immune
to doubts, emotional and spiritual illnesses, physical struggle, or poverty. But
they are choosing to put their trust in him.
Our international students often come from dire circumstances. Many of
them are first-generation members of the Church, often the only member in
their family; others are first-generation university students; some are orphans
with no family support or background. Most of them speak English as their
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second language. And most of them have little or no financial means to support a college education.
But they are bright, hardworking, prepared, humble, grateful, and full
of faith. Recognizing that they are at school, when so many of their friends
and family members are not, they desire to maximize every educational and
spiritual opportunity so they can return to their nations to bless others. They
come to us with complete trust in the Lord, that he will carry them through
this experience, no matter how challenging.
And it is challenging! As I listen to their faithful stories, my own faith
is strengthened. One woman from Korea wanted to come to BYU–Hawaii
for ten years before her dream was realized. When she finally was able to
come, she was married and had a baby. She and her husband are both getting degrees. They are on the IWORK scholarship, which means that in
addition to taking a full load of classes, they each work for nineteen hours a
week. They are juggling school, work, family, church responsibilities, and very
meager means.
She explained to me that her only allotted time to study is from midnight
to 3:00 a.m. while the baby and her husband sleep. She closes the door to the
accounting lab where she works until 11:00 p.m. each night. As she walks
back to her apartment, there is a little hill where she can see a perfect view of
the lighted temple. She says that she often stops there to breathe deeply and
thank Heavenly Father that she was able to come here and be sealed in the
temple. Then she pleads with him to help her stay awake and be alert for the
next several hours while she studies. Her faith and her discipline are remarkable. She will finish her degree in two years, and she has already received the
highest grade on the standardized accounting test of any of our students in
the past five years. Her goal is to return to Korea and build the Church, the
community where she lives, and her family. She derives her strength from
choosing again and again to exert faith in Jesus Christ.
Another modern pioneer is an orphan from Bangladesh. When an expat
met him in a Christian orphanage, he introduced this teenage boy to the gospel of Jesus Christ. Isaac joined the Church and had to walk forty kilometers
to the meetings and back again each Sunday. The people at the orphanage
found out about his baptism and punished him by allowing him only one
meal a day. Nevertheless, he continued faithful and was able to serve a mission in the Philippines. When he returned, he baptized about forty people in
his hometown, growing the size of his small branch. Now he has been led to
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BYU–Hawaii for school. He recognizes the Lord’s hand in his life. His goal
is to become educated, return to his people and teach them the gospel, and
translate the Book of Mormon into Bengali. This young man has had nothing
temporally in life, but he has chosen to trust in Jesus Christ through every
struggle.
John and I have been placed in a living laboratory of faith. We watch
these modern pioneers suffer many privations, walk into the unknown, yet all
the while choosing to believe in God’s love and sustaining power in their lives.
As a beautiful Medieval Christian song suggests:
Be thou my vision, O Lord of my heart . . .
Be thou my wisdom, be thou my true word,
Be thou ever with me, and I with thee, Lord;
Be thou my great Father, and I thy true son;
Be thou in me dwelling, and I with thee one.
Be thou my breastplate, my sword for the fight;
Be thou my whole armour, be thou my true might;
Be thou my soul’s shelter, be thou my strong tower;
O raise thou me heavenward, great Power of my power
High King of heaven, thou heaven’s bright Sun,
O grant me its joys after vict’ry is won;
Great heart of my own heart, whatever befall,
Still be thou my vision, O Ruler of all.12

Emily Partridge found her true vision in this “High King of heaven.” She
believed that God would sustain her in her extremities. For our Korean, East
Indian, and other international students, he is their “whole armour.” They
trust in his “true might” as they fight and conquer their challenges. Our children in these modern, difficult times find their “soul’s shelter” in his “wisdom
and true word.” I know that he is “ever dwelling with me” and that he is my
“great Father.” For each of us we say, “Still be thou [our] vision, O Ruler of all.”
In the most recent general conference, President Russell M. Nelson’s final
apostolic blessing upon us was “increased faith in [Christ] and in His holy
work, with faith and patience to endure [our] personal challenges in life.”13 I
know that we can trust in his blessing upon us.
I humbly testify that I know by the Spirit that God is our loving Heavenly
Father and that his Son is our Savior and Healer. As I examine the witness in
words and deeds of others who know, I believe them. The Spirit fills my heart
and mind with the truths they teach. And in all things, I choose to have faith
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in God our Father and in his Son Jesus Christ. The Spirit guides me in these
choices. I know. I believe in others who know. And I choose to believe, to
trust, to have faith. It is a journey and quest of a lifetime.
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The title page explains how the King James Version was to be used: “Appointed to be read in Churches.”
This meant it was intended to be read out loud from the pulpit by educated and experienced readers.

he publication of Thomas A. Wayment’s The New Testament: A
Translation for Latter-day Saints is a significant event that occasions not
only a close examination of his work but also a discussion of how it fits into
the complex relationship The Church of Jesus Christ of Latter-day Saints has
long shared with Bible translation.1 If the Book of Mormon is the keystone of
our religion, the King James Version of the Bible is certainly its linguistic cornerstone. The scripture and other revelations that flowed from the Prophet
Joseph Smith and his successors in the early days of the Church were consistently couched in an archaizing English that resonated with the King James
Version (hereafter KJV) and frequently drew from its lexical and conceptual
frameworks. While the Prophet and early Church leaders and members felt
no particular obligation to the KJV as a translation, its role in framing the
Restoration wove it deeply into the very fabric of Latter-day Saint ideology,
which granted it de facto priority of place. That place has motivated a variety
of defenses of the position of the King James Version that have since granted
it a quasi-canonical status, but as the Church continues to grow around the
world and to transition into a truly global organization, its commitment to
RE · VOL. 20 NO. 2 · 2019 · 53–83
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the KJV does not come without significant complications that have largely
escaped scrutiny. The goal of this review article is to examine some of the
more salient of those complications and then address Wayment’s volume and
the way it bears on them.
Goals in Bible Translation

Bible translation involves navigating a complex spectrum of linguistic, textual, literary, historical, rhetorical, traditional, semantic, and other tensions.2
Before any of these tensions can be resolved, though, they have to be prioritized based on the particular goals of the translation. One of the most
prominent contemporary theories of translation, Skopos theory, observes
that translation is a purposeful activity and that quality must be measured
against a translation’s purpose, or its intended functions within a target audience.3 Ideally, these functions are described in a translation brief, which may
be created by the translator(s) or by those commissioning the translation. The
translation succeeds to the degree it executes the functions described in the
brief, and the more detail contained in the brief, the easier the decisions facing
the translator become and the easier assessment of quality becomes. Because
a Bible (or portions of it available in translation) may serve a wide variety of
functions, there are a number of different ways to approach its translation.
This section considers three such approaches.
For some, a Bible translation may be intended to function primarily as a
missionary tool. In such cases, a translator will want to use more generic terminology, avoid in-group jargon, and usually aim for maximum accessibility
(although considerations regarding the target audience will indicate the optimal degree of accessibility). Proselytizing among underprivileged segments
of a society or among second-language speakers of a language of wider communication will demand far more accessibility than it would among educated
first-language speakers. The United Bible Societies have moved in this direction since the 1960s, prioritizing naturalness and clarity so that readability is
optimized. This approach demands more decisiveness in interpretation, and
such translations run the risk of misinterpreting passages or losing semantic
content as the source text is accommodated to the target culture.4 A central
concern with such translations is finding the sweet spot between bringing the
meaning of the source text to the readership where it is and forcing the readership to expend the time and cognitive effort to approximate the meaning
of the source text. Concerns for reception become key here. Will the target
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audience be unwilling or unable to do the work, or will they reject a translation that does all the work for them, and perhaps in a way they do not like?
Many readers feel the challenge of excavating meaning from a difficult text is
precisely what leads to more and deeper insights.
For some, a Bible translation may be intended to serve primarily institutional functions, such as administration, education, managing reputation,
or any one of a number of other functions. In-group jargon might be necessary for such a translation, as well as avoiding certain terminology that might
overlap with competing groups or conflict with the goals of the institution.
The specific source texts used for the translation and the rendering of specific
passages may be more important to the interests of the institution, particularly if intended for the classroom or the pulpit.5 The first edition of the KJV
is a handy illustration of precisely this kind of translation. While there were a
variety of reasons for the project,6 the title page explains how the King James
Version was to be used: “Appointed to be read in Churches.” This meant it was
intended to be read out loud from the pulpit by educated and experienced
readers.7 Its large size (11 × 16 inches), high cost, archaizing black-letter type,
cadences, formal and outdated language, even its overwrought punctuation,
signaled the translation’s institutional function and limited the accessibility
that its immediate predecessors had worked to expand.8 This was not a Bible
for the home or the mission field; it was a Bible for the pulpit (and was frequently chained to it).9
The conceptual framework of “hospitality” is sometimes employed to
help understand and critique how institutionally oriented translations function. As a postcolonial metaphor, hospitality relates to the way a “host” and a
“guest” play their respective roles to meet social expectations as well as to further their own agendas. For example, Bible translation agencies often explain
their presence in developing countries as a response to an invitation, framing
themselves as guests and the target language group as host. These guests have
agendas of their own, of course, as do the hosts, and unless those agendas are
openly acknowledged, the two sides will play their roles in whatever ways
they feel necessary to best serve their interests.
An example from an outdated but influential Setswana translation of
the Bible called the Wookey Bible (1908) illustrates these dynamics.10 The
translation renders the Greek δαιμόνιον (daimonion), “demon,” with Badimo,
which is a Setswana word that refers to sacred ancestral spirits commonly
involved in divination and healing. With this rendering, Alfred Wookey
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took rhetorical aim at a central symbol of Batswana culture, no doubt viewed
as antithetical to the Christian gospel.11 The guest thus sought to use the
host’s own language to alter the host culture. The host’s own interests were
not entirely undermined, however. Despite the denigration of the sacred
ancestral spirits, the translation became deeply embedded in the culture by
being employed precisely as a tool of divination and faith healing. Batswana
use random passages from the Bible to divine spiritual health and means of
healing, appealing to both Jesus and the Badimo in the process.12 While the
majority of Christians live in the global south, the vast majority of resources

Page from a 1602 Bishops Bible with marginal notes showing a King James translator’s revisions.
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employed by Christian groups is concentrated in the global north, meaning
institutionally oriented translations of the Bible will continue to reify hostguest relationships that will best be served through open acknowledgment of
institutional agendas. Similar power dynamics have long been at play in the
Church’s own scripture translation processes.
A Bible translation may also be a prestige project for the translator, or
aimed at primarily academic or literary goals. Accessibility is usually not the
goal here, but rather displaying the beauty of the text and often even subverting institutional terminology or hermeneutics. Two recent examples are
David Bentley Hart’s translation of the New Testament and Robert Alter’s
translation of the Old Testament.13 Both translations attempt to dislodge the
text from the strictures of tradition and more faithfully reflect its linguistic
idiosyncrasies. Hart’s New Testament aims to reproduce the experience of
the original Greek readers, rendering polished Greek in polished English and
clumsy or stilted Greek in clumsy or stilted English.14 Traditional terminology and readability are sidestepped in favor of hyperliteralism and eclecticism.
Similarly, Alter aims to capture the beauty and simplicity of the poetry and
prose of the Hebrew Bible, and he is willing to sacrifice readability in order
to force the English into a more compact Hebrew mold.15 In a sense, both
translations make the text more alien in order to tease out a more concerted
and focused effort at comprehension and appreciation, which can certainly
facilitate a closer approximation to the intended meaning but also renders
that meaning less accessible to those without the requisite skills, resources,
or motivations. Because both translations are primarily oriented toward academic goals, they avoid concerns for devotional or liturgical use, as well as
their accessibility to less-educated or second-language speakers of English.
In sum, a translation’s quality is primarily contingent on what, precisely,
it is intended to do, and translations can do many different things. One effect
this consideration has had on Bible translation over the last several decades
is to compel institutions and translators to commit more attention to the
ways the Bible functions and which functions they want to prioritize.16 The
Church’s relationship with the KJV and with non-English Bible translations,
however, has not been characterized by particularly thorough consideration
of these dynamics, although there is a consistent and de facto prioritization
of institutional functions and goals that not infrequently conflicts with the
different ways and reasons Latter-day Saints engage with the Bible.17 While
most English-speaking Latter-day Saints are content to read the KJV without
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concern for institutional versus individual functions and goals, there are complications that can and do bubble to the surface.
The KJV and the Church

The KJV is not, strictly speaking, a translation, but a revision of the 1602 edition of the Bishops’ Bible, itself a revision of other revisions going back to the
translations of William Tyndale and Miles Coverdale from the 1520s and
1530s.18 According to the translators, rather than make a bad translation good,
the goal was to “make a good one better.”19 In what sense it was intended
to be “better” is up for debate, but it did not stray far from its base translations. One study estimates 84 percent of the KJV’s New Testament preserves
Tyndale’s words exactly.20 The note to the reader states that the translation was
intended to be understood by “even the very vulgar,”21 but if democratizing
the text was actually a goal, they were not particularly successful. Two linguistic factors worked directly against democratization: (1) they were revising
an almost century-old translation already considered unrepresentative of
then-contemporary English,22 and (2) the particular translation philosophy
compelled an atomistic and overly literal translation that frequently resulted
in awkward diction.23
Paradoxically, these two factors significantly increased the interpretive
flexibility and dynamism of the Bible. Similar to the way a more alien text
compels a more concerted effort at comprehension, outdated language and
foreign syntax mitigate clarity and inject a great deal of ambiguity into the
text, which allows motivated readers to arrive at a variety of different readings.
Many critical readers will clutch their pearls at such a notion, but for those
who take a more “Liahona” approach to the scriptures and engage them to
find guidance and answers to their own personal pursuits and struggles, this
makes for a much more dynamic fount of inspiration and revelation. This
has a great deal of salience for many English-speaking Latter-day Saints,24
although in the evolution of translation goals and philosophies it might be
characterized as more of a spandrel or exaptation than an adaptation.25
The KJV was not particularly well received upon publication in 1611,
but by the Restoration of Charles II in 1660, it became authoritative within
the Church. This gave it liturgical and literary purchase that put it front and
center when, a century later, a surge in antiquarian tastes entrenched a view
of the Bible as the standard for learning and teaching the English language.26
While changes had been made in each printing of the KJV, three influential
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revisions were published around the 1760s, with Benjamin Blayney’s 1769
edition—which is the base text for Latter-day Saint editions of the Bible
in English—achieving preeminence. A similar process would be repeated a
century later when writers, “seeking the patina of biblical authority,” brought
some of the outdated language of the KJV back into vogue.27 As Gordon
Campbell notes, “It was in this period that readers began to speak of the
‘majesty’ of the KJV, and of its cadences.”28 These accidents of history have
embedded the language of the KJV deep within modern English’s linguistic
foundation, which has obscured much of its outdated language and linguistic
shortcomings and given rise among certain groups to the perception of its
unique elegance and beauty.29
Throughout the nineteenth century, the Church’s use of the KJV might
be characterized as more circumstantial than prescriptive.30 Many early
Latter-day Saint leaders, including the Prophet Joseph Smith, felt no particular obligation or commitment to the KJV. They would refer generically to
concern for careful translation but almost never to the particular qualities of
the KJV itself. This early ambivalence is also evinced in the eighth article of
faith (“We believe the Bible to be the word of God as far as it is translated correctly”), as well as the Prophet’s own revision of the text, which introduced
thousands of changes. Institutional devotion to the KJV was an incremental
process that began with the Reorganized Church’s publication of an edition of
the KJV called The Holy Scriptures (1867) that incorporated all the Prophet’s
revisions.31 Many Latter-day Saints distrusted the new edition, believing it
had been significantly altered to serve the Reorganized Church’s interests,
which incentivized the explicit assertion of the KJV as Latter-day Saints’ preferred Bible translation.32 The conservative and overwhelmingly Protestant
background of most Church members only further entrenched this preference in response to late nineteenth century Catholic criticisms of the KJV
and early twentieth century criticisms rooted in modern biblical scholarship
and the Bible revisions it was producing. As Armand L. Mauss has observed,
the Church’s relationship to the KJV was a means of differentiation in the
nineteenth century, but a means of assimilation in the early twentieth.33
The clearest turning point toward articulation of a formal preference for
the KJV came with President J. Reuben Clark’s 1956 book, Why the King
James Version? President Clark’s book marshaled some of the most authoritative conservative biblical scholarship of the day to fiercely defend the KJV’s
New Testament against critical scholarship and more recently published
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translations of the Bible, most notably the 1952 Revised Standard Version
(RSV).34 Philip Barlow distilled President Clark’s case down to five main
arguments. For President Clark, the KJV (Authorized Version) was “(1) doctrinally more acceptable, (2) verified by the work of Joseph Smith, (3) based
on a better Greek text, (4) literarily superior, (5) the version of Latter-day
Saint tradition, and (6) produced by faithful, prayerful churchmen who were
amenable to the Holy Spirit rather than by a mixture of believing and unbelieving, or orthodox and heterodox, scholars.”35
The majority of the volume is dedicated to defending the KJV’s source text
and translation decisions, but prophetic authority was marshaled through the
comparison of different translations of New Testament passages with the KJV
and with the Prophet Joseph Smith’s inspired revision.36 Overwhelmingly—
and, as a revision, unsurprisingly—the KJV hewed more closely to the
Prophet’s revision than to any other translation. This line of argumentation,
in contrast to others, began to arrogate a degree of inspiration to the KJV.
Elder Mark E. Petersen made the case more explicitly regarding the Book of
Mormon’s relationship to the KJV in his 1966 book, As Translated Correctly:
Quotations from ancient Jewish prophets appearing in the Book of Mormon are the
most correct Old Testament passages in existence today. They were copied onto the
gold plates directly from the plates of brass, and translated by the gift and power of
God as a part of the Book of Mormon. And yet—these passages resemble the King
James translation more than any other Bible version. This gives reason to believe
that indeed the Lord did have a hand in the translation of the King James version.
. . . Not one of the modern versions can match the language of the brass plates quotations as the King James version does.37

The KJV’s literary superiority was one feature of President Clark’s argument that continues to be employed today. He heavily criticized scholars
who promoted the idea that the Greek of the Gospels and the rest of the
New Testament was a common, everyday Greek (an idea Wayment promotes
in his “Note to the Reader”). After listing several of the miraculous works
of the Savior, President Clark comments, “All are not worthy, the Extreme
Textualists tell us, to be told in the magnificent language and poetry of the Old
Testament. They say an ‘elaborate, elegant style’ is unsuited for the account of
these mighty works and teachings, ‘and in proportion as it is rendered in a
conscious literary style, it is misrepresented to the modern reader.’ All this
they tell us. . . . The whole effect of the work of these Revisers seems to be
to break down Christ, take away his divinity, make him just man, though an
exceptional one.”38 This argument does not so much address the legitimacy of
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the case being made by these scholars as it suggests that the prose of the KJV
appropriately honors and glorifies the Savior’s words and deeds by articulating them in a higher literary register. To appeal to more common language is
to hold back that honor, effectively lowering Christ and his divinity.39
The contemporary Church’s position is best represented by the First
Presidency’s 1992 statement regarding the KJV as a translation, which suggests that the KJV’s integration into the linguistic and doctrinal foundations
of the Restoration is the primary consideration: “The Lord has revealed
clearly the doctrines of the gospel in these latter-days. The most reliable way
to measure the accuracy of any biblical passage is not by comparing different
texts, but by comparison with the Book of Mormon and modern-day revelations. While other Bible versions may be easier to read than the King James
Version, in doctrinal matters latter-day revelation supports the King James
Version in preference to other English translations.”40
Among other things, this statement demonstrates the primarily institutional orientation of the Bible’s function, as well as its subordinate status
to Restoration scripture. It is not so much what the KJV teaches or how
clearly it does so that makes it preferable but how it reinforces and integrates
Restoration scripture and modern-day revelation. Because of that role, the
KJV is really under no serious threat of displacement, but the practical implications of this priority merit discussion.
The KJV and the Church’s Messaging

No living person speaks the English of the KJV, though we commonly
approach it as if we did. This is a source of one of the main complications of
our commitment to it: we frequently misunderstand it. Now, to the degree we
understand scripture to function as a facilitator of the Spirit or as a personal
catalyst for inspiration, creative and dynamic interpretation can be an asset
(and our lack of facility with KJV English certainly stimulates this). However,
for a global Church that publishes Bible-interpreting material in almost two
hundred languages, prioritizing creative interpretation can complicate things.
A recent example of how misunderstanding can complicate the Church’s
international messaging comes from a “Ministering Principles” article from
July 2018 entitled “Reach Out in Compassion.”41 The subtitle reads “As you
follow the Savior’s example of compassion, you will find that you can make
a difference in others’ lives.” This is a reference to Jude 1:22, which is partially quoted in the first paragraph: “An assignment to watch over others is
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an opportunity to minister as the Lord would: with ‘compassion, making a
difference’ ( Jude 1:22).”42 This reading interprets “making a difference” as
exercising some kind of positive influence, which is a wonderful message, but
it misunderstands the archaic English of the passage. The KJV translators
were rendering a Greek verb, διακρίνω (diakrinō), which usually means “differentiate” or “separate,” and those translators interpreted the participle as an
adverbial phrase. They used the phrase “making a difference” to suggest we
should exercise discernment regarding to whom we show compassion.43 The
incidental overlap with a contemporary English idiom, however, facilitated
an entirely novel reading.
The difficulties did not end there, however, as a result of another complication of our commitment to the KJV: its widening divergence from
contemporary translations and scholarship. The “Ministering Principles”
article was sent out for translation to over seventy different translators who
promptly opened their Church-preferred non-English Bible translations—
including the Church-published Spanish and Portuguese editions—and
found yet another rendering with no relevance to the article’s message: “have
compassion on those who doubt.” There is a reason for this. Most contemporary Bible translations are based on more ancient and reliable manuscripts of
the Greek New Testament than those available to the translators of the KJV.44
In these more reliable manuscripts, the participle is in the accusative case,
meaning it is the object of the verb, not an adverbial phrase. Additionally,
many scholars believe the verb διακρίνω could be used in the New Testament
to mean “waver” or “doubt.”45 Most contemporary translations thus interpret
the text to be commanding compassion toward those who are wavering or torn
between allegiances.46 The translators of the “Ministering Principles” article
had to decide on their own how to resolve the disparity, and the majority
of them simply translated and cited the English KJV. This solves their problem but leaves members of the Church who do not speak English wondering
about the discrepancy, often assuming their Bibles are inferior.47 This is a
common occurrence in the translation of our magazines, lesson manuals, and
general conference addresses. The consistent deference to the English KJV
over and against the Bibles recommended to non-English-speaking members
reinforces for many a view of the KJV as superior, a view of the Church as a
staunchly American institution, and a view of other translations as flawed.
This last concern highlights a further complication of the divergence
from other translations. As contemporary Bible translations deviate more
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and more from the source texts and the translation philosophies of the KJV,
fewer and fewer translations that reflect the KJV’s textual and translation
profile are available for the Church to recommend and source for its nonEnglish-speaking membership. As a result, contemporary Bible translations
with little relationship to the KJV tradition are more commonly being preferred, and this discrepancy sometimes draws concern from members and
leaders of the Church. For instance, the Church’s preferred German translation, the Einheitsübersetzung, renders Job 19:26b—as do many others—as
“without my flesh, I shall see God” (ohne mein Fleisch werde ich Gott schauen).
The familiar “yet in my flesh I shall see God” has been turned on its head, but
it is a perfectly legitimate rendering of the Hebrew, it makes better contextual
sense, and it is not doctrinally inaccurate (cf. Alma 40:11–12; Ecclesiastes
12:7). It also, however, deprives us of an important Old Testament witness
to the Resurrection and creates issues for German-speaking members when,
say, a lesson manual discussing the Resurrection directs them to this passage.
Although there are no easy resolutions to these issues, it is crucial that those
writing material for the Church be aware of them. While internationalization
and localization are beginning to receive more attention, they continue to be
subordinated to English content creation.
Another feature of some contemporary translations that frequently
causes concern is the omission of passages from the New Testament. I heavily criticized this practice myself as a missionary in the Uruguay Montevideo
Mission. In my view, this could represent only the active and willful excision
of the plain and precious truths of the gospel.48 The reality of the situation
is quite a bit different, though. The passages that are removed do not appear
in the earliest and most reliable manuscripts (which can predate the manuscripts underlying the KJV by a thousand years), and in some cases we can
even document their origin in marginal notes that would later be transposed into the scriptural text itself.49 This raises a question with which Bible
translators frequently grapple: should a verse a translator knows to be a late
interpolation be removed if it is a well-known and important part of a faith
community’s discourse? Put more broadly, should concerns for reception and
the target audience’s expectations take priority, or should the translator try to
approximate as faithfully as possible the inspired author’s original message?
This is not a merely academic concern: our preferred Bible translations,
and even the Bible translations we publish, come down on different sides of
this question. For example, the Church’s preferred Italian translation, the
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Riveduta, omits a number of verses from the New Testament.50 As just one
example, in the story from John 5 of the man healed at the pool of Bethesda,
the Riveduta skips directly from verse 3 to verse 5, relegating verse 4—which
explains the angel’s role in disturbing the water—to a footnote. The note
explains that the verse is missing from the earliest manuscripts and was most
likely inserted later to explain the comment in verse 7 about the water being
disturbed.51 (Wayment omits the entire verse as well, stating in the footnote it
is “confidently not original to the Gospel of John.”)
In preparing the New Testament text for the Latter-day Saint edition of
the Bible in Portuguese, a different approach was taken. Although revising a
translation of the New Testament that was based on more modern “critical
text” manuscripts, the decision was made to defer to the Textus Receptus, for
the sake of reception, except where a demonstrable error occurred.52 (After
all, we want members to read the translation.) Such cases of demonstrable
error were rare, but an example is Luke 6:1, which the KJV renders “And it
came to pass on the second sabbath after the first.” This is an attempt to make
sense of the nonsensical compound Greek word δευτεροπρώτῳ (deuteroprōto),
“secondfirst,” which is most likely the work of a copyist who came across
two different readings and decided to punt by just combining them.53 The
Portuguese translation reads num sábado, “on a sabbath,” in agreement with
the critical text.54
This is not a groundbreaking variant, but with the publication so far of
two non-English Latter-day Saint editions of the Bible and many preferred
Bibles that side with modern scholarship, the Church is putting significant
institutional support behind translations that deviate in many and sometimes
significant ways from the KJV.55 This is significant and in no small part because
it brings the nature of the KJV and our (sometimes dogmatic) commitment
to it further into public focus, which will reverberate in as-yet-unknown ways
throughout the worldwide Church. Wayment’s New Testament represents
one such reverberation.
Thomas A. Wayment’s The New Testament: A Translation for Latterday Saints

To assess Wayment’s volume, we should have a good idea of what it is trying
to do. There is no systematic presentation of the intended function and target
audience, but in his “Note to the Reader,” Wayment offers some clues. He
states in the first paragraph that he is not intending the replace the KJV but
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A translation’s quality is primarily contingent on what, precisely, it is intended to do, and translations can
do many different things.
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to supplement it as “an invitation to engage again the meaning of the text
for a new and more diverse English readership.” He hopes “it can become a
study tool, an aid to inviting readers into the text so that new meaning can
be discovered, and new inspiration can be found” (vii). In this way (and no
doubt other unstated ways), Wayment’s volume acknowledges and ultimately
defers to the institutional translation and institutional concerns. To whatever
degree it does function as a supplement, it would serve to point the reader in
new directions and new possibilities and equip them for a more informed and
dynamic engagement with the text of the KJV.56
Before examining ways the volume sets out to accomplish this goal,
I would like to highlight Wayment’s reference to “a new and more diverse
English readership.” This statement may (subtly) make reference to the fact
that a growing proportion of the membership of The Church of Jesus Christ
of Latter-day Saints that engages the scriptures in English comes to the text
lacking significant exposure to KJV English. This may be because they are converts to the Church, because they are not first-language speakers of English, or
because they are both. In some parts of the world, such as portions of Africa
or Papua New Guinea, vernacular translations of Restoration scripture are
not available, and English functions as a language of wider communication
(LWC). In such areas, if the Church’s introductory materials are not available
in a local language, there will be no preferred translation of the Bible, and
members will primarily use the KJV.57 In other places, such as the Philippines
or parts of Europe, the Church has designated preferred Bible translations,
but because English is relatively widespread, members often prefer to read
the scriptures in English (even if they struggle with comprehension).58 This
preference is reinforced when they see the frequent deference to the English
KJV that appears in Church publications translated from English.59 If these
groups are indeed in view, Wayment’s volume would be shouldering an enormous responsibility.
There are two vehicles for the accomplishment of Wayment’s goals for
his volume: the translation itself and the study aids. The translation is conservatively executed in more contemporary, though by no means informal,
English, which does clarify a number of passages and increases the accessibility of the translation.60 A portion of the parable of the sheep and the
goats should help illustrate the improved naturalness of the rendering (here,
Matthew 25:31–40):
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When the Son of Man comes in his glory and all the angels with him, then he will
sit upon his throne of glory. And he will gather before him all the nations, and he
will separate them one from another, just as a shepherd separates the sheep from
the goats. And he will place the sheep on his right and the goats on his left. Then
the king will say to those on his right, “Come, blessed of my Father and inherit the
kingdom prepared for you from the foundation of the world. I was hungry and you
gave me something to eat, I was thirsty and you gave me a drink, a stranger and you
took me in, naked and you gave me clothing, sick and you looked after me, in prison
and you came to me.” Then the righteous will answer him, “Lord, when did we see
you hungry and give you food, or when did we see you thirsty and give you a drink?
When did we see you a stranger and take you in, or naked and clothe you? When
did we see you sick or thrown in prison and come to you?” And the king answered
them, “Truly I say to you, as you have done this to one of the least of my brothers or
sisters, you have done it to me.”

This passage could be easily read out loud by an average reader without
the usual fumbling over awkward word order and diction.
Where the KJV is not unusually awkward, Wayment’s translation tends
to reflect its familiar prose. There seems to be a general and perhaps intentional resonance with the KJV, either to signal its supplementary status or to
make the translation more palatable to those accustomed to KJV prose (or
both). Matthew 1:19 is a handy example:
Textus Receptus:
Ἰωσὴφ δὲ ὁ ἀνὴρ αὐτῆς, δίκαιος ὢν καὶ μὴ θέλων αὐτήν παραδειγματίσαι, ἐβουλήθη
λάθρα ἀπολῦσαι αὐτήν.
Wayment:
And her husband Joseph, being a righteous man and not wanting to make a
public example of her, wanted to send her away privately.
2013 Latter-day Saint KJV:
Then Joseph her husband, being a just man, and not willing to make her a
publick example, was minded to put her away privily.
NRSV:
Her husband Joseph, being a righteous man and unwilling to expose her to
public disgrace, planned to dismiss her quietly.

The word order and terminology are largely preserved in more contemporaneous English, and the choice of “privately” for λάθρα (instead of “quietly,”
or “secretly”) stays with a cognate for the KJV’s “privily.” This will resonate
with those familiar with the KJV while also sounding less foreign to those
approaching the text without that familiarity.61
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Whether as a result of this resonance with the KJV or out of concern
for faithfulness to the source text, the text often hews closely to Greek word
order, so one might challenge the consistency with which Wayment has
“given preference to readability in place of reflecting a foreign language word
order” (viii). This holds generally throughout the narrative portions of the
translation (where that word order does not significantly affect comprehensibility in English). Here is John 11:1:
Textus Receptus:
Ἦν δέ τις ἀσθενῶν Λάζαρος ἀπὸ Βηθανίας ἐκ τῆς κώμης Μαρίας καὶ Μάρθας τῆς
ἀδελφῆς αὐτῆς.
Wayment:
A certain man was ill, Lazarus from Bethany, from the village of Mary and
Martha, her sister.
2013 Latter-day Saint KJV:
Now a certain man was sick, named Lazarus, of Bethany, the town of Mary
and her sister Martha.
NRSV:
Now a certain man was ill, Lazarus of Bethany, the village of Mary and her
sister Martha.

Wayment actually more directly reflects the word order of the Greek than
does the KJV. The repetition of “from” in the appositional phrase in reference to Bethany (despite different Greek prepositions) is peculiar, and unlike
the KJV and the NRSV, Wayment maintains the final position of “her sister,”
which will strike some readers as awkward.62
Wayment tends to retain longer readings from the Textus Receptus that are
omitted in the critical text, as with the story of the woman taken in adultery
in John 7:53–8:11, although he does place them in double brackets and comments on the text-critical situation in the footnotes.63 For smaller differences,
some Textus Receptus variants are maintained without comment, as in John
17:1, where “Glorify your Son so that your Son may glorify you” includes
the possessive pronoun in the second “your Son” where the critical texts have
generally omitted it in favor of the definite article. In other places, however,
Textus Receptus variants are omitted, and sometimes without comment, as in
Mark 3:14, where Wayment describes the Apostles being given power to cast
out demons but omits the reference to healing sicknesses (in agreement with
the critical texts). The footnotes make no note of this omission.
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Some of the problematic translation choices from the KJV are also remedied in Wayment’s translation, though most of these are easy corrections.
For instance, the occurrences of “testament” for διαθήκη in Luke 22:20 and
Hebrews 7:22 and 9:15 are changed to “covenant” by Wayment. In Romans
5:11, the KJV has “atonement” (the only New Testament occurrence) for
καταλλαγὴν (katallagēn), which is a stretch.64 Wayment joins most other contemporary translations in correcting it to “reconciliation.” The KJV renders
“propitiation” (which refers to the appeasement of a deity) for ἱλαστήριον
(hilastērion) in Romans 3:25. Classical/Hellenistic Greek certainly carries that meaning, but it is also a term the Septuagint translators chose for
rendering the Hebrew ( כפרתḵapporet), “mercy seat.”65 It is thus the place of
atonement, where blood was sprinkled as part of a ritual that brought about
the remission of sins. In light of Romans 3:25’s references to blood and the
remission of sins, Wayment renders “seat of mercy.”
There are some places where I still prefer the KJV’s renderings, either for
aesthetic or interpretive reasons, but I would say these are in the minority.
One example is an interpretive toss-up in Ephesians 4:8, where the KJV has
“Wherefore he saith, When he ascended up on high, he led captivity captive,
and gave gifts unto men.” Wayment renders, “Therefore, it says, ‘When he
ascended on high he captured those who were captive; he gave gifts to men and
women.’” My concern is the captives. As Wayment explains in his footnote,
the passage quotes the Greek translation of Psalm 68:18, where αἰχμαλωσίαν
(aichmalōsian), a feminine singular noun, could be understood as “captivity”
or as an abstract reference to prisoners of war. Wayment prefers the latter, and
that may very well be correct, but I find more depth and significance in the
former.
The features of Wayment’s volume that may be considered “study aids”
are legion. Among the more conspicuous is the formatting. Wayment’s volume sets the type in paragraphs (with different typesetting for the poetry),
superscripts the verse numbers so they are largely out of the way, and includes
quotations marks for dialogue. This all constitutes a significant departure from the division into separate indented verses familiar from all other
Latter-day Saint editions of the scriptures. While subtle, this signals a different conceptualization of the function of the volume.66 Divisions into
verses makes it easier to scan a page and find a desired verse, which primarily
facilitates the use of scripture as a reference tool, and particularly in public
reading.67 While this is frequently an important function of scripture, it is
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not the only way to engage the scriptures and certainly not a familiar one for
newcomers to the scriptures.
The Bible and the Book of Mormon both constitute collections of a variety of different literary genres for which the text’s form is frequently endowed
with rhetorical functions of its own. This is most conspicuous for poetry,
where division into verses can help signal a variety of relationships that contribute to the broader semantic load conveyed by a text, but even paragraph
or section divisions within narrative can help compartmentalize the text in
ways that influence interpretation.68 Section headings also aid in the division
of sense units, and the inclusion in the headings of references to parallel passages of scripture is a much more convenient and efficient tool than a gospel
harmony in the back of the volume. Wayment’s volume is more conducive
to study of literary units as such, which (1) facilitates a much more readerfriendly approach (without being a formal Reader’s Edition), (2) provides an
alternative to the atomism of the Latter-day Saint KJV, and (3) can hopefully
help mitigate the slow creep of proof texting.69
One of the most informative features of the formatting is the italicizing of quoted scripture (with references in the footnotes).70 Latter-day Saint
editions of the Bible are notoriously stingy with their footnotes, and New
Testament quotations of the Old Testament are not consistently or particularly thoroughly identified.71 This has long deprived Latter-day Saints of much
of the rich intertextuality with the Old Testament that was so critical to the
New Testament authors’ conceptualizations and presentations of the identity
and mission of Jesus Christ.72 The most motivated students of scripture will
ultimately tease many of these out, but little is lost by saving them the effort,
as Wayment’s volume does.73 Some noncanonical texts, like 1 Enoch, are even
referenced where they are quoted (as in Jude 1:14), although 2 Maccabees
7, which is alluded to in Hebrews 11:35, is not referenced. Importantly, the
notes also indicate intertextual relationships with the Book of Mormon and
the Doctrine and Covenants (although I note that the Book of Mormon is
always alluding to New Testament passages and never quoting them). The
inclusion and discussion of variants from Joseph Smith’s revision of the Bible
will also be very helpful for more thorough study of the relationship between
the two.74
Three other important study aids are the introductions before each book,
the maps, and the explanatory notes. For the Gospels, the introductory sections discuss the author, the manuscripts, and the structure and organization
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of the book. These provide helpful context and orient the reader to the main
themes of each Gospel, but I would have liked to have seen more detail, particularly for the discussions of structure and organization, which can be one of
the most helpful interpretive keys for the nonspecialist reader. For the rest of
the New Testament, the introductory sections address the author, their purpose for writing, and any salient connections to Latter-day Saint belief. The
latter sections should help Latter-day Saints approach the texts with more
enthusiasm and ultimately come to appreciate many of the more neglected
books of the New Testament. The maps provide helpful orientation within
the context of the narratives, rather than deep in the back of the book where
they tend to be consulted independent of actual engagement with the texts.
More could have been provided, but obviously space is a concern.75
Perhaps the most insight in the study aids is found in the explanatory
notes. Rather than clutter up the text with superscripted footnote references (the verse numbers already occupy that space, anyway), the reader can
simply look for the verse references in the footnotes to see what issues are
discussed. In addition to the quotations, paraphrases, and allusions discussed
above, these notes give more detail and background on literary, historical,
and geographical contexts; comment on text-critical considerations; describe
relationships with other texts from the Old and New Testaments; explain
translation choices; and show where meaning is ambiguous or unclear. Rather
than assert an answer for every potential concern, Wayment offers facts and
observations and frequently leaves the decision to the reader. This openendedness is where the reader will find some of the most help in applying
more informed and dynamic interpretive lenses to their reading of the New
Testament, both in Wayment’s volume and in the KJV. A simple example
from Matthew 6:11–13 demonstrates how much additional information is
available. This is the second half of the Lord’s Prayer:
Textus Receptus:
11 τὸν ἄρτον ἡμῶν τὸν ἐπιούσιον δὸς ἡμῖν σήμερον
12 καὶ ἄφες ἡμῖν τὰ ὀφειλήματα ἡμῶν ὡς καὶ ἡμεῖς ἀφίεμεν τοῖς ὀφειλέταις ἡμῶν
13 καὶ μὴ εἰσενέγκῃς ἡμᾶς εἰς πειρασμὸν ἀλλὰ ῥῦσαι ἡμᾶς ἀπὸ τοῦ πονηροῦ ὅτι σοῦ
ἐστιν ἡ βασιλεία καὶ ἡ δύναμις καὶ ἡ δόξα εἰς τοῦς αἰῶνας ἀμήν
Wayment:
11 Give us enough bread for today,
12 and take away our debts, to the extent we have forgiven our debtors,
13 and do not lead us toward temptation, but save us from evil.
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2013 Latter-day Saint KJV:
11 Give us this day our daily bread.
12 And forgive us our debts, as we forgive our debtors.
13 And lead us not into temptation, but deliver us from evil: For thine is the
kingdom, and the power, and the glory, for ever. Amen.
NRSV:
11 Give us this day our daily bread.
12 And forgive us our debts,
as we also have forgiven our debtors.
13 And do not bring us to the time of trial,
but rescue us from the evil one.

Wayment’s notes on these three short verses explain:
6:11 The idea of bread for today, also rendered as daily bread, contains a subtle critique of amassing wealth for future needs. The teaching echoes Deuteronomy 8:3.
Jesus may have been commenting on the Roman acceptance of amassing wealth.
Luke’s translation of the saying (Luke 11:3) is more forceful in its teaching: give
us our daily bread day by day. The word translated as daily appears nowhere else
in the New Testament. Matthew avoids the typical Greek word for daily. Daily
is translated as supersubstantialem in the Vulgate of Matthew 6:11 and means
life-sustaining. Matthew’s wording equates financial debt with spiritual sin. 6:12
Matthew here prefers debts (also trespasses) to Luke’s sins (Luke 11:4). Matthew may
have intended the idea of debts to represent the weight or impact of sin. Origen
(died ca. 254 CE), an early patristic father who quoted the Lord’s Prayer, translated
it as trespasses, using a different word than Matthew or Luke did. 6:13 Later manuscripts add the final sentence of the Lord’s Prayer, known as the doxology, that is
familiar from other translations: For yours is the kingdom, and the power, and the
glory, forever. Amen. The manuscripts are not very reliable that support this reading,
but a version of it is recorded in the Didache and 3 Nephi 13:13. A similar petition
by David is found in Psalm 141:4. James 1:13 treats the theme of temptation, but
in this verse it can also mean trial. Amen is a Hebrew word signifying agreement to
something that is true and firmly agreed upon, although this prayer does not end
with Amen unless the doxology is original.

Several lines of inquiry could be chased down just from these three footnotes, which not only explain the meaning of technical terms but reveal a
number of contextual details that help us to better understand the doctrine
being taught. This will enrich our engagement with not only the biblical texts
but also the Book of Mormon and other Restoration scripture.
By way of critique, the absence of any discussion in the notes regarding the final clause of John 1:1 (“and the Word was God”) might be called
a glaring omission. There is also a rather significant error is found in the
note for Matthew 9:34, which mentions the rhetorical editorializing of the
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name Beelzebul. The note states that Beelzebub is the original name, meaning
“Prince Baal,” and that Beelzebul is the revised name that means “lord of the
flies.” This has it backwards, though. Zebub means “fly” in Hebrew and zebul
comes from a Northwest Semitic word for “prince.”76 The form occurring in
the Old Testament (Beelzebub) is the editorialized name meaning “lord of the
flies,” while the New Testament preserves the more original Beelzebul, “Prince
Baal.” Some few inevitable infelicities aside, the notes will prove to make one
of the most valuable contributions of the volume to a more intensive study of
the New Testament.
Conclusion

Overall, despite my few very small quibbles, I consider Wayment’s New
Testament a landmark publication that should be on the shelf of any Englishspeaking Latter-day Saint student of the scriptures. The translation is a more
natural and up-to-date rendering of the text of the New Testament that
displays clear resonances with the KJV while consistently incorporating
advances in the scholarship. The study aids will be an invaluable supplement
to the study of the New Testament. This will help escort the reader into a
deeper and more dynamic understanding of the identity and mission of the
Savior, as well as a fuller understanding and appreciation of the goals and
methodologies of the inspired authors of the New Testament. The degree to
which it will democratize the text of the New Testament for an audience to
whom the KJV speaks in an alien language or for whom English may not be a
first language remains to be seen, but it is a laudable effort nonetheless.
Some will challenge the need for and the value of this volume, but that
will be more about protecting the past and its traditions than about serving
the needs of the global Church now and into the future. In a fairly well-known
quote, Brigham Young said the following about Bible translation: “Take the
Bible just as it reads; and if it be translated incorrectly and there is a scholar
on the earth who professes to be a Christian, and he can translate it any better
than King James’s translators did it, he is under obligation to do so.”77
This obligation has only grown as contemporary biblical scholarship has
become more popularized and more accessible to members of the Church
around the world. Church history has experienced a paradigm shift over
the last few decades as the internet has democratized information in a way
that has catalyzed a more candid and open curation of our past. The Joseph
Smith Papers Project and the many publications that have sprung from it are
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just some examples of the fruit born of critical conversations about Church
history. With two new Latter-day Saint editions of the Bible published in
the last decade, new seminary and institute manuals, a BYU New Testament
Commentary series, a redesigned, home-centered and Church-supported
New Testament curriculum, and now an additional translation of the New
Testament, perhaps the time has come for similar conversations regarding
the Bible.
The scriptures function in a variety of different ways, depending on who
is using them, in what contexts, with what methods, and for what purposes.
(Unfortunately, as a community, we tend not to consider these dynamics.)
Different translations, different formats, and different circumstances will
serve these goals and methodologies in different ways. Strict adherence to
a single translation in the service of institutional concerns constrains the
degree to which scripture can meet these needs. There are no easy answers
to these complexities, of course. Wayment’s volume certainly cannot resolve
them all, but it can deepen the serious student’s capacity and understanding,
and it can expand the text’s accessibility. No less significantly, it can help us
begin those critical conversations about the nature of the Bible and the nature
of our engagement with it.
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risking their irritation. . . . But in a typical important word in Hebrew or Greek Scripture, it’s
all there at once, effortlessly: the obvious meaning on the surface, and some other, altogether
different meaning that nevertheless resonates in the context.”
3. See Hans Vermeer and Katharina Reiß, Grundlegung einer allgemeinen
Translationstheorie (Tübingen: Niemeyer, 1984); Christian Nord, Translating as a Purposeful
Activity: Functionalist Approaches Explained (Manchester: St. Jerome Publishing, 1997);
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Andy Cheung, “Functionalism and Foreignisation: Applying Skopos Theory to Bible
Translation” (PhD diss., University of Birmingham, 2012).
4. For example, the Mossi people of Burkina Faso have no interactions with ships
and anchors, so Hebrews 6:19’s “sure and steadfast anchor of the soul” was accommodated
to their culture as “strong and steadfast picketing-peg for the soul,” which worked wonderfully. See Lamin Sanneh, Translating the Message: The Missionary Impact on Culture, 2nd ed.
(Maryknoll, NY: Orbis Books, 2009), 231. Then there is the Inuktitut translation of “lamb,”
which is a central metaphor in the New Testament. Sir Edward Evans-Pritchard famously
reported that in order to make the concept understandable, they needed to find some kind
of familiar conceptual equivalent and thus settled on “seal.” Seals are hunted animals, not
domesticated, though, so this significantly alters the conceptualization of Christ as the
“lamb of God” and of his followers as his sheep. See Edward E. Evans-Pritchard, Theories of
Primitive Religion (London: Oxford University Press, 1965), 13–14.
5. If the institution is engaged itself in missionary work, there will be overlap and tension between these approaches.
6. A primary institutional goal was to replace the Bishops’ Bible (1568) as the official
Bible of the Church of England and the Geneva Bible (1560) as the most popular translation.
It was commissioned by King James in response to objections to the accuracy of the Great
Bible (1539–40) and to his own concerns for the antimonarchist tenor of marginal notes
of the Geneva Bible. For some details on those notes, which King James described as “very
partiall, untrue, seditious, and savouring too much of dangerous and traitorous conceits,” see
F. F. Bruce, The Books and the Parchments: Some Chapters on the Transmission of the Bible,
rev. ed. (Westwood, NJ: Fleming H. Revell, 1963), 227–28. The king was also concerned
for theological and ecclesiastical unity, and a new translation would be one to which the
whole church could be bound. David Norton, A Textual History of the King James Bible
(Cambridge: Cambridge University Press, 2004), 5–6.
7. “The KJV was written to be read aloud in churches and homes, and so has rhythms
appropriate to that mode of reading; that is why, to a modern ear (and a nineteenth-century
ear), it sounds more like poetry than like the prose of a novel.” Gordon Campbell, Bible: The
Story of the King James Version, 1611–2011 (Oxford: Oxford University Press, 2010), 170.
For a discussion of the importance of the text’s auditory consumption, see John S. Tanner,
“‘Appointed to Be Read in Churches,’” in The King James Bible and the Restoration, ed. Kent P.
Jackson (Provo, UT: Religious Studies Center, Brigham Young University; Salt Lake City:
Deseret Book, 2011), 118–37.
8. “Readers sometimes find themselves tripping over its many tiny clauses that interrupt
the flow of the text and occasionally make the meaning less clear. . . . When the translation
was originally published and ‘Appointed to be read in Churches’ (1611 title page), its creators
filled it with punctuation, believing that the congregational reading for which it was primarily intended would be enhanced by the short clauses, each set apart by a pause. Had they
known that the Bible’s greatest use would eventually be with families in private homes, rather
than in churches, perhaps they would have done otherwise.” Kent P. Jackson, Frank F. Judd Jr.,
and David Rolph Seely, “Chapters, Verses, Punctuation, Spelling, and Italics,” in Jackson,
King James Bible and the Restoration, 106. See also Kent P. Jackson, “The English Bible: A
Very Short History,” in Jackson, King James Bible and the Restoration, 11–23.
9. Church curriculum’s transition to a “home-centered, Church supported” structure
makes even more salient the concerns with an explicitly institutional translation of the Bible.
10. This example is drawn from Musa W. Dube, “Consuming a Colonial Cultural
Bomb: Translating Badimo into ‘Demons’ in the Setswana Bible (Matthew 8.28–34; 15.22;
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10.8),” Journal for the Study of the New Testament 73 (1999): 33–59, cited by James Maxey,
“Bible Translation as Hospitality and Counterinsurgency: Hostile Hosts and Unruly Guests”
(paper presented at the Bible Translation Conference, 15 October 2013).
11. The Church’s currently preferred Setswana Bible translation is a 1992 revision of
the Wookey translation called the Baebele e e Boitshepo, executed by Batswana and published
by the Bible Society of South Africa. There the word “demons” is rendered with mewa e e
maswe, or “evil spirits.” There is, of course, an argument to be made for wanting a translation
to correct false doctrine, but the Book of Mormon story of Aaron before the father of King
Lamoni demonstrates an alternative approach. Rather than denounce his understanding of
a “Great Spirit,” Aaron accommodated his beliefs and then built on them. Similarly, an idea
of ancestral spirits being present in this world would not be alien to Latter-day Saints, even if
there would be differences to resolve.
12. Dube concludes, “In short, while colonial missionaries took control of the written ‘Setswana,’ they could not take control of the unwritten Setswana from the memories
of Batswana readers and hearers. In this way, the Batswana AICs [African Independent
Churches] readers resurrected Badimo from the colonial grave site where they were buried;
they detonated the minefields planted in their world views and reclaimed their cultural
worlds as life-affirming spaces.” Dube, “Consuming a Colonial Cultural Bomb,” 57.
13. David Bentley Hart, The New Testament: A Translation (New Haven, CT: Yale
University Press, 2017); Robert Alter, The Hebrew Bible: A Translation with Commentary
(New York: W. W. Norton & Company, 2018).
14. An example of the latter is Hart’s rendering of Revelation 1:3: “How blissful both
that lector of and those listeners to the prophecy who also abide by the things written
therein; for the time is near.” The main clause does not even have a verb. The KJV renders the
Greek much less awkwardly: “Blessed is he that readeth, and they that hear the words of this
prophecy, and keep those things which are written therein: for the time is at hand.” Wayment
renders it “Blessed is the one who reads aloud, and blessed are those who listen to the words
of this prophecy and who obey what is written in it, for the time is near.”
15. Indeed, Alter believes “the pursuit of perfect clarity” constitutes “one of the great
fallacies of modern translators of the Bible.” Robert Alter, “The Question of Eloquence in the
King James Version,” in The King James Version at 400: Assessing Its Genius as Bible Translation
and Its Literary Influence, ed. David G. Burke, John F. Kutsko, and Philip H. Towner
(Atlanta: Society of Biblical Literature, 2013), 332–33. See also Robert Alter, The Art of Bible
Translation (Princeton: Princeton University Press, 2019), in which Alter argues that “the
Bible itself does not generally exhibit the clarity to which its modern translators aspire” (10;
compare with Sarah Ruden’s comments in note 2) and that the King James Bible casts such
an imposing shadow that “for an English translation to make literary sense it somehow has to
register the stylistic authority of the 1611 version” (10).
16. Just one example of how this leads to new ideas about Bible translation is Daniel
Rodriguez, “Reframing Hospitality: Cognition, Social Bonding, and Mimetic Criticism,”
Bible Translator 69, no. 1 (2018): 103–14. Among other things, Rodriguez highlights frameworks within evolutionary theory that hold that human language developed not as a means
of transmitting information but as a means of facilitating social bonding and cohesion. This
insight, combined with the conceptual framework of “hospitality,” may help tease out better
methodologies and approaches for Bible translation organizations and teams.
17. The Church’s internal policies related to the translation of Restoration scripture do
more directly and carefully address the individual’s engagement with the scriptures. However,
those policies do not directly bear on the Church’s approach to evaluating non-English Bibles
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or to preparing Latter-day Saint editions of the Bible in languages other than English. The
latter are revisions of public domain editions of our preferred Bible translations. The policies
guiding those revisions are distinct and are oriented in large part toward avoiding the perception of “Mormonizing” the Bible.
18. Fifteen rules of translation were drafted, with the very first requiring that the
Bishops’ Bible (which many disliked) “be followed, and as little altered as the truth of the
original will permit.” For these rules, see Norton, Textual History of the King James Bible, 7–8.
For a discussion of the Greek text used for the KJV New Testament, see Lincoln H. Blumell,
“The New Testament Text of the King James Bible,” in Jackson, King James Bible and the
Restoration, 61–74.
19. Miles Smith, “The translators to the reader,” in The Holy Bible (London: Robert
Barker, 1611), fol. ixr.
20. There have been several such estimates, but for this number, see Jon Nielson and
Royal Skousen, “How Much of the King James Bible is William Tyndale’s? An Estimation
Based on Sampling,” Reformation 3, no. 1 (1998): 49–74.
21. Miles Smith, “The translators to the reader,” 11.
22. See Campbell, Bible, 73–79. Seth Lerer identifies the -th suffix on third person
singular verbs (e.g., “taketh,” “becometh,” “proceedeth”) as just one element of the English
language that was already absent from common usage in 1611. Seth Lerer, “The KJV and the
Rapid Growth of English in the Elizabethan-Jacobean Era,” in Burke, Kutsko, and Towner,
The King James Version at 400, 43–44.
23. Regarding the prose of the KJV, Robert Alter comments, “The committees convened
by King James adopted a translation strategy, adumbrated by Tyndale a century earlier, meant
to create close equivalents for the Hebrew diction and syntax, and that resulted in a particular kind of forceful effect that was new in English.” Alter, “Question of Eloquence in the
King James Version,” 331–32. For a discussion of the transmission of the text from Tyndale
to the KJV, see David Norton, The King James Bible: A Short History from Tyndale to Today
(Cambridge: Cambridge University Press, 2011), 33–53. Luther was much more successful at
rendering the Bible into the common language of the day, largely because he was not revising
an existing translation, because of his independence from institutional concerns, and because
of adherence to translation principles developed within humanism and the antimonarchal
segments of the Reformation. On this, see Jeremy Munday, Introducing Translation Studies:
Theories and Applications, 4th ed. (London: Routledge, 2016), 38–40.
24. It is also one of the central principles of the contemporary translation of Restoration
scripture. Principles of mainstream Bible translation call for the preservation of intentional
ambiguities and the clarification of incidental ones, but for the Church, ambiguity is to be
maintained wherever possible.
25. “Spandrel” and “exaptation” are ways to refer to evolutionary byproducts or side
effects of a given adaptation that increase fitness in a separate and “unintended” way. On
these terms, see David M. Buss et al., “Adaptations, Exaptations, and Spandrels,” American
Psychologist 53, no. 5 (1998): 533–48.
26. On this process, see Norton, The King James Bible, 185–98. Already Bible translations were being produced to remedy the obsolete and outdated language of the KJV. The
1764 Quaker Bible included a list of such terms from the KJV. Even the famous American
lexicographer, Noah Webster, published his own revision of the KJV in 1833 because he
felt its outdated grammar and terminology made it difficult to understand. Updating the
language of scripture was common even anciently. The Dead Sea Scrolls’ Great Isaiah Scroll
(1QIsaa), which dates to just before the time of Christ, represents a systematic updating
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of the syntax, orthography, morphology, and vocabulary of the much older book of Isaiah.
Ronald Hendel and Jan Joosten, How Old Is the Hebrew Bible? A Linguistic, Textual, and
Historical Study (New Haven, CT: Yale University Press, 2018), 54–55.
27. The quote is from Lerer, who lists several words dismissed as obsolete in the
eighteenth century that were revived in the nineteenth: “avenge, eschewed, laden, ponder, unwittingly, and warfare.” Lerer, “The KJV and the Rapid Growth of English in the
Elizabethan-Jacobean Era,” 44, emphasis in original. See also David Norton, “The Bible as
a Reviver of Words: The Evidence of Anthony Purver, a Mid-Eighteenth-Century Critic of
the English of the King James Bible,” Neuphilologische Mitteilungen 86, no. 4 (1985): 515–33.
The revival of outdated words is also found in ancient Hebrew. For example, the particles
“( טרםbefore”), “( פןlest”), and “( לקראתtoward”) are common to Classical Biblical Hebrew,
are mostly or entirely absent from Late Biblical Hebrew, and then are revived as archaisms in
postbiblical texts like Ben Sira and the Dead Sea Scrolls. See Hendel and Joosten, How Old Is
the Hebrew Bible?, 68–69.
28. Campbell, Bible, 170.
29. See, for example, David Daniell, The Bible in English: Its History and Influence (New
Haven, CT: Yale University Press, 2003); David Crystal, Begat: The King James Bible and
the English Language (Oxford: Oxford University Press, 2010); Robert Alter, Pen of Iron:
American Prose and the King James Bible (Princeton: Princeton University Press, 2010). We
even think of “thee” and “thou” as reflecting a more respectful tone although they were, in
fact, the informal register when they were in use in the sixteenth century (see note 39). The
use of these pronouns in the 1611 KJV was already outdated. Campbell, Bible, 73–75.
Intentionally using outdated language to reflect the authority, beauty, or antiquity of older
literature is sometimes called “pseudoclassicism.” On pseudoclassicism in ancient Hebrew, see
Hendel and Joosten, How Old Is the Hebrew Bible?, 85–97.
30. Perhaps the best discussion of this period is Philip L. Barlow, Mormons and the Bible:
The Place of the Latter-day Saints in American Religion, updated edition (Oxford: Oxford
University Press, 2013), 162–73.
31. Barlow, Mormons and the Bible, 167–68.
32. Barlow notes, “When copies of the published work, The Holy Scriptures, began
to proliferate in Utah, various leaders at the School of the Prophets in Provo voiced the
Church’s stand against the new revision: ‘the world does not want this [new Bible] . . . they
are satisfied with the King James translation’; ‘The King James translation is good enough. . . .
I feel to support the old Bible until we can get a better one.’” Barlow, Mormons and the Bible,
168, quoting the testimonies of G. G. Bywater and J. W. Fleming, recorded in the “Minutes
of the School of the Prophets,” 6 July 1868, cited in Reed C. Durham Jr., “A History of
Joseph Smith’s Revision of the Bible” (PhD diss., Brigham Young University, 1965), 245–75.
On Church members’ general opposition to the published version of the Prophet’s revision
and the overturning of that opposition, see Thomas E. Sherry, “Robert J. Matthews and the
RLDS Church’s Inspired Version of the Bible,” BYU Studies 49, no. 2 (2010): 93–119.
33. “During the nineteenth century, the KJV provided a vehicle . . . for asserting the
distinctiveness of the Mormons. . . . The KJV was there to be explored, to be compared with
the new scriptures coming through the modern Mormon prophets, to be questioned, and to
be revised, as necessary, no matter what the rest of the world might think. By contrast, during
the first half of the twentieth century, the KJV served as a vehicle for Mormon assimilation.
It provided the common scriptural ground for Mormons with the rest of the country (or, at
least, with the Protestant establishment, which largely controlled the Mormon public image).”
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Armand L. Mauss, The Angel and the Beehive: The Mormon Struggle with Assimilation
(Urbana, IL: University of Chicago Press, 1994), 106.
34. Not everyone was in agreement with this position. Note, for instance, Sidney B.
Sperry’s comments from 1945: “We admit at the outset that for literary quality, for nobility,
beauty, rhythm, and cadence, simplicity and melody, the King James Bible is, and will probably ever remain, supreme among English translations. On the other hand, the Authorized
Version definitely lacks the accuracy of most modern translations, and suffers heavily from
the fact that many of its words are so antiquated as not to be understood in the manner originally intended.” Sidney B. Sperry, “Modern Translations of the Bible,” Instructor, February
1945, 70.
35. Barlow, Mormons and the Bible, 176.
36. See J. Reuben Clark, Jr., Why the King James Version? (Salt Lake City: Deseret Book,
1956), 315–417.
37. Mark E. Petersen, As Translated Correctly (Salt Lake City: Deseret Book, 1966),
49–50.
38. Clark, Why the King James Version?, 381, quoting Edgar J. Goodspeed, An
Introduction to the Revised Standard Version of the New Testament, ed. Luther A. Weigle
(Chicago: International Council of Religious Education, 1946), 33.
39. A similar notion is in circulation today regarding using “thee” and “thou” in prayers
in order to show appropriate respect to God. These pronouns were part of the informal and
intimate register, but they were preserved in the conservatism of religious discourse after falling out of use in other discourse, endowing them with a sense of reverence and respect, which
is how Church leaders now instruct they should be used. Dallin H. Oaks, “The Language
of Prayer,” Ensign, May 1993, 16–17. Institutionally, as with use of the KJV, the incidental
has become prescriptive. For a larger discussion, see Roger Terry, “What Shall We Do with
Thou? Modern Mormonism’s Unruly Usage of Archaic English Pronouns,” Dialogue 47, no. 2
(2014): 1–35.
40. Ezra Taft Benson, Gordon B. Hinckley, and Thomas S. Monson, “First Presidency
Statement on the King James Version of the Bible,” Ensign, August 1992, 80.
41. “Ministering Principles: Reach Out in Compassion,” Ensign, July 2018, 6–8.
42. The full passage in context reads “And of some have compassion, making a difference: and others save with fear, pulling them out of the fire; hating even the garment spotted
by the flesh.”
43. Compare Leviticus 11:46–57: “This is the law of the beasts, and of the fowl, and of
every living creature that moveth in the waters, and of every creature that creepeth upon the
earth: to make a difference between the unclean and the clean, and between the beast that
may be eaten and the beast that may not be eaten” (emphasis added).
44. The New Testament of the KJV is broadly based on the Textus Receptus (“Received
Text”) manuscript family, which begins with Desiderius Erasmus’s first edition, published
in 1516. For that edition, Erasmus had access to only a handful of New Testament manuscripts of the Byzantine type, dating to the twelfth century and later, so the Textus Receptus
represents a fairly late witness to the New Testament (subsequent editions added an eleventhcentury manuscript). The New Testament of the 1769 KJV (edited by Benjamin Blayney at
Oxford) appears to have been revised based on a 1550 edition of the Textus Receptus, edited
by Robert Estienne (also known as Robertus Stephanus). Blayney seems to have assumed
that the original KJV translators relied on that edition, so he altered a number of passages to
align with it, but they had actually used the 1598 edition of Theodore Beza. For the history
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of these manuscripts, see Bruce Metzger and Bart D. Ehrman, The Text of the New Testament:
Its Transmission, Corruption, and Restoration, 4th ed. (New York: Oxford University Press,
2005), 137–64. Interestingly enough, Blayney’s edition perpetuated some errors from the
1611 KJV (such as “strain at a gnat” in Matthew 23:24, where it should read “strain out a
gnat”) but also introduced some printing errors of its own that remain even today in our
Latter-day Saint editions. Joshua 19:2, for instance, reads, “They had in their inheritance
Beer-sheba, or Sheba, and Moladah.” This reads “Sheba” appositionally but, according to
the Hebrew, it is just another city on the list: “Beer-sheba, and Sheba, and Moladah.” In
Judges 11:19, the Hebrew reads “unto my place,” but Blayney’s text incorrectly printed “into
my place.”
45. This position is not without problems, though. See Peter Spitaler, “Διακρίνεσθαι
in Mt 21:21, Mk 11:23, Acts 10:20, Rom. 4:20, 14:23, Jas. 1:6, and Jude 22—the ‘Semantic
Shift’ That Went Unnoticed by Patristic Authors,” Novum Testamentum 49, no. 1
(2007): 1–39.
46. Wayment renders this “have mercy on those who separate themselves,” which avoids
the more common contemporary reading without siding entirely with Tyndale’s “have compassion on some/separatynge them.”
47. The Spanish is representative: . . . con “compasión, marcando una diferencia,” según la
versión en inglés de Judas 1:22 (“. . . with ‘compassion, making a difference,’ according to the
English version of Jude 1:22”). Without guidance from headquarters, a variety of solutions
were found. The German translator translated the English literally, but removed the quotation marks and simply referred the reader to Jude 1:22: . . . mit Erbarmen (siehe Judas 1:22)
(“. . . with compassion [see Jude 1:22]”). The Bislama translator similarly directed the reader
to “see Jude 1:22,” but also bracketed off the differences from their preferred Bible translation:
“[wetem lav] mo sore, [we i mekem jenis long laef ]” (luk long Jud 1:22) (“‘[with com]passion,
[which changes one’s life]’ [see Jude 1:22]”). The Indonesian translator simply included the
passage unrevised from their preferred translation, which refers to “those who doubt”: . . .
dengan “belas kasihan kepada mereka yang ragu-ragu” (Yudas 1:22) (“. . . with ‘mercy on those
who doubt’ [ Jude 1:22]”). The Greek translator directly quoted their preferred translation,
which accurately reflects the intended meaning of the KJV: «Ελεείτε, κάνοντας διάκριση»
(Ιούδα 1:22) (“Eleeite, kanontas diakrisē” [Iouda 1:22], “‘have compassion, exercising discernment’ [ Jude 1:33]”).
48. President Clark refers to “the injuries the Extreme Textualists have inflicted upon the
people” by their “eliminations.” Clark, Why the King James Bible?, 119.
49. On this phenomenon, see Metzger and Ehrman, The Text of the New Testament,
258–59, but see also Lincoln H. Blumell, “A Text-Critical Comparison of the King James
New Testament with Certain Modern Translations,” Studies in the Bible and Antiquity 3
(2011): 67–126.
50. The Riveduta also renders Job 19:26 in agreement with the German
Einheitsübersetzung.
51. Note that Elder Bruce R. McConkie called the notion that an angel came down
and troubled the waters “pure superstition,” continuing that, “If we had the account as John
originally wrote it, it would probably contain an explanation that the part supposedly played
by an angel was merely a superstitious legend.” Doctrinal New Testament Commentary, vol. 1,
The Gospels (Salt Lake City: Bookcraft, 1973), 188. Elder McConkie thus acknowledged
the potential for textual corruption but did not consider the possibility that the verse is an
interpolation.
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52. The phrase “critical text” is used to refer to manuscripts of the New Testament
published since the mid-nineteenth century that are based on more recently discovered
manuscripts and more disciplined text-critical approaches.
53. See George Wesley Buchanan and Charles Wolfe, “The ‘Second-First Sabbath’ (Luke
6:1),” Journal of Biblical Literature 97, no. 2 (1978): 259–62. Wayment translates according
to the critical text, but his footnote states, “Some manuscripts read on the second Sabbath
after the first.” I am unaware of any manuscripts that contain such a variant, but the note may
just be a way to simply describe the more complex textual situation underlying the KJV’s
rendering.
54. The Latter-day Saint edition of the Bible in Spanish sought to make sense of the
Textus Receptus as it stood, adding a footnote that suggests the “second sabbath after the first”
must refer to the second sabbath after Easter.
55. In Brazil, the comment was made that the Portuguese rendering of Daniel 3:25b
affected our understanding of an event that is depicted in paintings hanging in meetinghouses all over the world. In that verse, the KJV reads, “and the form of the fourth is like
the Son of God,” while the Portuguese edition has, e o aspecto do quarto é semelhante ao filho
dos deuses, “and the form of the fourth is like a son of the gods.” The Portuguese is a more
accurate rendering of the Aramaic, although out of an abundance of caution, a footnote was
added providing an alternative rendering that aligned with the KJV.
56. Supplementing the KJV was precisely the recommendation made by Sidney B.
Sperry in his 1945 Instructor article: “The King James Version should be supplemented for
teaching, personal investigation, and general reading purposes by good modern translations
of the scriptures. Their greater accuracy justifies their use. Those who refuse the aid of a good
modern translation seem oblivious to the intellectual and moral responsibility of a teacher
‘to let in the light.’” Sperry, “Modern Bible Translations,” 73. Publishing a translation to serve
as a supplement to a separate translation is rather unusual, although not entirely unheard of.
There is a theory that the initial ancient Greek translations of the Hebrew Bible (collectively
known as the Septuagint) were intended to function as supplements to help Diaspora Jewish
readers get a better handle on the Hebrew. See, for instance, Cameron Boyd-Taylor, Reading
Between the Lines: The Interlinear Paradigm for Septuagint Studies (Leuven: Peeters, 2011).
The theory has not enjoyed widespread acceptance, though. See Jan Joosten, “Reflections
on the ‘Interlinear Paradigm’ in Septuagintal Studies,” in Scripture in Transition: Essays on
Septuagint, Hebrew Bible, and Dead Sea Scrolls in Honour of Raija Sollamo, ed. Anssi Voitila
and Jutta Jokiranta (Leiden: Brill, 2008), 163–78.
57. For some languages, there are no Bible translations available that the Church considers of adequate quality to designate as preferred.
58. A common and perfectly reasonable assumption holds that readers of the Bible will
understand the scriptures in the language of their heart better than they would in an LWC,
but a number of factors are at play in such situations, and in some cases, comprehension
is actually greater with LWC translations. This is particularly true where experience with
literature is more thorough in the LWC than in a native language that may not have a broad
literary history. See Kenneth Nehrbass, “Do Multilingual Speakers Understand the Bible
Best in Their Heart Language? A Tool for Comparing Comprehension of Translations in
Vernacular Language and Languages of Wider Communication,” The Bible Translator 65,
no. 1 (2014): 88–103. As the author concludes, however, there are still many reasons to
execute vernacular translations.
59. Some members have long advocated for an “International English” edition of
the scriptures that would render the text in more basic English that would be a ccessible
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to second-language speakers of English and those unfamiliar with idiosyncrasies of
Protestantism’s English.
60. Wayment also opts for gender-inclusive language where the Greek suggests an
inclusive scope, but rather than adopt more succinct substitutions, like the gender-neutral
“neighbor” in place of “brother” (as in the New Revised Standard Version [NRSV]), he often
renders the sometimes awkward “brother(s) and sister(s).”
61. There are also resonances in places with other popular translations of the Bible. The
Beatitudes in Matthew 5, for instance, frequently side with the NRSV where they deviate from the KJV. Other passages overlap with the Lexham English Bible (LEB), the New
English Translation (NET), and the English Standard Version (ESV). This overlap, of course,
may be entirely incidental.
62. For scripture translation in the Church, the form of the source text is considered
important. There are two main reasons for this. First, many believe that close adherence
facilitates a closer relationship and more direct access to the source text for the reader. While
this may absolutely be the case for those with some facility with the source language, it has
the potential to impede comprehension for those who have no access to, or interest in, the
source language. Second, the Church’s Sacred Materials Translation section has the mandate
to preserve the scriptures in safety. Since translation almost always involves some degree
of loss or alteration of semantic content, preserving the form of the source text as much as
possible is perceived to anchor the translation to the original, mitigating that loss and better
approximating the goal of preservation in safety. An additional consideration, at least for the
Book of Mormon, is the preservation of some of the linguistic evidences of antiquity.
63. One prominent Textus Receptus variant that is omitted from the text is the Comma
Johanneum (1 John 5:7–8), which was a critical trinitarian variant inserted in medieval
manuscripts. The footnote explains the omission. On the Comma Johanneum, see Grantley
McDonald, Biblical Criticism in Early Modern Europe: Erasmus, the Johannine Comma and
Trinitarian Debate (Cambridge: Cambridge University Press, 2016).
64. On the word “atonement,” see Ben Spackman, “The Israelite Roots of Atonement
Terminology,” BYU Studies 55, no. 1 (2016): 46–49.
65. The KJV renders “mercyseat” for ἱλαστήριον at Hebrews 9:5.
66. We frequently overlook how significantly formatting can influence our conceptualization of scripture. For example, digital consumption of the Bible has changed how younger
generations not only engage the Bible but conceptualize its form and function. See Jeffrey S.
Siker, Liquid Scripture: The Bible in a Digital World (Minneapolis: Fortress Press, 2017).
67. Both the Bible and the Book of Mormon were written to function as literature, with
verses only added later to make it easier to find and reference passages. Their current format
serves primarily institutional interests. On the English Bible, see Jackson, Judd, and Seely,
“Chapters, Verses, Punctuation, Spelling, and Italics,” 95–117. Contemporary chapter and
verse divisions were first added to the Book of Mormon by Orson Pratt in the 1879 edition.
See David J. Whittaker, “Orson Pratt: Early Advocate of the Book of Mormon,” Ensign, April
1984, 54–57.
68. The KJV’s use of the pilcrow (¶) is often misunderstood or ignored.
69. We sometimes think and talk more about isolated verses than about stories, sermons,
and lessons, which can be a liability. Psalm 82:6 (“I have said, Ye are gods; and all of you are
children of the most High.”) is a handy example. This is the scriptural reference that accompanies “I Am a Child of God” in the Children’s Songbook, and it is referenced in Primary
lessons about our divine heritage, but Psalm 82 is a divine council scene in which the gods
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of the nations are condemned to death for their wickedness. Verse 6 affirms their divinity
and their nature as children of God, but verse 7 goes on immediately to declare, “But ye
shall die like men, and fall like one of the princes.” Our engagement with Psalm 82:6 is most
commonly mediated by the Savior’s quotation of it in John 10:34, but we rarely consider its
rhetorical function in either location. We use it as a proof text. For a discussion, see Daniel
O. McClellan, “Psalm 82 in Contemporary Latter-day Saint Tradition,” Interpreter 15
(2015): 79–96. For the earliest contextual sense of Psalm 82, see Daniel O. McClellan, “The
Gods-Complaint: Psalm 82 as a Psalm of Complaint,” Journal of Biblical Literature 137, no. 4
(2018): 833–51.
70. Quite a bit of space could have been saved in the footnotes by abbreviating formulaic
notes and book names, particularly “Doctrine and Covenants,” but that could also mitigate
clarity for some readers.
71. Many leaders in the Church see the scriptures as catalysts for inspiration and revelation, and the worry is that that function may be restricted if interpretive possibilities are
cut off by an overabundance of explanatory footnotes. Additionally, limiting the number of
explanatory notes mitigates the tendency that exists for supplemental material published
within volumes of scripture to take on a kind of de facto doctrinal status.
72. For example, in Latter-day Saint editions of the Bible, the notes to Matthew 22:37–
39, where Jesus describes the two great commandments, make no reference to Deuteronomy
6:5 or Leviticus 19:18, which Jesus is quoting.
73. I have some minor quibbles, like the mention of Hebrews 13:15 “alluding” to Hosea
14:2 when it is a direct quotation of the ancient Greek translation (or two words of it, at
least). The KJV translators struggled with the Hebrew, rendering “calves of our lips,” while
the author of Hebrews quoted from the better Greek translation, which is perhaps a reason
the Latter-day Saint editions fail to note the connection. The reference to the quotation of
Amos 9:10–11 in Acts 15:16–17 also glosses over some very important observations. James’s
quotation is from the Greek translation of Amos, which reads the Hebrew אדום, “Edom,” as
אדם, “Adam, humanity,” and reads the prefix form of the verb יירשו, “they shall take possession,” as ידרשו, “they shall seek.” The Septuagint reading leaves that transitive verb without
an object, but the author of Acts provides one: “the Lord.” Acts 15 thus quotes a wildly
divergent Septuagint reading of a text originally about reconquest of lost land as a prophecy
about taking the gospel to all the world. For more, see W. Edward Glenny, “The Septuagint
and Apostolic Hermeneutics: Amos 9 in Acts 15,” Bulletin for Biblical Research 22, no. 1
(2012): 1–26.
74. Our understanding of the nature and function of the Joseph Smith Translation
is sometimes overly simplistic. A helpful corrective is Kent P. Jackson and Peter Jasinski,
“The Process of Inspired Translation: Two Passages Translated Twice in the Joseph Smith
Translation of the Bible,” BYU Studies 42, no. 2 (2003): 35–64.
75. Though I would argue that abbreviating scripture references could have saved
enough room for at least a half-dozen additional maps.
76. See, for instance, the cognate Ugaritic title zbl b‘l, “Prince Ba‘lu,” in KTU 1.2:I:38,
IV:8; 1.9:17. Aicha Rahmouni, Divine Epithets in the Ugaritic Alphabetic Texts, trans. J. N.
Ford (Leiden: Brill, 2008), 159–64; compare Issam K. H. Halayqa, A Comparative Lexicon of
Ugaritic and Canaanite (Münster: Ugarit-Verlag, 2008), 377.
77. Brigham Young, “Remarks,” New Tabernacle, Salt Lake City, 27 August 1871, in
Deseret Evening News, 2 September 1871, 2. Sidney B. Sperry introduced this quote in a 1945
The Instructor article, commenting, “Nor were Presidents Brigham Young and Charles W.
Penrose afraid of the ghost of King James.” Sperry, “Modern Translations of the Bible,” 71.
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Peter is a model of a learner who asks questions, learns line upon line, and is willing to try new things.

ver a century ago, biblical scholar Phillip Shaff wrote, “Generally speaking, the character of Peter is described with essential harmony in all
the Gospels. He appears as an admirable type of the Galilean: well-meaning,
confiding, freedom-loving, and courageous, yet changeable, capricious, and
eager for novelty.”1 Indeed, as Markus Bockmuehl points out, “Peter is, after
Jesus, the most frequently mentioned individual both in the Gospels and in
the New Testament as a whole.”2 Peter’s enthusiasm and forward nature can
be seen throughout the four Gospels in the manner in which he speaks for
the disciples and at times acts impetuously (for example, Matthew 17:24–25).
Elder Jeffrey R. Holland praised Peter, saying that after Christ’s ascension,
Peter “would preside over the Church of Jesus Christ with dignity and great
power, not in spite of his need for divine assistance, but clearly and admittedly because of it. Heavenly guidance and spiritual manifestation would be
the marks of his administration.”3
There are many lenses with which one can examine Peter’s life. For
example, Matthew J. Grey used the lens of archaeology to examine Peter’s
sociocultural environment. While scholarly debate continues with regard
RE · VOL. 20 NO. 2 · 2019 · 85–103
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to Peter’s background, Grey points out that “first-century Capernaum was
a lower to ‘middle’ class Jewish fishing village. . . . Most of the village’s population, it seems, lived at or modestly above subsistence level. Within this
environment, it appears that Peter and his brother Andrew were able to support their families, own a courtyard house, and pay their taxes through their
work as fishermen . . . but likely enjoyed little additional revenue or affluence.”4
Such a background no doubt had a significant influence on Peter as a person.
I will focus on Peter as both a learner and a teacher and demonstrate how
Peter is an excellent model of one who seeks to learn and a capable educator.
Indeed, some biblical commentators have referred to Peter as “the authoritative teacher without peer.”5 In addition to citing instances from Peter’s life, I
will discuss modern educational theories, along with inspired counsel from
Church leaders, that relate with principles of learning and teaching that Peter
illustrates. I acknowledge that there are limitations to this approach, given the
relatively small corpus of scriptural information regarding Peter as a learner
and teacher. Moreover, the authors of biblical books had different purposes in
their writing and thus may have portrayed Peter in distinctive ways.6
Peter as a Learner

Observing Peter as a learner can provide multiple suggestions for Latter-day
Saints in terms of what they can do to increase their abilities to learn from the
Spirit. In this section, I discuss three aspects of Peter’s learning that we can
implement in our lives today. Peter is a model of a learner who asks questions,
learns line upon line, and is willing to try new things.
Learners Ask Questions

Asking questions is an important part of learning. The Prophet Joseph Smith
taught, “I have a key by which I understand the Scriptures. I enquire what was
the question which drew out the answer or caused Jesus to utter the parable.”7
Peter initiated a powerful learning opportunity by asking Christ, “How oft
shall my brother sin against me, and I forgive him? till seven times?” (Matthew
18:21). This important question provided an opportunity for Christ to expand
Peter’s understanding. As Elder James E. Talmage phrases it, Peter “would
fain have some definite limit set, and he probably considered the tentative
suggestion of seven times as a very liberal measure.”8 Without this question
we might not have the powerful parable of the unmerciful servant.
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On another occasion he, along with James, John, and Andrew, were
together with Christ, sitting on the Mount of Olives overlooking the temple.
On this private occasion they asked Christ, “Tell us, when shall these things
be? and what shall be the sign when all these things shall be fulfilled?” (Mark
13:4). The answer to this significant question increased Peter’s understanding
and brought forth from the Lord substantial teachings regarding the destruction of Jerusalem and signs that would precede the Second Coming.
As another example of Peter’s willingness to ask questions, consider the
following. After Christ told the rich young ruler to sell all his possessions,
Christ said to his disciples, “A rich man shall hardly enter into the kingdom
of heaven. . . . It is easier for a camel to go through the eye of a needle, than for
a rich man to enter into the kingdom of God” (Matthew 19:23–24). While
this is a straightforward story with which modern-day readers are familiar,
it is important to note, “When his disciples heard it, they were exceedingly
amazed” (Matthew 19:25).
Picture Peter, along with others, in a setting where something was being
taught that they could not quite understand. Some learners might remain
silent, embarrassed that they couldn’t comprehend the teaching. However,
we read that his disciples asked, “Who then can be saved?” (Matthew 19:25).
Christ’s answer, “With men this is impossible; but with God all things are
possible” (Matthew 19:26) apparently wasn’t fully satisfactory to Peter, who
went on to ask, “Behold, we have forsaken all, and followed thee; what shall
we have therefore?” (Matthew 19:27). While we cannot be certain what happened in this scene, I imagine something similar to what I have often seen in a
classroom. A teacher explains a principle, and many students do not comprehend its meaning. However, nobody wants to be the one to voice their lack of
understanding. In this instance, I picture Christ teaching a principle, “A rich
man shall hardly enter into the kingdom of heaven” (Matthew 19:23), leaving many of the disciples feeling confused. Christ perceives their confusion
and provides an answer. The disciples remain puzzled, but nobody wants to
voice their confusion. Peter, perhaps tentatively or maybe bravely, voices a further question and receives additional learning. In response to Peter’s question,
the Savior provides important principles regarding judgment (see Matthew
19:28–30). Once again, the result of Peter’s question was additional growth
and learning.
Scholarly studies in pedagogy indicate that students who generate questions have increased capacity for critical thinking on the subject matter9 and
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are more likely to perceive that their classroom experiences are relevant to
their lives.10 Researchers have also found that students who ask questions
may use otherwise untapped strategies for deeper levels of thinking11 and
improve their test scores.12 In a gospel context, former Relief Society General
President Julie B. Beck observed that there is a connection between learners
asking questions and their ability to be taught by the Spirit. She said, “The
more questions we can get from the learners about something, the more they
are engaged in the learning. . . . But that to me is a challenge as a teacher—not
so much the questions I am asking but what is happening that is helping other
people to ask questions so the Holy Ghost can teach them.”13
Learners at all levels can benefit from asking questions. One practical
way that this can be done is to ask questions as we engage in scripture study.
President Russell M. Nelson declared, “Achieving scriptural guidance is aided
by posing pertinent questions.”14 Similarly, Elder D. Todd Christofferson
taught, “I see you sometimes reading a few verses, stopping to ponder them,
carefully reading the verses again, and as you think about what they mean,
praying for understanding, asking questions in your mind, waiting for spiritual
impressions, and writing down the impressions and insights that come so you
can remember and learn more.”15 As we ask questions, whether in a classroom
setting or in our personal gospel pursuits, we will find greater growth in our
learning.
Learners Discover Truth Line upon Line

Often as learners we want to receive a complete answer all at once. But instead,
learning frequently occurs “line upon line” (2 Nephi 28:30). An episode from
Peter’s life illustrates the unfolding process of learning. One afternoon “Peter
went up upon the housetop to pray” (Acts 10:9), and while others were preparing the meal, Peter “fell into a trance” and saw “all manner of fourfooted
beasts of the earth, and wild beasts, and creeping things, and fowls of the air.
And there came a voice to him, Rise, Peter; kill, and eat. But Peter said, Not
so, Lord; for I have never eaten any thing that is common or unclean. And the
voice spake unto him again the second time, What God hath cleansed, that
call not thou common” (Acts 10:10, 12–15).
Peter did not immediately understand the meaning of this vision (see
Acts 10:17). As he was pondering the vision, Cornelius arrived with two companions. “The Spirit said unto [Peter], Behold, three men seek thee. Arise
therefore, and get thee down, and go with them, doubting nothing: for I have
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sent them” (Acts 10:19–20). Then Peter declares that although it was “an
unlawful thing for a man that is a Jew to keep company, or come unto one
of another nation; but God hath shewed me that I should not call any man
common or unclean” (Acts 10:28; emphasis added). The phrase “God hath
shewed me” indicates Peter’s growing understanding, particularly in that he
appears to recognize that his dream was not merely about animals.
After Peter heard the story of Cornelius, the meaning of his dream became
evident and he proclaimed “Of a truth I perceive that God is no respecter
of persons” (Acts 10:34). In Acts 11, Peter explained to others the meaning
of his dream and later bore testimony regarding it at the Jerusalem Council
(see Acts 15:7–11). Peter’s ability to teach and testify only came as he had
learned line upon line. Ultimately Peter’s revelation had great significance
for the early church. As Frank F. Judd Jr. has explained, “The conversion of
Cornelius is extremely important. Before this point in the history of the early
church, all Christians were either Jews, who were already keeping the law of
Moses, or ‘proselytes’—Gentiles who had previously converted to Judaism
and were also keeping the law of Moses at the time they became Christians.
. . . Cornelius’ conversion was the first time in the early church that an individual who was not already keeping the law of Moses was allowed to be
baptized.”16 It is important to note that even in a matter as vital as Cornelius’s
conversion, Peter did not receive all of the information he needed all at once.
In a fashion similar to Peter, learners today can grow in their understanding line upon line. Lev Vygotsky, an influential researcher in educational
psychology, proposed the idea of a zone of proximal development. This theory posits that some tasks are too easy for learners and that others are too
difficult. The best tasks for increasing learning will be those that push learners
to stretch beyond current abilities but not so far that they have no chance of
success.17 Students build their capacity a piece at a time, or line upon line.
As Peter continued to move forward with the knowledge he had, he was
able to obtain a greater understanding. Similar instances of line-upon-line
institutional change can be found in the modern Church. For example, Elder
David B. Haight cited the instance of the development of the primary as one
way in which incremental insight led to great change.18
In addition, the principle of learning line upon line is true when it comes
to individual spiritual growth. As President Dieter F. Uchtdorf explained,
“Revelation and testimony do not always come with overwhelming force. For
many, a testimony comes slowly—a piece at a time. Sometimes it comes so
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gradually that it is hard to recall the exact moment we actually knew the gospel was true. The Lord gives us ‘line upon line, precept upon precept, here a
little and there a little.’”19
Peter’s example can provide encouragement for students who worry
about doctrines that they cannot currently comprehend. Many questions that
seem perplexing at one point in time are resolved on later occasions. Just as
Peter’s dream was not immediately understood, some issues that cause learners to struggle may need time to be fully resolved; learners can take heart and
continue to move forward with the principles they do understand. Robert L.
Millet, former dean of Religious Education at BYU, explained how he handles such issues, saying, “One thing I have learned through the years is not
to become preoccupied with unanswered questions, not to obsess over them,
not to allow them to make me spiritually dysfunctional. . . . I have learned to
place many items on the shelf for the time being to allow time and study and
seasoning and maturity either to prepare me for an answer down the road
or to prepare me not to receive an answer, perhaps even in this life.”20 Just as
Peter came to realize the meaning and significance of his dream, so too can
modern learners come to understand issues and concepts that had previously
brought only confusion.
Learners Are Willing to Try New Things

As learners push on the outer edges of their comfort zones, they will find
many opportunities to grow and develop. Peter evidenced a willingness to
try new things in a dramatic way when he walked on water. It was a stormy
night at sea; Peter’s boat was “tossed with waves” (Matthew 14:24). As Christ
approached the ship, walking on water, the disciples “were troubled, saying, It
is a spirit; and they cried out for fear. But straightway Jesus spake unto them,
saying, Be of good cheer; it is I; be not afraid” (Matthew 14:26–27).
Before Christ invited Peter to walk on the water, Peter himself initiated
the learning process by stating, “Lord, if it be thou, bid me come unto thee
on the water” (Matthew 14:28). It is difficult to know precisely what was
transpiring in Peter’s mind during this incident. Charles Swift suggested two
possibilities: first, perhaps Peter was testing whether the entity on the water
truly was Christ (manifesting his confidence that if it were in fact the Savior,
Christ could give him the power to walk on the water). The second possibility
put forth by Swift is that Peter felt that he could not actually walk on water
without the Lord inviting him to do so.21
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In either case, it may be that a key factor leading to Christ’s invitation to
“come” (Matthew 14:29) was Peter’s willingness to try something new. Had
he been fearful and unwilling to get out of the boat, he would have missed a
great learning opportunity. This episode from Peter’s life can provide encouragement to learners to stretch themselves and try something new. Those
who try may fail, but this does not need to be an impediment, metaphorically speaking, to get out of the boat. By taking the opportunity to act and
walk on water, Peter learned more than he would have had he stayed safely
in the confines of what he already knew. While the scriptural account does
not specify, I imagine that Peter was a different person after walking on water.
Having done the impossible, he likely had a different perspective on life and
his own capabilities. Educational researcher Rosemary Rushmer has pointed
out that to develop deeper learning, people need to have “the courage to try
new things.”22 For example, Georgea Sparks found that those learning how
to become better teachers benefited when they were able to move past their
current practices and experiment with new techniques.23
One practical way that some learners can get out of the boat and try
something new is by bearing their testimonies. As a new gospel learner steps
into the uncharted territory of bearing testimony of truth, they discover the
veracity of President Boyd K. Packer’s statement, “A testimony is to be found
in the bearing of it! Somewhere in your quest for spiritual knowledge, there is
that ‘leap of faith,’ as the philosophers call it. It is the moment when you have
gone to the edge of the light and stepped into the darkness to discover that
the way is lighted ahead for just a footstep or two.”24
While this episode connects with Peter as a learner, Elder David A.
Bednar has also used it as an example to encourage teachers to try new
approaches in the classroom. Specifically, Elder Bednar voiced a concern that
teachers are sometimes so tied to their lesson plans that they are unwilling
to deviate from those outlines and follow an invitation from the Spirit to
do something different. Speaking to a worldwide audience of seminary and
institute instructors, he said:
May I suggest that if we go into a classroom pretty well confident we know what to
say, you’re totally unprepared. Now that doesn’t mean you just walk in and you’re
clueless, but you have to jump out of the boat.
Now let me explain what I mean by jumping out of the boat. I don’t think,
personally, Peter knew he could walk on the water sitting in the boat. It wasn’t until
the Savior beckoned him. He had his gaze fixed on the Savior, and then he went to
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the Savior. And I suspect he may have even been a little surprised to find himself
walking on the water. But he didn’t know it sitting in the boat.
So for you and for me, as religious educators, you and I have to jump out of
the boat. And you and I have to fix our gaze on the Savior. And as we go—and, yes,
we have prepared, and, yes, we have treasured up—but in the moment, it will be
given us that very portion that is needful. That can be a little scary. And if you’re
not willing to jump out of the boat, then there cannot come an increased portion
of the Holy Ghost—not to help you, but to bless the students so they may learn for
themselves.25

In an academic setting, Jane Tompkins described her attempts to radically
alter her pedagogy and attempt a fresh way of interacting with students.26 She
describes the trepidation she faced in changing her teaching methods, but
she also explains the benefits accrued by both the students and herself from
this approach. At the heart of her experience was the willingness to get out
of the boat and try something new. In addition to the principle of getting out
of the boat, teachers can learn many other important lessons from Peter, as
described in the following section.
Peter as a Teacher

Peter provides several examples of a powerful teacher in action. Peter used
the scriptures in his teaching. He was bold in inviting people to act, and he
utilized various gifts of the Spirit to bring people to Christ. He taught others
by his example and instructed others to do likewise. I next address each of
these principles in turn.
Teachers Use the Scriptures When Teaching

Peter shows a propensity for utilizing the scriptures when teaching others. For
example, in response to accusations that the believers in Christ were drunken,
he cited scripture: “But this is that which was spoken by the prophet Joel; and
it shall come to pass in the last days, saith God, I will pour out of my Spirit
upon all flesh: and your sons and your daughters shall prophesy, and your
young men shall see visions, and your old men shall dream dreams” (Acts
2:16–17; compare Acts 2:17–21; Joel 2:28–32). Peter’s discourse in Acts 2 is
replete with scripture citations as he refers to multiple psalms (for example,
Acts 2:25–28; compare Psalm 16:8–11), using them to testify of Christ and
the Resurrection.27 After hearing Peter preach from the scriptures, those present “were pricked in their heart, and said unto Peter and to the rest of the
apostles, Men and brethren, what shall we do?” (Acts 2:37). In the following
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chapter, Peter refers to Moses’s words in order to establish the veracity of
Christ’s mission (Acts 3:22–23; compare Deuteronomy 18:15–19). Surely it
was at least in part Peter’s use of scriptures that led to thousands joining the
Church after hearing his words (see Acts 2:41; 4:4). This penchant for quoting scripture seems to be part of Peter’s vocabulary, and it carries over into his
writing as well.
For example, the Apostle Peter encourages the Saints by telling them that
they have been “Born again, not of corruptible seed, but of incorruptible, by
the word of God, which liveth and abideth for ever. For all flesh is as grass.
. . . The grass withereth, and the flower thereof falleth away: But the word of the
Lord endureth for ever” (1 Peter 1:23–25; emphasis added). Although Peter
does not explicitly cite a source, he refers to Isaiah 40:6, 8: “All flesh is grass.
. . . The grass withereth, the flower fadeth: but the word of our God shall stand
for ever” (emphasis added). An overarching message of Isaiah 40 is that God
is almighty and will deliver his people. Recognizing the connection between
Isaiah 40 and 1 Peter 1 adds additional strength and vigor to Peter’s words,
illustrating that Peter was able to utilize the scriptures so as to encourage
those who received his messages.28
Modern religious educators can follow Peter’s example by treasuring up
the word of God (see Joseph Smith—Matthew 1:37) as they prepare to teach.
While there are many teaching aids available to assist in lesson preparation,
President Ezra Taft Benson counseled teachers, “Always remember, there is
no satisfactory substitute for the scriptures and the words of the living prophets. These should be your original sources.”29 Rob Jones, a trainer of religious
educators, wrote that “teachers should be careful that the ‘resource’ materials
do not become the ‘source’ of their teaching. Some teachers skim through the
scriptures once and then spend most of their time studying the resource materials. This procedure will short-circuit the process of becoming confident and
excited about the scriptures.”30 Joseph F. McConkie had similar advice for
those desiring to become master teachers. He stated, “Sometimes we feel like
we have to improve on the scriptural story because we are afraid it will not be
interesting to our students. So we focus on a hair-raising or emotional story in
its place. . . . This kind of thing can get in the way of the bearing of a pure testimony. We get in the habit of using a lot of doctrinal substitutes and a lot of
faith substitutes. We would be better served if we just spent our major attention and effort on asking, ‘What is this [scripture] saying, where is it taking us,
and why?’”31 As teachers focus on the scriptures in class, they will foster, as did
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Peter, a climate where the Spirit can bear testimony of the truth and provide
an opportunity for students to make changes in their lives.

President Thomas S. Monson taught, “The goal of gospel teaching . . . is not to
‘pour information’ into the minds of class members. . . . The aim is to inspire
the individual to think about, feel about, and then do something about living gospel principles.”32 Peter provides an example of one who was willing to
boldly invite others to make changes in their lives. After preaching on the
day of Pentecost, he invited listeners, “Repent, and be baptized every one of
you in the name of Jesus Christ for the remission of sins” (Acts 2:38). This
invitation was accepted by many; we read that “they that gladly received his
word were baptized: and the same day there were added unto them about
three thousand souls” (Acts 2:41). What would have happened had Peter not
extended an invitation to act? We cannot be certain; however, I suspect that
significantly fewer people would have acted.
On another occasion, Peter healed a man outside the temple, causing
many people to gather in amazement at Solomon’s porch. As Peter preached,
he invited those present, “Repent . . . and be converted, that your sins may be
blotted out” (Acts 3:19). Although Peter’s message was interrupted by “the
priests, and the captain of the temple, and the Sadducees” (Acts 4:1), Peter’s
invitation to act was accepted. We read that although Peter was cast into
prison, “many of them which heard the word believed; and the number of
the men was about five thousand” (4:4). His writings are full of invitations
to act, such as “Be ye holy in all manner of conversation” (1 Peter 1:15) and
“I beseech you as strangers and pilgrims, abstain from fleshly lusts, which war
against the soul” (1 Peter 2:11).
Inviting people to act is crucial role of religious educators. Preach My
Gospel states, “Rarely, if ever, should you talk to people or teach them without
extending an invitation to do something that will strengthen their faith in
Christ. . . . People will not likely change unless they are invited to do so.”33
Elder David A. Bednar similarly emphasized the important of issuing
invitations:
We put way too much importance on what we say. We think that by telling people
things that somehow that will connect and get inside. My observation is that the
role of a parent [teacher] includes talking and telling, but it extends beyond that
to inviting a child [student] to act in accordance with truth. And only when the
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Teachers Invite People to Act

The more questions we can get from the learners about something, the more they are engaged in the
learning.
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child [student] acts in accordance with the truth that has been explained or taught
can the child [student] come to know for himself or herself the truthfulness of
what they have heard and what they are doing. . . . It’s only when in that process of
communicating, loving, and working with a child [student] you help them act in
accordance with truth that they get it for themselves. It moves from their head to
their heart.34

In a Religious Educator article published in 2011, two seminary teachers
explained how they had initiated a process of regularly issuing invitations to
their students and following up to see whether or not the students had acted
on these invitations. In a survey taken by 203 students, the authors found
“eighty-six percent of these students said that receiving and reporting on these
invitations helped them act on what they learned more than they normally
would have.”35
Similarly, Gregory Loving taught world religions classes in which he
gave students activities to complete so that they could implement the newly
acquired information into their lives. He said that giving the students these
activities helped them to appreciate and understand the diversity of different religions. After the students completed the activities, they discussed them
and what they learned. Loving said that as students did these activities, they
reported that their actions had started to change the kind of person they were
becoming: “Students learn what it is like to be subject to an external discipline
and in their words ‘live consciously’ instead of merely going through life not
thinking about what they do and why. They are often profoundly affected by
their recognition of the selfishness and materialism of contemporary culture.
They report a new openness and appreciation for diverse religious practices
that might first strike them as strange or threatening.”36
Peter directly invited learners to act as a result of his message, and thousands of individuals accepted his invitation. As teachers likewise invite those
they teach to make changes in their lives, they provide their students with the
opportunity to deepen their conversion.
Teachers Employ the Gifts of the Spirit

Spiritual gifts are vital for religious educators. After quoting from Moroni
regarding gifts of the Spirit that enable us to teach, President Henry B. Eyring
exhorted, “You have been given those gifts. I pray that you will claim them.
You can and you must to be faithful to your trust.”37 Peter was a teacher who
was able to utilize several spiritual gifts in his teaching. He spoke in tongues
(see Acts 2:4), healed the sick (see Acts 3:6–7; 9:40), and exercised the gift of
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discernment (see Acts 8:23). Discernment is an important spiritual gift for
teachers to obtain in order to ascertain and meet the needs of their students.
Consider the following teaching situation in which Peter used discernment
in a teaching setting.
After Philip “went down to the city of Samaria, and preached Christ
unto them” (Acts 8:5), many people believed in his words and were baptized,
including a man named Simon, who had earlier “in the same city used sorcery, and bewitched the people of Samaria” (Acts 8:9). When Church leaders
in Jerusalem learned of the Samaritan converts, Peter and John went to give
them the gift of the Holy Ghost. “When Simon saw that through laying on of
the apostles’ hands the Holy Ghost was given, he offered them money, saying,
Give me also this power, that on whomsoever I lay hands, he may receive the
Holy Ghost” (8:18–19). Peter responded to Simon by saying, “Thy money
perish with thee, because thou hast thought that the gift of God may be purchased with money. Thou hast neither part nor lot in this matter: for thy
heart is not right in the sight of God. Repent therefore of this thy wickedness,
and pray God, if perhaps the thought of thine heart may be forgiven thee”
(8:20–22).
Peter’s response might seem unreasonably stern. However, the gift of
discernment allowed Peter to see that Simon’s heart was not right. He told
Simon, “I perceive that thou art in the gall of bitterness, and in the bond
of iniquity” (Acts 8:23). Peter’s ability to discern Simon’s thoughts allowed
him to respond appropriately in this situation. Moreover, his words may have
prompted Simon to make changes in his life; the final words we read from
Simon are, “Pray ye to the Lord for me, that none of these things which ye
have spoken come upon me” (Acts 8:24). These words perhaps indicated a
desire on Simon’s part to repent. Had Peter not clearly discerned Simon’s
needs, he might have neglected a rebuke and therefore an opportunity for
Simon to reconsider his motivations.38
Teachers must clearly identify the needs of their students. Gerardo
Aladro and Robert Ratner in outlining their philosophy of teaching both
mathematics and English courses listed identifying student needs as the first
priority of a teacher.39 In teaching subjects such as mathematics, identifying
student needs may be relatively easy; diagnostic tests can provide information
regarding areas in which student comprehension may be lacking. In teaching
spiritual matters however, the gift to perceive or discern the thoughts, concerns, and needs of others is vital. In many instances teachers will not clearly
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be able to ascertain the specific needs of the students; however, through the
gift of discernment, needed inspiration can be provided. This spiritual gift
is one that can be obtained by every teacher. President George Q. Cannon
wrote, “One of the gifts of the Gospel which the Lord has promised to those
who enter into covenant with Him is the gift of discerning of spirits—a gift
which is not much thought of by many and probably seldom prayed for; yet
it is a gift that is of exceeding value and one that should be enjoyed by every
Latter-day Saint.”40
Writing to religious educators regarding the gift of discernment, Peter
Rawlins stated that we need to “maintain a heightened awareness of those
around us. We are alert to others’ needs and are sensitive of their feelings.
We develop a kind of peripheral vision, the ability to see what is outside the
central area of focus. We prayerfully cultivate the special spiritual gift of discernment, increasing our capacity to recognize by the power of the Spirit the
longings and desires in another person’s heart.”41
Teach by Example

Peter taught by example, providing a courageous model of one who boldly
defended the work of the Lord. Consider just one example. Peter and John
were arrested for preaching that through Jesus came the resurrection of the
dead (see Acts 4:2). After spending the night in prison, Peter and John were
brought before an assembly of “rulers, and elders, and scribes, . . . [including]
Annas the high priest” (Acts 4:5–6). As “unlearned and ignorant men” (Acts
4:13), Peter and John might have felt intimidated in an environment dominated by religious scholars. This council of learned men threatened them
and “commanded them not to speak at all nor teach in the name of Jesus”
(Acts 4:18).
Nevertheless, Peter and other Apostles continued to preach and heal
causing the high priests and his associates to be “filled with indignation”
(Acts 5:17). Peter and his fellow laborers were arrested and put “in the common prison” (Acts 5:18). After being delivered by an angel, Peter and the
other Apostles returned to the temple and taught the people who were there.
When the chief priests learned of this, they sent again for Peter and the other
Apostles to be arrested.
On trial again, Peter was asked, “Did not we straitly command you that
ye should not teach in his name?” (Acts 5:28). In response, Peter boldly
declared, “We ought to obey God rather than men” (Acts 5:29). This striking
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statement is made all the more powerful because Peter lived it. Peter taught
not only by his words but also by example that it is more important to obey
God than man. Had Peter’s actions not matched his words, many followers of
Christ likely would have been disheartened.
Peter’s example included standing up to fellow believers. After Peter’s
interaction with the Gentile Cornelius and his household (Acts 10), Jewish
Christians “contended with” Peter (Acts 11:2). Rather than back down, Peter
explained and then testified of the revelation he had received (Acts 11:4–18).
The result of his testimony was that the Jewish Christians “held their peace,
and glorified God, saying, Then hath God also to the Gentiles granted repentance unto life” (Acts 11:18).
Not only did Peter provide a good example to the early Saints, he also
encouraged them to set an example for others. He wrote, “The elders which
are among you I exhort, . . . Feed the flock of God which is among you, taking the oversight thereof, not by constraint, but willingly; not for filthy lucre,
but of a ready mind; neither as being lords over God’s heritage, but being
ensamples to the flock” (1 Peter 5:1–3).
Indeed, one of the most important ways teachers communicate is by
the examples they set—by the type of people they are. Mary E. Hess, former
president of the Religious Education Association, wrote, “Authentic personhood is more appropriately evident in theological contexts when teachers
use autobiographical examples to illustrate concepts and theories they are
trying to explain, when they talk about ways they apply specific skills and
insights taught in the classroom to their work outside, and when they share
stories of how they dealt with the same fears and struggles that their students
are currently facing as they struggle with new learning.”42 Similarly, J. Mark
Halstead, an educational philosophy professor, expressed the importance of
this idea: “Many [students] also observe their teachers, think about what sort
of people their teachers are and make judgments about them, and thus may
end up being influenced by their values and attitudes, even if the process is
not conscious on the part of students or intentional on the part of teachers.”43
While it is perhaps a simple concept, I love the message recorded by an
anonymous writer:
No written word, no oral plea
Can teach our youth what they should be.
Nor all the books on all the shelves,
It’s what the teachers are themselves.44
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Connected with teaching by example is a pedagogical principle known
in education writing as the “Peter Effect,” based on the account of Peter being
asked for money by a beggar in Acts 3. Peter’s response to the beggar was
“Silver and gold have I none; but such as I have give I thee” (Acts 3:6). The
Peter Effect refers to the fact that people cannot give what they do not possess and has been used to illustrate a variety of principles, such as that teachers
who do not love reading may struggle to impart a love of reading to their
students.45 Whether they consciously intend to or not, teachers always teach
by example, and cannot effectively help students become something they are
not. President Gordon B. Hinckley put it cogently when he said to religious
educators, “Your example will count for more than all of your words concerning Church history and doctrine. Let them see in you the sweet fruits of a life
well lived after the pattern of the Lord. Let your marriage be strong and solid
and sweet and ennobling. Let your parenthood be an example of what they
wish to be in their own parenting.”46
Conclusion

Peter is a towering figure of strength in the New Testament. There are many
areas in which Peter can be praised; in this essay I have focused on Peter as
a model learner and teacher. He provides a shining example of an exuberant
learner who asks questions, discovers truth line upon line, and is willing to
try new things. Peter was also a model educator. He used the scriptures in
his teaching, boldly invited people to act, and employed gifts of the Spirit to
bring people to Christ. He led by his example, providing a path for modern
religious educators to follow. In 1 Peter 1:10, he spoke of “prophets [that]
have inquired and searched diligently,” providing a model for modern-day
learners. He also encouraged his readers to be the kind of teachers who are
“ready always to give an answer to every man that asketh you” (1 Peter 3:15).
Peter walked these paths, as both a learner and a teacher. As we emulate his
actions, we also will “grow in grace, and in the knowledge of our Lord and
Saviour Jesus Christ” (2 Peter 3:18).
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“History, circa Summer 1832,” p. 3, The Joseph Smith Papers, https://www. josephsmithpapers.org/pa- per-summary/history-cir- ca-summer-1832/3.

This is the first page of the history Joseph Smith wrote in 1832. In simple, straightforward language it recounts his
vision of God the Father and Jesus Christ. This is the earliest written account of Joseph Smith’s First Vision—
and the only time he ever wrote the story down in his own handwriting.

Using the Joseph Smith
Papers Website:
An Introduction
n athan n. waite

Nathan N. Waite (waitenn@churchofjesuschrist.org) is an associate editorial manager for
the Joseph Smith Papers Project.

T

here is something special about original historical documents. I have seen
it again and again in my own life and in sharing my work on The Joseph
Smith Papers with others: people are drawn to the tangible connection to the
past provided by these seemingly ordinary, often faded pages. As the Library
of Congress puts it, “Primary sources help students relate in a personal way to
events of the past and promote a deeper understanding of history as a series
of human events.”1 They inspire people to find out more, to think critically
about what they read, and to take responsibility for their own learning.
In the context of the Restoration, history is more than appreciating our
shared heritage or learning about important people from the past. It is the
continuation of the epic story of the Fall, the Redemption, and our path back
to our Heavenly Parents. The records of Church history, including The Joseph
Smith Papers, are our link to the events of the Restoration. They are written
remnants of God’s hand in the lives of his children, every bit as much as were
the stone tablets with the Ten Commandments engraved on them. One valuable source that allows students of Church history to access these original
documents is the Joseph Smith Papers website. The purpose of this article is
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to help religious educators know how to effectively use josephsmithpapers
.org to help students better understand the history of the Church and the
divine calling of the Prophet Joseph Smith.
The Power of Original Sources

One of my favorite documents in all of Joseph Smith’s papers is the historical
essay the Prophet composed with the help of his scribe Frederick G. Williams
in 1832. Joseph had purchased a blank book not long before. It had a beautiful tortoiseshell design on the cover, a brown leather spine, and hundreds of
crisp lined pages inside, waiting to record his story. He wrote only six pages
before discontinuing the project, and the book later became a copybook for
letters he sent and received.
In those six pages, though, Joseph and Frederick produced one of the
crown jewels of Church history. Joseph starts out with the pen, explaining
the moves his family made when he was young and how he did not receive
much of a formal education, being “mearly instructtid in reading and writing
and the ground rules of Arithmatic.” He talks about his growing preoccupation as a young teenager with “the wellfare of [his] immortal Soul” and
goes on to describe his personal scripture study and explorations of religion.2
Then comes the simple, humble recounting of how he saw God the Father and
the Savior of the world with his own eyes. It is the earliest written account
of Joseph Smith’s First Vision—and the only time he ever wrote the story
down in his own handwriting. The history goes on to recount the visit of the
angel Moroni, the discovery of the gold plates, and Joseph’s early attempts at
translation.
Besides the marvelous story the document conveys, a small detail of this
document makes Joseph Smith come alive to me. On the fifth page, down
toward the bottom, Joseph is writing about the divinely prepared interpreters
he found buried with the plates—what we have come to know as the Urim
and Thummim. Joseph calls them “spectacles” in the history. Actually, he
starts by writing a hesitant “spectikke,” then it looks like he goes back and
tries to correct the spelling. It is as though he knows something is wrong but
does not quite know how to fix it. Finally, he scratches out the whole thing,
and it is easy to imagine him turning to his better-educated scribe and asking, “Frederick, how do you spell spectacles?” What follows on the page is the
perfectly penned word.3

Closeup of page 5 of the 1832 history, showing Joseph Smith’s struggle with spelling.

In that moment, for me, Joseph becomes a real human being. That page
of his earliest history is a window to the past, and it is like the Prophet is
sitting in front of me in flesh and blood, struggling to convey his ineffable
experiences without the benefits of a stellar education.
Providing Faithful, Accurate Answers

Church leaders have recently emphasized how important it is for religious
educators to gain an informed understanding of Church history in order to
help students navigate questions they will have. Three years ago, President
M. Russell Ballard counseled seminary and institute teachers, “You should
be among the first, outside your students’ families, to introduce authoritative sources on topics that may be less well-known or controversial so your
students will measure whatever they hear or read later against what you have
already taught them.” Educators will be responsible for “providing faithful,
thoughtful, and accurate interpretation of gospel doctrine, the scriptures, our
history, and those topics that are sometimes misunderstood.” Besides encouraging teachers to know the Gospel Topics essays “like you know the back of
your hand,” he counseled, “You should also become familiar with the Joseph
Smith Papers website and the Church history section on [churchofjesuschrist
.org] and other resources by faithful [Latter-day Saint] scholars.”4
In June 2018, in a devotional address to the students at BYU–Idaho,
Elder Quentin L. Cook encouraged college students to learn more about
Church history by studying materials such as The Joseph Smith Papers. He
said, “An integral part of the Joseph Smith Papers Project is its website,
josephsmithpapers.org. Here, you will find all of the documents and explanatory material that are in the print volumes. You can see what Joseph Smith’s
documents say about topics such as priesthood restoration and the Nauvoo
Relief Society. You can see the images of the actual documents, the handwriting of the Prophet and his associates in the work. There is power in being able
to see historical documents.”5
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What Is the Joseph Smith Papers Project?

The Joseph Smith Papers Project is
an effort to gather together all extant Joseph Smith documents and to publish complete and accurate transcripts of those documents with both textual and contextual
annotation. All such documents will be published electronically on this website,
and a large number of the documents will also be published in print. The print and
electronic publications constitute an essential resource for scholars and students of
the life and work of Joseph Smith, early Latter-day Saint history, and nineteenthcentury American religion. For the first time, all of Joseph Smith’s known surviving
papers, which include many of the foundational documents of The Church of Jesus
Christ of Latter-day Saints, will be easily accessible in one place.6

Courtesy of Joseph Smith Papers.

Though the roots of the work go back more than fifty years, the Joseph
Smith Papers Project officially began in 2001 at Brigham Young University
and in 2005, transferred to the Church History Library at Church headquarters in Salt Lake City.7 The first volume, Journals, Vol. 1: 1832–1839,
was published in 2008, and the project’s digital edition, josephsmithpapers
.org, launched in 2011. The Joseph Smith Papers is an official publication of
The Church of Jesus Christ of Latter-day Saints, published by the Church
Historian’s Press.8
Early in the project, much emphasis was placed on the print edition of
The Joseph Smith Papers, and that edition remains the project’s flagship offering. Nineteen volumes have been published to date, with eight more coming
in the next few years.

When The Joseph Smith Papers print edition is completed, it will include five series focusing on different

The most recent Joseph Smith Papers print volume is Documents, Volume 8, which chronicles a time of

aspects of the Prophet Joseph’s documentary record.

growth in Nauvoo.

The audience for the print volumes, however, is necessarily limited—by
budget and shelf space. To meet the needs of a wider audience, thousands

of documents have been made freely available at josephsmithpapers.org,
and that digital version of the project will eventually be a comprehensive
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collection of Joseph Smith’s documentary record. In 2018, more than half a
million people visited the website, demonstrating its reach as a study tool for
scholarly specialists and everyday Church members. Users come to the website for a variety of purposes, from academic research on the early days of The
Church of Jesus Christ of Latter-day Saints, to checking Joseph Smith quotes
for sacrament meeting talks, to downloading images for use in PowerPoint
presentations, to looking for information about ancestors.
Both the print and digital editions of The Joseph Smith Papers divide the
papers into six different series:
The Documents series is the backbone of the project, presenting, with
the exception of some documents featured in other series, all of Joseph Smith’s
papers from the earliest extant document, a July 1828 revelation, to the last
thing Joseph wrote, a letter to a lawyer in Quincy, Illinois, penned on the
afternoon of 27 June 1844.
The Journals series presents Joseph Smith’s diaries from 1832 to 1844.
His early journals are more sporadic, but many entries were written by Joseph
himself; by the 1840s, his journal-keeping was more of a day-by-day endeavor,
but one undertaken by scribes on the Prophet’s behalf.
The Histories series publishes Joseph Smith’s many attempts to record
his own story and the story of the Church.
The Revelations and Translations series provides textual studies of
Joseph Smith’s revelatory texts such as the Book of Mormon and the revelations later compiled into the Doctrine and Covenants. You will not find the
historical context for individual revelations here (that work is done in the
Documents series), but you will find all the minute details of recording and
publishing the sacred texts Joseph Smith revealed. Of particular value in this
series are the Book of Commandments, various editions of the Doctrine and
Covenants, Book of Abraham documents, and the printer’s manuscript of the
Book of Mormon.
The Administrative Records series presents minute books, letter books,
and records of organizations Joseph Smith was associated with, such as the
Nauvoo Relief Society, Nauvoo City Council, and Council of Fifty.
The Legal, Business, and Financial Records series presents the legal
cases Joseph Smith was involved in as well as the documents related to his
business and financial dealings.
The great majority of Joseph Smith’s papers are housed at the Church
History Library in Salt Lake City; among the remaining portion, the largest
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collections are held by the Community of Christ Library and Archives in
Independence, Missouri, and by the L. Tom Perry Special Collections at
BYU’s Harold B. Lee Library. Other university and private libraries around
the country, ranging from the Huntington Library in San Marino, California,
to the Beinecke Library at Yale University in New Haven, Connecticut, have
documents. Private individuals also hold a number of papers of Joseph Smith.
In almost every case, the project has been granted permission to photograph and transcribe documents from these institutions and individuals, so
the digital edition represents a virtual gathering of artifacts from dozens of
locations separated by thousands of miles. Our warm relationship with the
Community of Christ is worth special mention; they have been excellent
caretakers of some of the most priceless historical documents of our shared
religious heritage and are gracious partners in publishing the records, including the papers relating to Joseph Smith’s work on translating the Bible.
The Joseph Smith Papers Project web team publishes new content every
three months. In late 2018, we finished publishing at least one version of
every document in the Documents series (many documents have more than
one version; for example, an original sent letter may survive as well as a copy
made before it was sent). Currently, a primary focus of publication efforts is
the Legal, Business, and Financial Records series, and the plan is to publish
dozens of introductions briefly contextualizing the court cases that Joseph
Smith was involved in as plaintiff, defendant, witness, or judge. More and
more versions of revelations will also be published, allowing website users to
compare textual variants.
Using the Joseph Smith Papers Website

The main experience on the Joseph Smith Papers website is the document
viewer, which presents a high-resolution image of the original document
side-by-side with a carefully verified transcript and various editorial additions aimed at enhancing understanding of the document’s production and
historical context. (See pp. 112–13 for a graphic explaining the features of
the document viewer.)
With each content release, the digital edition of The Joseph Smith Papers
grows larger, and navigation can seem increasingly daunting to users who are
not familiar with the site. How do you find what you are looking for among
the four thousand documents already published on the website? The two
main ways of engaging with The Joseph Smith Papers on the website are the
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“typographic facsimile” view,

transcript” below)

which has more textual details

Notes giving
bibliographic
description, document
dimensions, provenance
information, and other
artifact details

“Deep zoom” to see close-up
view of original document

Essay explaining the
historical context for
this document
When checked, hides crossouts and insertion marks,

Where applicable, lists

making reading easier

other versions of the
document published
on the website
When clicked, footnotes

Rotate and resize image

and tags pop up with
additional information
about people, places,
terminology, etc.

Generates Chicago-

Download a copy of the

style citation

image for personal use or
PowerPoint presentations

Instead of displaying

Slider to quickly navigate to
another page of the document

Access to textual and

Among other useful

historical annotation

information, identifies
handwriting on page and tells
(where applicable) the volume
of the print edition where this
document is found

the transcript of a single
page of the original, this
opens the transcript of
entire document
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search bar at the top of the homepage and the “Browse the Papers” page, where
users can navigate the various series. (The next article in this issue explores the
search function in more detail.) Project staff members have also developed a
number of tools and aids to help users find relevant content. Here are some
of those tools:
Featured Topics (found at the bottom of the homepage or in the
Reference tab). This section of the website gives a brief introduction to
frequently searched topics and provides links to relevant Joseph Smith documents. For example, here you will find links to all the accounts of the King
Follett discourse, the various Book of Abraham texts, information about
Joseph Smith’s involvement in the Female Relief Society of Nauvoo, the
accounts of the First Vision (and recent translations of the various accounts
into nine languages), and sources on priesthood restoration. One topic article that is especially useful to Church members is “Correlation of Current
Doctrine and Covenants with Earliest Sources on the Joseph Smith Papers
Website.” Despite its unwieldy title, this article is a helpful resource for studying and teaching the Doctrine and Covenants; it lists every section of the
current Doctrine and Covenants with a link to its earliest existing version, a
detailed introduction, and extensive footnotes.
People, Places, Events, and Glossary (all under the Reference tab).
Aided by missionaries, volunteers, and professional genealogists, the Joseph
Smith Papers Project staff has prepared and linked to hundreds of biographical and geographic summaries for the people and places mentioned in Joseph
Smith’s papers. The site also provides a chronology of events in Joseph’s life
with links to relevant documents, and a glossary that gives readers a sense of
what terms like sealing and consecration meant in Joseph’s time—and how the
meaning of those terms changed as the early Church grew and developed.
Videos (in the Media tab). Every six months, when a new Joseph Smith
Papers print volume is published, the team who worked on the book helps
prepare a number of videos that highlight its most meaningful and interesting parts. Take a virtual tour of the Book of Abraham artifacts with Robin
Jensen, watch Elizabeth Kuehn explain how women’s sources provide crucial context for The Joseph Smith Papers, or tune in to hear Spencer McBride
talk about Joseph’s visit to President Martin Van Buren. There are more than
eighty videos currently posted on the website, and their tone and length make
them appropriate for use in a Seminary or Institute classroom or for Sunday
instruction.
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Using the Joseph Smith Papers Site to Add Accuracy to Previously
Published Sources

Two often-used sources for Joseph Smith quotes are Joseph Fielding Smith’s
The Teachings of the Prophet Joseph Smith and B. H. Roberts’s seven-volume
Section 1: 1830–1834
Section Heading

Page no. Earliest known source(s)

Title Page of the Book of Mormon

p. 7

JS History, vol. A-1,34

Value of the Revelations and
Commandments

pp. 7–8

Minute Book 2, 12 Nov. 1831; see also JS
History, vol. A-1,173

Parting the Veil through Perfect
Faith

pp. 8–9

Minutes, 25-26 Oct. 1831 (Minute Book 2)

Perfect Love a Safegaurd against
Falling from Grace

p. 9

Minutes, 25-26 Oct. 1831 (Minute Book 2)

Comment on Revision of the
Scriptures

pp. 9–11

JS History, vol. A-1,183

The Prophet’s Views on the Vision

p. 11

JS History, vol. A-1,192

Search the Revelations of God

pp. 11–12 “To the Honorable Men of the World,” The
Evening and the Morning Star, Aug. 1832,
[6]

Every Man as Agent for Himself

pp. 12–13 “To the Honorable Men of the World,” The
Evening and the Morning Star, Aug. 1832,
[6]

Letter to Editor Saxton

pp. 13–14

Letter to Noah C. Saxton, 4 Jan. 1833

A Sleeping Christianity

pp. 14

Letter to Noah C. Saxton, 4 Jan. 1833

The Covenant with Israel

pp. 14–15

Letter to Noah C. Saxton, 4 Jan. 1833

The Covenant with the Gentiles

p. 15

Letter to Noah C. Saxton, 4 Jan. 1833

A table on the Joseph Smith Papers website links quotes in Teachings of the Prophet Joseph Smith to the
original source on the website.
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edition of The History of the Church of Jesus Christ of Latter-day Saints:
Period 1. History of Joseph Smith, the Prophet, by Himself. These books will
continue to be useful and readily available reference works for studying the
life and teachings of Joseph Smith, but because they often rely on derivative
secondary work for their compilation, they are generally considered outdated
sources for scholarly use. The website includes tools intended to help readers
of Teachings of the Prophet Joseph Smith and History of the Church get back to
the original sources for Joseph Smith teachings and quotes.

Using the Joseph Smith Papers Website: An Introduction

117

find a table with links that will take you from any page in Joseph Fielding
Smith’s publication to the original source at josephsmithpapers.org.
Tracing back from History of the Church requires a little more work.
Roberts based his compilation on the serialized “History of Joseph Smith,”
published in the Times and Seasons and Deseret News from 1842 to 1858 and
in the British Millennial Star from 1842 to 1863. These publications were in
turn based on the multivolume manuscript history begun by Joseph Smith
in Missouri in 1838 and completed by Historian’s Office clerks in Salt Lake
City in 1856, twelve years after Joseph’s death. Although Joseph Smith initiated the history as a narrative chronicling of his life (as excerpted in the Pearl
of Great Price), the history soon evolved into a compilation of revelations,
letters, journals, minutes, and other documents connected by short narrative
passages. The original documents themselves, rather than the derivative text
found in the history, are the best sources to use and cite for Joseph Smith’s life
and teachings.
Manuscript History, volume B-1 (Sept. 1834–2 Nov. 1838)

The source behind B. H. Roberts’s History of the Church is a massive manuscript history begun by Joseph

History
Draft
Notes
(HD)

TS/DN

MS

HC

B-2, 481

DN, 13 Dec.
1851, 1

MS, 19 Mar.
1853, 15:181

HC, 2:161

B-1, 553

B-2, 481

DN, 13 Dec.
1851, 1

MS, 19 Mar.
1853, 15:181

HC, 2:161

4 Sept.
1834

B-1, 553

B-2, 481

DN, 13 Dec.
1851, 1

MS, 19 Mar.
1853, 15:181

HC, 2:161

18 Sept.
1834

B-1,
553–555

B-2,
481–483

DN, 13 Dec.
1851, 1

MS, 19
Mar. 1853,
15:181–183

HC,
2:162-164

10 Sept.
1834

B-1,
555–556

B-2, 483

DN, 13 Dec.
1851, 1

MS, 19 Mar.
1853, 15:183

HC, 2:164

Date

MHC

Fair Copy

1 Sept.
1834

B-1, 553

2 Sept.
1834

Smith in 1838. For the most part, the manuscript consists of handwritten copies of more original sources.

For Teachings of the Prophet Joseph Smith, the fastest way to find original
sources is through the article under Featured Topics (josephsmithpapers.org
/articles/sources-for-teachings-of-js-by-joseph-fielding-smith). There you will

Another table on the website gives a side-by-side reference for the various versions of the history Joseph
Smith began in 1838, including its serial publication in the Times and Seasons, Deseret News, Millennial
Star, and the book publication by B. H. Roberts.
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The best way to navigate from the B. H. Roberts edition of History of
the Church to the original Joseph Smith documents is to start with the article “Corresponding Dates in Versions of the Manuscript History,” found in
Featured Topics on the Joseph Smith Papers website. This article includes
tables giving dates from Joseph Smith’s life, along with the page number
where that date is covered in the manuscript history, where it is found in
the serialized newspaper publications, and its page number in History of the
Church. Find the page number in the HC column (for History of the Church)
and then click the corresponding link in the MHC column (for “Manuscript
History of the Church”).
Once you open the manuscript history, footnotes in the text itself identify sources behind the history, with links if the original is on the website.

Footnotes in the “Manuscript History of the Church” (which B. H. Roberts published as History of the
Church) link readers to the original sources copied into the history.

Ideas for Teaching

How does a religious educator incorporate the website into classroom instruction and student assignments? The following list gives some ideas, as does the
next article in this issue. Some of these suggestions are based on reports from
teachers who already use the website in their classrooms. Classes focused on
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Church history and the Doctrine and Covenants are the most obvious places
to incorporate Joseph Smith’s papers into the curriculum, but creative instructors have found wider applications, whether it be introducing the Book of
Mormon or the Joseph Smith Translation of the Bible or teaching lessons on
any number of gospel topics, from faith, to tithing, to overcoming trials.
Some specific ideas for using the website in the classroom:
•

Assign students to read all or portions of Joseph Smith’s 1832–34
journal9 and to report on what these passages, many of which were written in Joseph’s own hand, reveal about the Prophet’s hopes and desires,
character and personality.

•

Use images of the incomplete Book of Commandments (discontinued
when a mob destroyed the Church’s printing office) as a tangible demonstration of the trials the Saints faced in Jackson County, Missouri,
and the courage of Church members like Caroline and Mary Rollins to
gather the scattered pages of the book.10

•

Compare sections 121–23 of the Doctrine and Covenants with Joseph
Smith’s original March 1839 letters to the Church, the letters from which
these Doctrine and Covenants sections were excerpted.11 Explore the
additional context the original letters provide, and discuss the types of
documents contained in the Doctrine and Covenants besides revelations.

•

For lesser-known Church history figures mentioned in the Doctrine and
Covenants, such as Vienna Jaques, use the “People” page to learn more
about their background and their interactions with Joseph Smith.

•

Have students read a chapter of the Book of Mormon from the printer’s
manuscript;12 then have them report on how it was different from reading the current edition and what insights they gained from the experience.

•

Assign students to read the journal entries from the last two weeks of
Joseph Smith’s life and have them write about some of the major themes
and events leading up to his death.

•

Use the videos about translating the gold plates along with the glossary
entries for seer stone (with photographs) and Urim and Thummim to
help students understand how the Lord worked through divine means
to bring forth the Book of Mormon.

The website is updated on a regular basis, and the web team wants to make
it more and more useful to Church members and especially Church educators. If you have suggestions or questions regarding the website, please let us
know through either the “Contact Us” link at the bottom of the homepage or
through the email feature on the “Project Team” page. To keep up-to-date on
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the latest publications, consider going to The Joseph Smith Papers homepage
and signing up for the project’s newsletter.
I am grateful and excited to live in a time when more information is available about our sacred history than ever before. As students of Church history
engage more deeply with original documents and understand their context
through resources like The Joseph Smith Papers, they will be better equipped
to untangle difficult and sometimes troubling aspects of that history. More
importantly, they will see in greater detail the grandeur of the Restoration.
They will see how imperfect people worked together to build the kingdom of
God, and they will see more clearly their own role in that work.
Notes
1. “Why Use Primary Sources?,” Library of Congress, www.loc.gov/teachers
/usingprimarysources/whyuse.html, accessed 6 February 2018.
2. Karen Lynn Davidson, David J. Whittaker, Mark Ashurst-McGee, and Richard L.
Jensen, eds., Histories, Volume 1: Joseph Smith Histories, 1832–1844, vol. 1 of the Histories
series of The Joseph Smith Papers, ed. Dean C. Jessee, Ronald K. Esplin, and Richard Lyman
Bushman (Salt Lake City: Church Historian’s Press, 2012), 11; Joseph Smith, “History, ca.
Summer 1832,” 1, The Joseph Smith Papers, www.josephsmithpapers.org/paper-summary
/history-circa-summer-1832/1.
3. JSP, H1:15; Joseph Smith “History, ca. Summer 1832,” page 5, The Joseph Smith
Papers, www.josephsmithpapers.org/paper-summary/history-circa-summer-1832/5.
4. M. Russell Ballard, “The Opportunities and Responsibilities of CES Teachers in the
21st Century,” The Church of Jesus Christ of Latter-day Saints, 26 February 2016, www
.churchofjesuschrist.org/broadcasts/article/evening-with-a-general-authority/2016/02
/the-opportunities-and-responsibilities-of-ces-teachers-in-the-21st-century.
5. Quentin L. Cook, “Out of Obscurity: How Merciful the Lord Has Been,” BYU–
Idaho, 12 June 2018, www.byui.edu/devotionals/elder-quentin-l-cook-spring-2018.
6. “About the Project,” The Joseph Smith Papers, josephsmithpapers.org/articles
/about-the-project.
7. Dean C. Jessee, Mark Ashurst-McGee, and Richard L. Jensen, eds., Journals, Volume
1: 1832–1839, vol. 1 of the Journals series of The Joseph Smith Papers, ed. Dean C. Jessee,
Ronald K. Esplin, and Richard Lyman Bushman (Salt Lake City: Church Historian’s Press,
2008), xl; “Joseph Smith and His Papers,” The Joseph Smith Papers, www.josephsmithpapers
.org/articles/joseph-smith-and-his-papers-an-introduction.
8. See, for example, “Landmark Publication Launches: Inaugural Volume of Joseph
Smith Papers Now Available,” Newsroom, 1 December 2008, https://newsroom
.churchofjesuschrist.org/article/landmark-publication-launches--inaugural-volume-of
-joseph-smith-papers-now-available; and “New Publishing Imprint Set to Boost Mormon
Scholarship,” Newsroom, 25 February 2008, https://www.mormonnewsroom.org/article
/new-publishing-imprint-set-to-boost-mormon-scholarship.
9. Found in the “Journals” tab or at “Journal, 1832–1834,” The Joseph Smith Papers,
www.josephsmithpapers.org/paper-summary/journal-1832-1834.
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10. Find it under the “Revelations and Translations” tab or at “Book of Commandments,
1833,” The Joseph Smith Papers, www.josephsmithpapers.org
/paper-summary/book-of-commandments-1833.
11. Start with “Letter to the Church and Edward Partridge, 20 March 1839,” The Joseph
Smith Papers, www.josephsmithpapers.org/paper-summary/letter-to-the-church
-and-edward-partridge-20-march-1839/3.
12. Found in the “Revelation and Translations” tab or at “Printer’s Manuscript of the
Book of Mormon, circa August 1820–circa January 1830,” The Joseph Smith Papers,
www.josephsmithpapers.org/paper-summary/printers-manuscript-of-the-book-of-mormon
-circa-august-1829-circa-january-1830.
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123RF.com.

he Joseph Smith Papers website (josephsmithpapers.org) is a wonderful
resource. With thousands of documents and hundreds of resource pages,
though, it can sometimes feel like you’re searching for a needle in a haystack.
The purpose of this article is to demonstrate how you might use the website
to learn more about quotations and documents associated with the Prophet
Joseph Smith.
To get started, consider that you or one of your students is reading Saints:
The Standard of Truth. The last page of chapter 3 (“Plates of Gold”) ends with
the following discussion between Joseph Smith Sr. and his son Joseph Jr.:
His father asked at once if he had the plates.
“No,” he said. “I could not get them.”
“Did you see them?”
“I saw them but could not take them.”
“I would have taken them,” Joseph Sr. said, “if I had been in your place.”
“You do not know what you say,” Joseph said. “I could not get them, for the
angel of the Lord would not let me.”1

The Joseph Smith Papers website is a wonderful resource. With thousands of documents and
hundreds of resource pages, though, it can sometimes feel like you’re searching for a needle in a haystack.
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Checking the notes section, you find note 32: “Smith, Biographical
Sketches, 86.” It is a source you are not familiar with, but since it’s about an
experience in Joseph Smith’s life it seems reasonable that the website could
have additional relevant information. Hoping to learn more, you visit
josephsmithpapers.org to begin your search.
Selecting which words to search for is often a process of trial and error. For
example, if you search for only a few words, you may receive too many search
results. If you don’t find your search target on the first try, you may wish to
add or remove a few words from your search. Don’t be afraid to experiment.
There are many ways you might search to find an original source for the
dialogue referenced in Saints. Table 1 illustrates how widely your search
results can vary if you do not search for exact phrases. Adding quotation
marks signals the search engine to return only documents which contain the
exact search phrase. Searching without quotation marks returns documents
that contain all the individual words anywhere within a document.
Search Words

Comment

I could not get them, for the
angel of the Lord would not
let me

Searching for an extended phrase;
no quotation marks

90

plates angel Lord

Searching for a few key words

22

the angel of the Lord would
not let me

Searching for a phrase;
no quotation marks

153

“the angel of the Lord would
not let me”

I would have taken them

“I would have taken them”

Same search as above, except
enclosed in quotation marks
Searching for an alternate phrase;
no quotation marks
Same search as above, except
enclosed in quotation marks
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Image A

Search Results

1

2,290

1

Table 1. Sample Search Results

Both searches that included quotation marks returned the same document
result: “Lucy Mack Smith, History, 1845, Page 89.” (Biographical Sketches

Image B

was the original title for Lucy Mack Smith’s history when it was published in
Liverpool in 1853.2) With only one search result, our choice is easy. If your
search yields multiple document options, the website provides four lines
of text from the matching documents to help guide you in your selection.
Finding the right document can often take several attempts.
Clicking on the “Lucy Mack Smith, History, 1845, Page 89” link, we
see the source document for the quotation from Saints. Page 89 from Lucy
Mack Smith’s 1845 history (image C) appears on the left side of the screen. A
transcript of page 89 (image D) appears on the right side of the screen. Our
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Image D

matching search text is highlighted in yellow. We can now view the quotation
in context and easily read previous pages or following pages.3
When viewing a document transcript, you can show or hide editing
marks. The editing marks show original line breaks, cross-outs, and other
textual variations in the original document. For example, with editing marks
turned on this sentence from the transcript is:
“I would have taken them,” rejoined his father,¦
with much earnestness, “had if I had been in your place.”
Image C
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Here is the same text with the editing marks turned off:
“I would have taken them,” rejoined his father,
with much earnestness, “if I had been in your place.”

So far, finding a quotation on the Joseph Smith Papers website has been
similar to looking it up in a book. The real power of the website starts to accrue
at this point, as you are able to take advantage of the numerous resources and
additional information available—all of it cross-linked. In addition to reading the text, you can review a table of contents for your search document, read
source information about the document (by clicking the “Source Note” link),
or learn more about the historical context of this document (by clicking the
“Historical Introduction” link).
The source note for this document (image E) explains that “Lucy Mack
Smith, the mother of Joseph Smith, dictated a rough draft version of her history to Martha Jane Knowlton Coray (with some additional scribal help from
Martha’s husband, Howard) beginning in 1844 and concluding in 1845.” The
Historical Introduction is lengthy but begins by explaining:
In June 1844, the church suffered the loss of its president and prophet, JS [ Joseph
Smith], and his brother, church patriarch Hyrum Smith. The Smith family, already
devastated, endured another heartbreak a few weeks later with the death of JS’s
brother Samuel. That fall their widowed mother, Lucy Mack Smith, perhaps in part
as a salve to her grief, began recording her family’s story. Writing to her only surviving son, William, on 23 January 1845, Smith informed him, “I have by the council
of the 12 [Apostles] undertaken a history of the family, that is my Father’s Family
and my own.”

Image E

Finding Documents on the Joseph Smith Papers Website

129

You are also given the opportunity to “View entire transcript” (in this
instance, all 354 pages of Lucy Mack Smith’s History). You can see information about the document itself (using the “Document Information” link)
(image F) and obtain citation information by clicking on the “Cite this page”
page—which is very helpful if you are preparing a lesson handout or your
students are writing a research paper. The citation information provided for
this document is:
“Lucy Mack Smith, History, 1845,” p. 89, The Joseph Smith Papers, accessed
February 22, 2019, https://www.josephsmithpapers.org/paper-summary
/lucy-mack-smith-history-1845/96

Image F

Image G

At this point in your search, you can branch out and start exploring.
Throughout the document transcripts are numerous highlighted words, such
as: “His father then said: ‘Did you see them?’” Each highlighted word is
hyperlinked to additional information. If you click on “father,” for example,
a pop-up window with summary information will appear (image G).
If you click on the the “View Full Bio” link, you will see a complete biography for Joseph Smith, Sr. (image H).
Each statement in a full biography is followed by a footnote that links to
the source information for that fact about their life. For example, footnote 5
(which follows “Son of Asael Smith and Mary Duty”) provides this source
information in a new pop-up window (image I).
Immediately beneath every full biography is a section labeled “Links”
that includes a hyperlinked list of other documents on the website in which
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Image J
Image H

way the Joseph Smith Papers website works will almost certainly change over
time, but the basic principles discussed here will still apply. A world of new
information awaits you—limited only by your curiosity and available time.
Notes

Image I

this individual appears (as the author, the recipient, or someone who is simply
mentioned). In the case of Joseph Smith Sr., the complete list is hundreds of
documents long (image J).
You can select any of those document links and continue learning!
Like most research skills, your experience using the Joseph Smith Papers
website will probably reflect two old adages: “If at first you don’t succeed,
try, try again!” and “Practice makes perfect.” Some individual details of the

1. Saints: The Standard of Truth, 1815–1846 (Salt Lake City: The Church of Jesus
Christ of Latter-day Saints), 30.
2. See Lucy Mack Smith, Biographical Sketches of Joseph Smith the Prophet, and His
Progenitors for Many Generations (Liverpool: S. W. Richards, 1853), 86; “Biographical
Sketches of Joseph Smith the Prophet, and His Progenitors for Many “Generations,” Digital
Collections: BYU Library, https://contentdm.lib.byu.edu/digital/collection/NCMP1820
-1846/id/17401.
3. I recommend searching the Joseph Smith Papers website using a desktop or laptop
computer or a sufficiently sized tablet. A smartphone works well, but it will generally be a
slower process.

What We Learn from Alma’s
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ri c hard g. m oore

Richard G. Moore (bromoore@gmail.com) is a retired instructor for Seminaries and
Institutes and is a Richard L. Evans Fellow with BYU’s Office of Religious Outreach.

Walter Rane, Alma, Arise. Courtesy of Intellectual Reserve, Inc.
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The transformation of Alma the Younger from a person “seeking to destroy the church of God”
to a spiritually powerful prophet was dramatic and extraordinary.

he transformation of Alma the Younger from a person “seeking to destroy
the church of God” (Alma 36:6) to a spiritually powerful prophet was
dramatic and extraordinary. To go from being among the “vilest of sinners”
to wishing he could be an angel (Mosiah 28:4; Alma 29:1) so he might speak
with even more power demonstrates the absolute effective impact repentance
through faith in Christ’s Atonement can have for any individual. Alma’s conversion begins with a frightening appearance of an angel, declaring to Alma in
a voice of thunder that if he does not cease his efforts to destroy the Church,
he will bring destruction on himself.
Over the years, I’ve heard students say things like, “If an angel appeared
to me, I would change, too!” Sometimes they ask the question, “Why doesn’t
God send angels to every person, so that everyone will believe and repent?” I
would typically respond to such questions by offering an explanation of God’s
omniscience, he having a perfect knowledge of what would be best for each
of his children. Elder Bruce R. McConkie explained, “Except in miraculous
and unusual circumstances, as with Alma, spiritual rebirth is a process. It does
not occur instantaneously. It comes to pass by degrees.”1 Those rare instances
RE · VOL. 20 NO. 2 · 2019 · 133–49
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that are so amazing that “they get written up in the scriptures”2 are real, but
are not the norm.
President James E. Faust reminded us:
To be instructed by an angel would be a great blessing. However, as Alma taught
us, his final and lasting conversion came only after he had “fasted and prayed many
days.” His complete conversion came from the Holy Ghost, which is available to all
of us if we are worthy. Miraculous events have not always been a source of conversion. For example, when Laman and Lemuel physically mistreated their younger
brothers, an angel appeared and warned them to stop. The angel also reassured all
of the brothers that Laban would be delivered into their hands. Nephi, on the one
hand, believed and claimed the brass plates from Laban. Laman and Lemuel, on
the other hand, did not believe, nor did they change their behavior as a result of the
angelic visit. As Nephi reminded them, “How is it that ye have forgotten that ye
have seen an angel of the Lord?”3

While Alma does share his remarkable and unique experience that led
him to repentance and spiritual rebirth, his advice to his three sons not only
offers practical insight into the aspects that are more common to conversion
but also demonstrates how a parent can guide youth who are at different levels in their personal spirituality.
As a somewhat private person, I was often a little uncomfortable with
Mormon’s inclusion in the Book of Mormon of Alma’s very personal messages to his three sons, Helaman, Shiblon, and Corianton. Why would
such personal “father to son” communications be included in scripture?
Certainly, scripture is not always the transcribed revelations that come from
God through living prophets. There are letters, histories, sermons, stories,
and other texts that have become sacred through canonization. I remember
thinking, “If I were Mormon, I probably would not have inserted these very
personal family communications in a book that would eventually go to all
the world.” I’ve asked myself why Mormon did include them in his record.
Clearly, these chapters in Alma are important to the narrative and contain
valuable doctrinal information. However, there may be another reason why
these chapters were included in the Book of Mormon.
In hindsight, we know that each of these men was believing and faithful at the end of his life. In Alma chapter 49 all three sons are mentioned
as having “been ordained by the holy order of God . . . and sent forth to
preach among the people” (Alma 49:30). Helaman became the sacred record
keeper, the head of the Church, and an influential prophet. After the death
of Helaman, “Shiblon took possession of those sacred things which had been
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delivered unto Helaman by Alma. And he was a just man, and he did walk
uprightly before God; and he did observe to do good continually, to keep
the commandments of the Lord his God; and also did his brother” (Alma
63:1–2). Because Helaman had already died, the person referred to as “his
[Shiblon’s] brother” who did good continually and kept the commandments
of God was likely Corianton. The last mention of Corianton in the Book of
Mormon is that he “had gone forth to the land northward in a ship, to carry
forth provisions unto the people who had gone forth into that land” (Alma
63:10).
Because of the knowledge we have of how all of Alma’s sons were faithful
at the end of their lives, we may miss that at the time of Alma’s communication with his sons, these three young men may represent different conditions
of spiritual development on the way to conversion: valiant, wayward, and perhaps somewhere in between. It is evident that Alma loved his three sons, no
matter their level of spirituality or obedience. He desired what was best for
them, and he was an inspired parent. Examining the wisdom he imparted to
his sons can help us be more sensitive as to how best to approach and advise
those who are living lives anywhere on the continuum of spirituality, from
those who are living righteously to those who are struggling with serious
transgressions.
To put Alma’s messages to his three sons in perspective, the Book
of Mormon informs us that Alma and his two younger sons, Shiblon and
Corianton, had just “returned to the land of Zarahemla, after having been
instruments in the hands of God of bringing many of the Zoramites to repentance” (Alma 35:14). After Alma returned from that mission, he was “grieved
for the iniquity of his people, . . . seeing that the hearts of the people began to
wax hard, and that they began to be offended because of the strictness of the
word” (verse 15). It appears that Alma’s sorrow for the wickedness of the people and his concern for his own sons prompted him to have a private, fatherly
conversation with each of the three young men. After stating that Alma’s
heart was “exceedingly sorrowful,” the next verse reads, “Therefore, he caused
that his sons should be gathered together, that he might give unto them every
one his charge, separately, concerning the things pertaining to righteousness”
(verse 16; emphasis added). Alma wrote down what he said to his sons, for
“we have an account of his commandments, which he gave them according to
his own record” (verse 16).

136

Religious Educator ·  VOL. 20 NO. 2 · 2019

Helaman

Helaman was Alma’s eldest son (see Alma 31:7). Admonitions given to
Helaman from his father are found in Alma chapters 36–37. This instruction
included a commandment for Helaman to take charge of the sacred records,
“keep a record of this people . . . upon the plates of Nephi, and keep all these
things sacred” (Alma 37:2). Alma shared with Helaman a detailed account of
his own conversion experience, including the visitation of an angel, the pains
Alma suffered because of his sins, and the joy he experienced after crying out
for mercy to Jesus and being born of God (see Alma 36:8–21).
The instructions Alma gave to Helaman can be seen as the eldest son’s
calling as Alma’s heir to take responsibility for the sacred records and to ultimately replace Alma as the head of the Church. The story of Alma’s conversion
may have been shared with Helaman because of the many people he would
be preaching to who were in need of serious repentance. We are not told why
Helaman did not accompany his father and his brothers on the mission to the
Zoramites. Perhaps he remained behind already with responsibilities for the
family and Church at home.
Because Helaman turned out to be a stalwart in the kingdom, even a
prophet of God, we may see Alma’s counsel to Helaman simply as the training
and instruction he would need as the future leader of the Church. However,
there may be another possible reason for Alma’s counsel to Helaman that
could be considered.
Before issuing the call to Helaman to become the keeper of the sacred
records, Alma admonished, “O my son Helaman, behold thou art in thy youth,
and therefore, I beseech of thee that thou wilt hear my words and learn of me;
for I do know that whosoever shall put their trust in God shall be supported
in their trials, and their troubles, and their afflictions, and shall be lifted up at
the last day” (Alma 36:3). Alma’s instructions to Helaman included his witness and his own personal experience. In more detail than when the story is
related earlier in the Book of Mormon, Alma recounted his hell-like ordeal
that ultimately led him to faith in Jesus Christ.
Alma shared with Helaman the fact that, in his youth, he had been going
“about with the sons of Mosiah, seeking to destroy the church of God” (Alma
36:6). He related how a holy angel appeared to them and spoke “as it were the
voice of thunder, and the whole earth did tremble beneath our feet; and we all
fell to the earth, for the fear of the Lord came upon us” (verse 7). Alma continued his narration, expressing how he felt when he remembered all of his
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sins and iniquities. He described feeling “racked with eternal torment” (verse
12) and being “tormented with the pains of hell” (verse 13). He explained to
Helaman that in that condition “the very thought of coming into the presence of my God did rack my soul with inexpressible horror” (verse 14). So
bad was his torment that he wished that he simply did not exist (see verse 15).
The detail Alma used when speaking to Helaman might have been Alma’s
way of saying, “This was a terrible ordeal for me—something which you do
not have to go through if you have faith in Christ and are obedient to the
commandments of God.” Alma continued to share his conversion experience and the joy that came into his soul as he reached out in faith to Jesus
Christ and deeply sensed the profound miracle of being forgiven through the
Savior’s atoning sacrifice. He declared how he could remember his pains no
more and was no longer harrowed up by the memory of his sins: “And oh,
what joy, and what marvelous light I did behold; yea, my soul was filled with
joy as exceeding as was my pain!” (verse 20).
After sharing his experience of being born again, Alma expressed his
desire that Helaman become the keeper of the sacred records, including the
plates of Nephi and the plates of brass. At that point, Alma said to Helaman,
“Now ye may suppose that this is foolishness in me; but behold I say unto you,
that by small and simple things are great things brought to pass” (Alma 37:6).
Alma was reminding Helaman that some things that might seem unimportant can have significant results. President M. Russell Ballard taught, “We
must remember that the purposes of the Lord in our personal lives generally
are fulfilled through the small and simple things, and not the momentous
and spectacular.”4 President Howard W. Hunter stated, “Frequently it is the
commonplace tasks we perform that have the greatest positive effect on the
lives of others, as compared with the things that the world so often relates to
greatness.”5
Although positive outcomes can be the result of doing small and simple things, the same can be true of negative consequences. President Ballard
wrote: “I was sobered by how small and simple things can be negative and
destructive to a person’s salvation. A series of seemingly small but incorrect choices can become those little soul-destroying termites that eat away
at the foundations of our testimony until, before we are aware, we may be
brought near to spiritual and moral destruction.”6 President Dallin H. Oaks
related his experience of seeing cracks in thick concrete during a morning
walk. This cracking was not the result of some large and powerful thrust. “No,

138

Religious Educator ·  VOL. 20 NO. 2 · 2019

this cracking is caused by the slow, small growth of one of the roots reaching
out from the adjoining tree,” he remarked. “The thrusting power that cracked
these heavy concrete sidewalks was too small to measure on a daily or even a
monthly basis, but its effect over time was incredibly powerful.”7
Alma called to Helaman’s attention the priceless value that sacred records
had already been for Lehi’s descendants: “And now, it has hitherto been wisdom in God that these things should be preserved; for behold, they have
enlarged the memory of this people, yea, and convinced many of the error of
their ways, and brought them to the knowledge of their God unto the salvation of their souls” (Alma 37:8).
Alma explained that we may not always know the specifics of what we are
called to do, but certainly there is a wise purpose, “which purpose is known
unto God” (Alma 37:12). We are reminded of Adam’s response to an angel
who inquired as to why he had offered sacrifices unto the Lord for many days.
Adam replied, “I know not, save the Lord commanded me” (Moses 5:6). The
angel then explained to Adam the purpose and meaning behind the sacrifices
he had been commanded to perform. Elder Neal A. Maxwell reminded us,
“What we already know about God teaches us to trust him for what we do
not know fully.”8
Alma was asking Helaman to be obedient without seeing the total picture,
exercising faith and trust. Sometimes we might forget that a necessary aspect
of faith is the absence of complete knowledge. President Boyd K. Packer
taught: “Faith, to be faith, must center around something that is now known.
Faith, to be faith, must go beyond that for which there is confirming evidence.
Faith, to be faith, must go into the unknown. Faith, to be faith, must walk to
the edge of the light, and then a few steps into the darkness. If everything has
to be known, if everything has to be explained, if everything has to be certified, then there is no need for faith. Indeed, there is no room for it.”9
Alma issued a promise and a warning: “O remember, remember, my
son Helaman, how strict are the commandments of God.” He quoted God’s
promise: “If ye will keep my commandments ye shall prosper in the land—
but if ye keep not his commandments ye shall be cut off from his presence”
(Alma 37:13).
Alma’s concluding counsel to Helaman included this, “O, remember, my son, and learn wisdom in thy youth; yea, learn in thy youth to keep
the commandments of God” (Alma 37:35; emphasis added). When Alma
later instructed Shiblon, he spoke of Shiblon’s righteousness. In Alma’s
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admonition to Corianton, he warned him of his sins and the need for repentance. Alma did not mention Helaman’s righteousness nor his sins. He clearly
saw Helaman’s potential as the future prophet of the Nephites. However,
is it possible that in his youth Helaman was Enos-like in that he had yet to
become fully converted to the work of the Lord? This is not to suggest that
Helaman had been rebellious or committed serious sins. Rather, like many of
our youth in the Church, he may have been obedient to the commandments
because of the environment of his home and the influence of his parents. It
might be considered a possibility that the young Helaman may have been
living on borrowed light. Perhaps his father was trying to help him receive
the light of the Spirit for and within himself. Alma’s comments do suggest
that Helaman needed encouragement to learn to keep the commandments of
God while in his youth.
We know that Helaman did receive his personal light and did embrace
his father’s counsel because we can follow his life in the pages of the Book of
Mormon. We also have a recorded interview between Alma and Helaman
sometime after what was recorded in Alma 36–37.10 This exchange between
father and son is found in Alma 45:2–8:
Believest thou the words which I spake unto thee concerning those records
which have been kept?
And Helaman said unto him: Yea, I believe.
And Alma said again: Believest thou in Jesus Christ, who shall come?
And he said: Yea, I believe all the words which thou hast spoken.
And Alma said unto him again: Will ye keep my commandments?
And he said: Yea, I will keep thy commandments with all my heart.
Then Alma said unto him: Blessed art thou; and the Lord shall prosper thee
in this land.11

Helaman here testified of his own conviction and his willingness to follow the Lord and keep his commandments, evidencing his conversion. The
fact that even those who have been totally active in the Church need to be
fully converted should be evident by the words of Jesus to Peter, his chief
Apostle, before entering Gethsemane: “I have prayed for thee, that thy faith
fail not: and when thou art converted, strengthen thy brethren” (Luke 22:32;
emphasis added). In a general conference address, Elder Richard G. Scott
quoted President Marion G. Romney as saying:
Conversion is a spiritual and moral change. Converted implies not merely mental
acceptance of Jesus and his teachings but also a motivating faith in him and his gospel. A faith which works a transformation, an actual change in one’s understanding
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of life’s meaning and in his allegiance to God in interest, in thought, and in conduct.
In one who is really wholly converted, desire for things contrary to the gospel of
Jesus Christ has actually died. And substituted therefore is a love of God, with a
fixed and controlling determination to keep his commandments. . . . Membership
in the Church and conversion are not necessarily synonymous. Being converted and
having a testimony are not necessarily the same thing either. A testimony comes
when the Holy Ghost gives the earnest seeker a witness of the truth. A moving
testimony vitalizes faith. That is, it induces repentance and obedience to the commandments. Conversion is the fruit or the reward for repentance and obedience.12

Whether Helaman was faithful, firm, and steadfast from his earliest days
or needed to be admonished by his father to become truly converted is not
completely clear. What is clear is that many of us raised in the Church have
gone through the experience where we were actively involved in the Church
from our childhood. However, that involvement may have been mostly
because of our family and friends. There came a time when the faith of our
parents or siblings was not sufficient as we faced life’s questions and challenges. It was then that many of us may have personally sought out the Lord,
and then we received strength, understanding, conviction, and light that was
no longer borrowed.
Shiblon

Alma’s second oldest son, Shiblon, was a model of righteousness. Readers of
the Book of Mormon may have noticed that Alma’s instructions to Shiblon
consist of only one short chapter. This fact has led a number of students to
comment, “The better you are, the less your parents have to say to you.” This
certainly appears to be true when it comes to chastisement and correction.
When considering giving advice to a son or daughter who is and has
always been living life on the path of righteousness, what does a parent say?
Alma was pleased with Shiblon and expressed the joy he had felt because of
Shiblon and the confidence he had for his future.
And now, my son, I trust that I shall have great joy in you, because of your steadiness
and your faithfulness unto God; for as you have commenced in your youth to look
to the Lord your God, even so I hope that you will continue in keeping his commandments; for blessed is he that endureth to the end.
I say unto you, my son that I have had great joy in thee already, because of thy
faithfulness and thy diligence, and thy patience and thy long-suffering among the
people of the Zoramites. (Alma 38:2–3)
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Notwithstanding Shiblon’s past righteousness, Alma understood that
just because a person has been living a life pleasing to God, it is not a guarantee that he or she will always remain faithful. Mortality can be incredibly
difficult, and our faith can be challenged in many ways.
One thing a parent needs to make clear to a son or daughter who, like
Shiblon, has been faithful and diligent is that righteous living does not protect a person from the vicissitudes of life. One can undoubtedly avoid trials
that people often bring upon themselves through disobedience. However,
righteousness does not protect us from all trials, heartache, sorrow, pain, failure, or other earthly problems. These cannot be avoided because an important
part of mortality is learning to overcome challenges and trials, while remaining faithful. Shiblon had exercised patience and long-suffering through the
hardships he had faced. There are Church members who have become bitter because of difficult things they have experienced. I’ve heard people say, “I
don’t understand it. I did everything right. I kept the commandments and
followed the counsel of Church leaders to the letter, and look where that has
gotten me!”
Elder Scott reminded us that we will face some adversity because of trials
that “a wise Heavenly Father determines is needed even when you are living
a worthy, righteous life and are obedient to His commandments. Those trials . . . are evidence that the Lord feels you are prepared to grow more. He
therefore gives you experiences that stimulate growth, understanding, and
compassion which polish you for your everlasting benefit.”13
It is sometimes difficult to explain to others or even to yourself why all
things don’t go the way you want them to go when you have been faithful,
obedient, and trusted in God. Simply saying that “it is all part of the plan”
may make sense cognitively, but the emotion of suffering what appears to
be an injustice often overshadows our understanding of God’s plan. Some
valuable insights are found in the words of Carlfred Broderick, who reported
what he said (as stake president) to a group of young women of the Church:
I do not want you to believe for one minute that if you keep all the commandments
and live as close to the Lord as you can and do everything right and fight off the
entire priests quorum one by one and wait chastely for your missionary to return
and pay your tithing and attend your meetings, accept calls from the bishop, and
have a temple marriage, I do not want you to believe that bad things will not happen to you. And when that happens, I do not want you to say that God was not
true. Or, to say, “They promised me in Primary, they promised me when I was a Mia
Maid, they promised me from the pulpit that if I were very, very good, I would be
blessed. But the boy I want doesn’t know I exist, or the missionary I’ve waited for
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and kept chaste so we both could go to the temple turned out to be a flake,” or far
worse things than any of the above. Sad things—children who are sick or developmentally handicapped, husbands who are not faithful, illnesses that can cripple, or
violence, betrayals, hurts, losses—when those things happen, do not say God is not
keeping His promises to me. The gospel of Jesus Christ is not insurance against pain. It
is resource in event of pain, and when that pain comes (and it will come because we
came here on earth to have pain among other things), when it comes, rejoice that
you have resource to deal with your pain.14

The gospel of Jesus Christ is our resource when we are in the midst of
painful ordeals during mortality. We need to develop trust in God, remembering that our Heavenly Father and our Savior have a perfect love for us. As
Elder Scott said, “They would not require you to experience a moment more
of difficulty than is absolutely needed for your personal benefit or for that of
those you love.”15
From what he had personally suffered, Shiblon was already very much
aware of difficulties and trials a person can experience. Alma acknowledged
what Shiblon had gone through: “For I know that thou wast in bonds; yea,
and I also know that thou wast stoned for the word’s sake; and thou didst bear
all these things with patience because the Lord was with thee; and now thou
knowest that the Lord did deliver thee” (Alma 38:4).
Alma reminded Shiblon that it was the Lord that delivered him from
these difficult situations, and this prophetic father entreated his son, “Ye
should remember, that as much as ye shall put your trust in God even so much
ye shall be delivered out of your trials, and your troubles, and your afflictions,
and ye shall be lifted up at the last day” (verse 5). Alma confirmed to Shiblon
his own reliance on the Lord, telling him that it is the Spirit of God that made
things known to him, “for if I had not been born of God I should not have
known these things” (verse 6).
Alma then related his personal encounter with the angel and of the “bitter pain and anguish of soul” he suffered for “three days and three nights”
(verse 8). Although Alma did not go into nearly as much detail in his version
to Shiblon as he did to Helaman, one might wonder why share this experience at all. Shiblon was a committed, faithful, and obedient son—not at
all in the state Alma was when the angel was sent to him. Alma had already
counseled Shiblon that the person who endures to the end will be blessed.
Nevertheless, he knew the nature of fallen man and of the unremitting efforts
of the adversary. Alma knew that there was a possibility that his righteous son
could leave the path if he lost sight of God’s plan for all of his children.
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One concern about faithful, obedient children, which Alma recognized,
is the possibility of becoming prideful in their strengths. With pride being
“the universal sin,”16 this situation is a common occurrence. Alma warned
Shiblon not to be lifted up unto pride and not to “boast in your own wisdom,
nor of your much strength” (verse 11). Yes, Shiblon had been a righteous
young man who had borne tribulations with patience and had been diligent
in doing the will of God. However, Alma desired that Shiblon understand
and remember “that there is no other way or means whereby man can be
saved, only in and through Christ” (verse 9). Alma was teaching Shiblon
something to this effect: It is vitally important to keep the commandments,
serve faithfully, and do works of righteousness, but remember that your own
personal righteousness is insufficient to save you. You and I are saved by the
works, righteousness, and mercy of Jesus Christ.
President Oaks stated, “Those who engage in self-congratulation over a
supposed strength have lost the protection of humility and are vulnerable
to Satan’s using that strength to produce their downfall.”17 Our strengths are
gifts from a loving Father in Heaven who preserves us from day to day by
lending us breath (see Mosiah 2:21). The sincere acknowledgment of our
constant need for God’s help is humility. Elder Joseph B. Wirthlin defined
humility as “the recognition and attitude that one must rely on the Lord’s
assistance to make it through this life. We cannot endure to the end on our
own strength. Without Him, we are nothing.”18 Nephi certainly understood
this principle as he prayed, “O Lord, I have trusted in thee, and I will trust in
thee forever. I will not put my trust in the arm of flesh; for I know that cursed
is he that putteth his trust in the arm of flesh” (2 Nephi 4:34). As Robert L.
Millet, former dean of Religious Education at BYU, pointed out, “Our hope
and trust cannot be in ourselves, no matter how impressive our credentials or
how stunning our achievements. We are mortal, and our imperfections and
limitations are only too obvious.”19
Alma also gave this sound counsel to his young missionary son, “Use
boldness, but not overbearance; and also see that ye bridle all your passions,
that ye may be filled with love; see that ye refrain from idleness” (Alma 38:12).
Alma added another caution about the danger of pride. He told Shiblon to do
the right things for the right reasons. Don’t pray so that people will praise you
for your wisdom. Don’t think of yourself as being better than the people you
are teaching. Remember, we are all sinners and all of us need repentance and
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forgiveness. Reach out to the people you teach in love and mercy, because it is
the love and mercy of Christ that we all need.
Corianton

There are seventy-seven verses of Alma’s admonition to Helaman. Shiblon
receives fifteen verses of instruction. Corianton receives ninety-one verses of
correction and teaching from his father. Alma is very troubled by the actions
of Corianton while he had served as a missionary among the Zoramites and
expressed his displeasure, “Now this is what I have against thee; thou didst go
on unto boasting in thy strength and thy wisdom” (Alma 39:2). Corianton
appears to have been bragging about how strong and wise he was, although
he was likely lacking in both strength and wisdom. George Reynolds, longtime secretary to the First Presidency and a member of the First Quorum of
Seventy, wrote, “At this period of his life, Corianton appears to have been
afflicted with a failing common to youth—an inordinate estimate of his own
strength and wisdom, and an inclination to skepticism, if not infidelity.”20
Alma’s indictment of Corianton’s pride is followed by concern: “And this
is not all, my son. Thou didst do that which was grievous unto me; for thou
didst forsake the ministry, and did go over into the land of Siron among the
borders of the Lamanites, after the harlot Isabel” (verse 3).21 Trying to impress
on Corianton the seriousness of his sins, Alma then asked, “Know ye not, my
son, that these things are an abomination in the sight of the Lord; yea, most
abominable above all sins save it be the shedding of innocent blood or denying the Holy Ghost?” (verse 5).
Alma undoubtedly understood how it felt to be chastised for serious
transgressions. He told Corianton, “Would to God that ye had not been
guilty of so great a crime” (verse 7). He then gave his reason for this painful
rebuke: “I would not dwell upon your crimes, to harrow up your soul, if it
were not for your good” (verse 7; emphasis added). Alma was speaking from
personal experience when he referred to the harrowing up of Corianton’s soul,
for there had been a time when Alma’s “soul was harrowed up to the greatest
degree” (Alma 36:12).
It is not an easy thing to be chastened, but it can also be difficult to chasten someone you love, even when moved upon by the Spirit. The Lord has
instructed us to reprove “betimes with sharpness, when moved upon by the
Holy Ghost; and then showing forth afterwards an increase of love toward him
whom thou hast reproved, lest he esteem thee to be his enemy” (Doctrine and
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Covenants 121:43; emphasis added). Whether we are being reprimanded or
the person moved upon by the Holy Ghost to correct someone, we need to
remember that love is the motivating factor. “Verily, thus saith the Lord unto
you whom I love, and whom I love I also chasten that their sins may be forgiven,
for with the chastisement I prepare a way for their deliverance in all things out
of temptation, and I have loved you” (Doctrine and Covenants 95:1; emphasis added).
Unless inspired to do so, there is one aspect of Alma’s chastisement of
Corianton that might have been unwise. He asked Corianton, “Have ye not
observed the steadiness of thy brother, his faithfulness, and his diligence in
keeping the commandments of God? Behold, has he not set a good example
for thee?” (Alma 39:1). While I have little knowledge in the field of family psychology, I do know how it feels to be compared to a “more righteous”
sibling and be asked, “Why can’t you be more like . . . ?” Perhaps Alma was
inspired to say those very words that Corianton needed to hear.
The fact that Alma did not share his own personal experience and the
pain he endured before receiving a remission of his sins is understandable. He
shared these things with Helaman and Shiblon so that they might be a help to
those in need of repentance and because he wanted them to live in such a way
as to avoid a similar ordeal. He stressed Corianton’s need to repent, but he did
not describe the anguish of soul he and the sons of Mosiah suffered because
of their iniquities, likely because he knew that Corianton would have to go
through that process himself. Alma did not want to see his son suffer, but he
knew that godly sorrow is necessary for true repentance.
Something Alma tells Corianton is haunting to any of us who have ever
acted in such a way as to publicly be a bad example of a Latter-day Saint. He
says, “O my son, how great iniquity ye brought upon the Zoramites; for
when they saw your conduct they would not believe in my words” (Alma
39:11). How serious a sin is it when our actions hurt the testimonies of others or result in people not believing in the gospel of Christ? President Joseph
Fielding Smith suggested, “How great shall be our sorrow . . . if through our
acts we have led one soul away from this truth.”22
Alma’s inspired parenting is evident as he continues his admonitions to
Corianton. Notice his discernment in the following verses: “Now my son,
here is somewhat more I would say unto thee; for I perceive that thy mind
is worried concerning the resurrection of the dead” (Alma 40:1; emphasis
added). “I have somewhat to say concerning the restoration of which has
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been spoken; for behold, some have wrested the scriptures, and have gone far
astray because of this thing. And I perceive that thy mind has been worried also
concerning this thing” (Alma 41:1; emphasis added). “I perceive there is somewhat more which doth worry your mind, which ye cannot understand—which
is concerning the justice of God in the punishment of the sinner; for ye do try
to suppose that it is injustice that the sinner should be consigned to a state of
misery” (Alma 42:1; emphasis added).
Anyone who has or is raising a child knows that having inspiration as to
how to respond to questions or actions of a son or daughter is a tremendous
blessing. Without help from the Spirit, a parent can often make judgment
errors and do damage, rather than give aid. I shudder as I think back on
how I handled some situations with my children, hence, the importance of
always having the Spirit, especially when it comes to teaching our children—
Heavenly Father’s spirit children.
Corianton had doctrinal concerns and perhaps some misunderstandings. While it is highly doubtful that any person enters the mission field
completely prepared in all ways to serve the Lord, Corianton appears to have
lacked some basic doctrinal understanding. Or perhaps he understood the
doctrine cognitively, but, after committing serious transgressions, he feared
the consequences of his actions, not having faith sufficient to apply the doctrines of salvation to his own situation.
Alma’s responses to Corianton’s concerns clarified the doctrine, reinforced the wrongness of Corianton’s actions, and reminded him of the
consequences he would face if he did not repent. Corianton’s lack of understanding concerning some doctrinal issues results in our understanding being
enhanced, because Alma’s explanation provides answers to many of our own
questions and concerns.
Through Alma’s teachings, we learn about the “space between the time of
death and the resurrection” (Alma 40:9) known as the spirit world—a state of
happiness or a state of misery (verse 15). We learn about the Resurrection and
how “the soul shall be restored to the body, and the body to the soul; yea, and
every limb and joint shall be restored to its body; yea, even a hair of the head
shall not be lost; but all things shall be restored to their proper and perfect
frame” (verse 23).
We learn that restoration is not just for the resurrection of spirit and body
but, depending on our works and the desires of our hearts, good or bad will
also be restored to us, “the one raised to happiness according to his desires
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of happiness, or good according to his desires of good; and the other to evil
according to his desires of evil” (Alma 41:5). Finally, contrary to the enticements of the adversary, Alma states emphatically, “Wickedness never was
happiness.” (verse 10).
Alma explained to Corianton that the meaning of the word restoration is
not to take something from its natural state and put it in a state opposite to
its nature: “The meaning of the word restoration is to bring back again evil
for evil, or carnal for carnal, or devilish for devilish—good for that which is
good; righteous for that which is righteous; just for that which is just; merciful for that which is merciful” (verse 13).
Alma perceived Corianton’s understandable concern about judgment
and punishment. Guilty of serious sin and possibly not truly understanding
the power of Christ’s Atonement, Corianton was pondering the possibility that God is being unjust when a sinner is “consigned to a state of misery”
(Alma 42:1). Alma clarified the principle of agency by explaining the condition of Adam and Eve in the Garden of Eden. He illuminated the Fall of
Adam and Eve and the resultant condition “that our first parents were cut off
both temporally and spiritually from the presence of the Lord; and thus we
see they became subjects to follow after their own will” (verse 7).
With freedom to choose, but living in a fallen condition, all who reach
accountability during their probationary state make unwise decisions. We are
all subject to being carnal, sensual, and devilish—a condition of the natural
man. For there not to be consequences for our untoward actions would not
be just. Our God is a just God. There is no injustice in his nature. However,
God is also merciful, though his “plan of mercy could not be brought to
pass except an atonement should be made” (verse 15). A loving Father in
Heaven, through the atoning sacrifice of His Only Begotten Son, makes this
mercy available to all his children who enter into mortality. However, Alma
reminded Corianton, this does not mean that everyone is automatically saved.
Mercy cannot rob justice. Mercy can, however, overcome justice if agency is
exercised wisely by choosing to follow Christ. The Atonement of Christ is in
place that we might be saved from our sins, but we cannot use the existence of
that atoning sacrifice as a dodge for not putting forth the effort to repent and
keep God’s commandments.
Alma knew how important it was, not only to point out Corianton’s need
for repentance, but also that he have a clear understanding of the doctrines
of Christ’s kingdom. He undoubtedly would have agreed with President
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Boyd K. Packer’s statement that “true doctrine, understood, changes attitudes
and behavior. The study of the doctrines of the gospel will improve behavior
quicker than a study of behavior will improve behavior. Preoccupation with
unworthy behavior can lead to unworthy behavior. That is why we stress so
forcefully the study of the doctrines of the gospel.”23
Understanding true doctrine does not always lead to righteous behavior.
We have agency. We are free to choose the path we follow. A righteous beginning does not always lead to an honorable conclusion to mortality. We must
endure to the end, and not everyone does. Having a loving parent explain
the importance of keeping covenants and putting forth an effort to become
Christlike, even sharing personal experiences of learning this the hard way,
does not always result in a child deciding to learn wisdom and choose to
become a follower of Christ. But, in the case study of Alma and his three sons,
there is a happy conclusion.
Helaman was a stalwart in the kingdom, a prophet, a warrior, and the
leader of an army of more than two thousand righteous Lamanite young men.
Shiblon remained faithful his entire life. We learn in Alma 63 that Shiblon
was given the responsibility, after Helaman, to keep the sacred records. Of
Shiblon it is recorded, “And he was a just man, and he did walk uprightly
before God; and he did observe to do good continually, to keep the commandments of the Lord his God” (Alma 63:2). Corianton repented of his
serious transgressions and was called again to serve the Lord. We read that
“there was . . . exceedingly great prosperity in the church because of their heed
and diligence which they gave unto the word of God, which was declared
unto them by Helaman, and Shiblon, and Corianton, and Ammon and his
brethren, yea, and by all those who had been ordained by the holy order of
God” (Alma 49:30; emphasis added).
As a parent, Alma was consistent in teaching the word of God to his children. His approach in teaching differed based on the needs and situation of
each child. Parents usually recognize quickly how different their children are
from each other, even though they have the same father and mother and are
raised in the same family. There is no one way to raise children that works
with every child. Like Alma, we need to customize our instructions, praise,
and correction for each child, asking our Father in Heaven for wisdom and
guidance. While agency rules out any kind of guarantee of outcome, having
the Spirit and handling each situation as the Spirit directs ensures the best
chance for the spiritual well-being of our children.
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Moroni’s promise has been called “probably the most celebrated and oft-cited verses in the Book of Mormon.”

M

oroni’s promise is a well-known and much-loved passage of scripture
to members of The Church of Jesus Christ of Latter-day Saints. It has
been called “probably the most celebrated and oft-cited verses in the Book of
Mormon.”1 Most missionaries know it by memory and often challenge their
investigators to take “Moroni’s challenge.” Moroni tells his readers that when
they read the Book of Mormon they should ponder on the Lord’s mercy since
the Creation and then ask God if the Book of Mormon is not true. Then
comes Moroni’s promise: “If ye shall ask with a sincere heart, with real intent,
having faith in Christ, he will manifest the truth of it unto you, by the power
of the Holy Ghost. And by the power of the Holy Ghost ye may know the
truth of all things” (Moroni 10:4–5).
These verses have been the means of bringing many to the Church. If
we are not careful, however, these verses might also be the means of keeping many away from the Church due to a restrictive interpretation of how
the Holy Ghost will speak to us. Here I will outline a possible alternative
application to Moroni’s promise that may help more people receive answers.
By reading Moroni 10:3–5 with Moroni’s following discussion concerning
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spiritual gifts, verses 6–18, we broaden our understanding of how the Holy
Ghost will answer our prayers concerning the Book of Mormon.
Moroni promises his readers that if they will ask God with real intent
if the Book of Mormon is not true then God will “manifest the truth of it
unto you, by the power of the Holy Ghost” (Moroni 10:4). But what will this
answer be like, and how will someone know if he or she receives this answer?
In the Church, we usually turn to Doctrine and Covenants 8:2, which states,
“I will tell you in your mind and in your heart, by the Holy Ghost, which
shall come upon you and which shall dwell in your heart,” or Doctrine and
Covenants 9:8–9, which states, “But, behold, I say unto you, that you must
study it out in your mind; then you must ask me if it be right, and if it is right
I will cause that your bosom shall burn within you; therefore, you shall feel
that it is right. But if it be not right you shall have no such feelings, but you
shall have a stupor of thought that shall cause you to forget the thing which
is wrong.” These verses tell us that the Holy Ghost will speak to our minds
and hearts and that we may experience a burning feeling in our bosom. But
the revelations in Doctrine and Covenants 8–9 were intended specifically for
Oliver Cowdery. Therefore, the Spirit might speak to you in the same way he
spoke to Oliver Cowdery, or he might speak to you differently than he spoke
to Oliver Cowdery. President Dallin H. Oaks commented on how the Holy
Ghost feels when he said:
This may be one of the most important and misunderstood teachings in all the
Doctrine and Covenants. The teachings of the Spirit often come as feelings. That
fact is of the utmost importance, yet some misunderstand what it means. I have met
persons who told me they have never had a witness from the Holy Ghost because
they have never felt their bosom “burn within” them. What does a “burning in the
bosom” mean? Does it need to be a feeling of caloric heat, like the burning produced by combustion? If that is the meaning, I have never had a burning in the
bosom. Surely, the word “burning” in this scripture signifies a feeling of comfort
and serenity. That is the witness many receive. That is the way revelation works.
Truly, the still, small voice is just that, “still” and “small.”2

President Oaks clarifies that the Spirit might speak to you differently than
he spoke to Oliver Cowdery. In order to receive an answer from Moroni’s
promise, we should reconsider how we receive revelation in general. Moroni,
I believe, offers insight into additional ways to receive revelation.
Moroni 10 is Moroni’s last message in the Book of Mormon. He intended
this chapter to be the last message he wrote on the gold plates before he buried them. He teaches many beautiful truths in this chapter, but in between
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Moroni’s last verses in Moroni 10 about being perfected in Christ and the
first couple of verses about how to determine whether this book is true,
Moroni addresses another topic that is not discussed as often as other parts
of this chapter. Immediately after Moroni’s promise in Moroni 10:3–5 is a
discussion of the gifts of the Spirit in verses 6–18. When read in context as
an entire chapter rather than isolating Moroni 10:3–5, we must grapple with
the question, why does Moroni address gifts of the Spirit immediately after
Moroni 10:3–5? What is the connection between these verses? Are verses
6–18 a non sequitur that abruptly changes the topic? I think not. More likely,
the entire context of Moroni 10 should be read as one coherent whole, with
verses 6–18 offering insight into how we might receive an answer to the challenge in Moroni 10:3–5.
Previous commentators have often been distracted by Moroni’s discussion of spiritual gifts and quickly focus on the chapter’s affinity with
1 Corinthians 12 without considering its larger context.3 Grant Hardy seems
to dismiss Moroni 10:6–18 as being an intervention by Joseph Smith, saying,
“The first thing many readers will notice is a discussion of gifts of the spirit
that again follows an anachronistic New Testament text, this time based on
Paul’s similar list in 1 Corinthians 12 (Moro. 10:8–17; 1 Cor. 12:4–11). The
presence of this passage, however, is more easily attributed to translator intervention . . . because it is much less integrated into the surrounding argument.”4
I, however, propose that this discussion of spiritual gifts is essential—not tangential—to understanding the promise in Moroni 10:5.
I have been able to find only one commentator on this verse who reads
the text as I do. Monte S. Nyman wrote: “Why did Moroni insert [the spiritual gifts] in the end of the book? In the writer’s opinion, this was done to
teach that a testimony of the Book of Mormon may come through any of
these gifts. Just as the power of God may be manifest in various ways, so may
the gifts of the Spirit come, but they will come from the same God.”
Moroni 10:6 states that whatever thing is good is true and is of God. He
repeats this logic again in verse 18 when he exhorts us to remember that every
good gift comes from Christ. So if we receive a gift, and it is good, then we
know it comes from Christ. Moroni is telling us that all good things come
from God and are therefore true.
Moroni exhorts us in Moroni 10:7 to “deny not the power of God; for
he worketh by power.” In the very next verse Moroni parallels his previous
thought with “I exhort you, my brethren, that ye deny not the gifts of God,
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for they are many; and they come from the same God.” By placing these two
ideas in parallel—the power of God and the gifts of God—Moroni is equating these two ideas. He is showing that there is a link between them. And he
says explicitly that all of this comes from the same God.
Moroni then discusses what we call spiritual gifts, saying that spiritual
gifts are “given by the manifestations of the Spirit of God unto men, to profit
them” (Moroni 10:8). He tells us that one spiritual gift is to teach the word of
wisdom (Moroni 10:9) and that another is to teach the word of knowledge
(Moroni 10:10). But in all these spiritual gifts Moroni is careful to clarify
exactly who the spiritual gift comes from. In verse 9 he explains, “To one
is given by the Spirit of God, that he may teach the word of wisdom,” and
in verse 10 that one may teach the word of knowledge “by the same Spirit”
(emphasis added). The rest of this section is similar, saying that everyone
has different spiritual gifts, such as exceedingly great faith, healing, working
mighty miracles, prophesying, beholding angels and ministering spirits, and
the gift of tongues and interpreting tongues, but Moroni is careful to make
sure his readers know that all of these spiritual gifts come from one source:
“All these gifts come by the Spirit of Christ” (Moroni 10:17). Discussing the
Corinthian church of 1 Corinthians 12, David M. Whitchurch has written
that the Corinthian Saints “wrongfully assumed that spiritual gifts come from
more than one source. Paul corrected such misunderstandings by repeatedly
teaching that every gift, no matter how diverse, comes from the Holy Ghost.”5
Bruce K. Satterfield reminds us that “Moroni’s list is only a sample of the
many gifts available.”6
So what is the logical connection between Moroni’s promise and what
immediately follows? Here Moroni may be teaching that we may know the
truth of all things by the power of the Holy Ghost and that the Holy Ghost
may manifest the truth of it unto us in many different ways. According to
this reading, Moroni tells us that if we see good things come as a result of our
reading of this book that we should know that “whatsoever thing is good is
just and true” (Moroni 10:6). He exhorts us that if we see good gifts come
as a result of our reading of the book that we should “deny not the power of
God” (Moroni 10:7). Moroni tells us to “deny not the gifts of God, for they
are many; and they come from the same God” (Moroni 10:8). He adds, “And
all these gifts come by the Spirit of Christ; and they come unto every man
severally, according as he will” (Moroni 10:17). Moroni may be telling us that
if we see spiritual gifts flow into our lives as a result of our reading of the Book
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of Mormon, such as an increased ability to teach the gospel, to heal, to work
miracles, to prophesy, or to speak in or interpret tongues, then the manifestation of these spiritual gifts are in themselves an answer to our prayer of the
truthfulness of the Book of Mormon and we should not deny the power of
God or the gifts of God. The Holy Ghost will choose one or more of many
ways to answer our fervent prayers, and one of those ways might be by giving
a spiritual gift. We must then recognize that these spiritual gifts come from
the Holy Ghost as an answer to our prayers.
A better understanding of the word “manifest” can also clarify Moroni’s
meaning in verse 4. Moroni writes that God will “manifest the truth of [the
Book of Mormon] unto you, by the power of the Holy Ghost.” The 1828
Webster’s dictionary, the common dictionary of Joseph Smith’s day, defines
the verb “manifest” as “to reveal; to make to appear; to show plainly; to make
public; to disclose to the eye or to the understanding” and the adjective
as “plain; open; clearly visible to the eye or obvious to the understanding;
apparent; not obscure or difficult to be seen or understood.” This word has
much more to do with showing rather than telling. Additionally, “manifest”
implies that such showing will be obvious and not able to be misunderstood.
Understanding “manifest” to mean showing clearly rather than telling aligns
with this suggested alternative reading to Moroni 10:3–5: God, through the
Holy Ghost, will clearly show us through spiritual gifts whether the Book of
Mormon is true. Moroni also uses a form of this word a few verses later, writing that the gifts of the Spirit “are given by the manifestations of the Spirit of
God unto men” (Moroni 10:8). First, Moroni tells us that God will manifest
truth through the Holy Ghost. Then Moroni says that gifts of the Spirit are
given by the manifestation of the Spirit of God. By using this word repeatedly,
Moroni is declaring that the manifestations sought in Moroni’s promise will
come through the gifts of the Spirit.
We cannot—we must not—dictate to a member of the Godhead exactly
how to answer our prayer. He will choose however he may to answer our
prayer. It is our job to recognize how he answers us. If we pigeonhole the Holy
Ghost’s available options for answering our prayer into one tiny possibility,
then we may miss when he is actually answering our prayer. Elder Bruce R.
McConkie taught that “these gifts are infinite in number and endless in their
manifestations because God himself is infinite and endless, and because the
needs of those who receive them are as numerous, varied, and different as there
are people in the kingdom.”7
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This broader interpretation of these verses is especially important to those
desperately and honestly seeking an answer to their fervent prayer concerning
whether the Book of Mormon is the word of God. If we or the missionaries
tell our children or investigators that the Holy Ghost will answer them in one
specific way and they do not receive an answer in that one specific way, then
what will happen? They might either conclude that the Church must not be
true since they did not receive an answer or that perhaps there is something
wrong with them since everyone else seems to have received an answer. The
Prophet Joseph Smith specifically addressed this problem, saying:
Various and conflicting are the opinions of men in regard to the gift of the Holy
Ghost. Some people have been in the habit of calling every supernatural manifestation, the effects of the spirit of God, whilst there are others that think their is no
manifestation connected with it at all; and that it is nothing but a mere impulse of
the mind, or an inward feeling, impression, or secret testimony or evidence which
men possess, and that there is no such thing as an outward manifestation. . . . Hence
it not unfrequently [sic] occurs, that when the elders of this church preach to the
inhabitants of the world, that if they obey the gospel they shall receive the gift of
the Holy Ghost, that the people expect to see some wonderful manifestation; some
great display of power, or some extraordinary miracle performed; and it is often
the case that young members in this church, for want of better information, carry
along with them their old notions of things and sometimes fall into eggregious [sic]
errors. We have lately had some information concerning a few members that are in
this dilema [sic], and for their information make a few remarks upon the subject.8

The Prophet Joseph Smith says that some believe that any outward manifestation is not a sign of the Holy Ghost but only impulses of the mind or
inward feelings. He says that this misunderstanding has hampered missionaries (“the elders”) in their efforts. He then states that the whole point of this
entire editorial in Times and Seasons is to speak to this problem. And, as the
title of the editorial betrays, the whole of the editorial concerns the gifts of
the Spirit. The very next words of the editorial continue:
We believe in the gift of the Holy Ghost being enjoyed now, as much as it was in the
apostles days;—we believe that it is necessary to make and to organize the priesthood; that no man can be called to fill any office in the ministry without it; we also
believe in prophecy, in tongues, in visions, and in revelation, in gifts and in healings;
and that these things cannot be enjoyed without the gift of the Holy Ghost; . . . we
believe in its being a comforter and a witness bearer, “that it brings things past to
our remembrance, leads us into all truth, and shews [sic] us of things to come:” we
believe that “no man can know that Jesus is the Christ; but by the Holy Ghost.” We
believe in it in all its fullness, and power, and greatness, and glory: but whilst we
do this we believe in it rationally, reasonably, consistently, and scripturally, and not
according to the wild vagaries, foolish, notions and traditions of men.9
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Joseph Smith then explains the various manifestations of the Spirit,
including the gifts of the Spirit. In fact, Joseph mentions the gifts of the Spirit
before he mentions that the Holy Ghost is a comforter and witness bearer.
Joseph’s editorial balances the idea that the witness of the Holy Ghost is
only an inward feeling with the fact that it is indeed sometimes outwardly
manifest. He explains that spiritual gifts are the outward manifestations of
the Spirit and comments, based on Paul’s writings in 1 Corinthians 13, that
those Paul was writing to in 1 Corinthians must not have been enjoying the
“outward manifestations”10 of the Spirit. It seems, to Joseph, that the gifts of
the Spirit were the primary means of receiving an answer about the truthfulness of the Church and that an emotional impression was a subset of the gifts
of the Spirit. Joseph’s primary interpretation seems to be that an answer to
Moroni 10:5 would come through the gifts of the Spirit. Such a manifestation
does indeed include inward feelings but inward feelings are only one of many
ways the Spirit may be made manifest. An answer received through an inward
feeling and an outward manifestation of the gifts of the Spirit are both gifts
of the Spirit. Since one of the gifts of the Spirit is revelation, revelation is one
subset of the spiritual gifts.11 It is incorrect to bifurcate inward feelings and
outward manifestations—they are both gifts of the Spirit and, as Moroni and
others have taught—they “come from the same God” (Moroni 10:8).
In harmony with Joseph’s explanation, Moroni seems to be teaching that
the Holy Ghost is free to answer us in many ways. By teaching investigators
and our children to recognize how the Spirit may speak to them, it will prime
them to be more perceptive to the Spirit and to recognize the Spirit each day
in their lives. If they do not receive an intense burning in their bosom, they
will not feel as if there is something wrong with them because they will find
other ways that the Spirit talks to them, such as any of the previously listed
spiritual gifts. We must not dictate to the Holy Ghost how he must answer us,
and we must not tell those seeking answers that he will only answer them in
one way. Moroni teaches us that whatsoever thing is good is just and true and
that when we see increased spiritual gifts in our lives we must not deny the
power of God. As we heed Moroni’s exhortations, we will expand our circle
of fellowship to those who may receive the Spirit in other ways. We will be
more inviting and welcoming and ultimately more able to bring more souls
to Christ.
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alternative translations, commentary on variant manuscript traditions, and
historical insights. Where applicable, the Joseph Smith Translation has been
included. The notes contain the most complete list of cross-references to New
Testament passages in the Book of Mormon and Doctrine and Covenants
that has ever been assembled.
Hardcover US $35.99
The Tragedy and the Triumph
e d ite d by charle s swift

The Atonement of Jesus Christ, which
includes his Resurrection, provides cause for
celebration and rejoicing throughout the
Christian world. Because of Jesus Christ and
his infinite and eternal Atonement, all humankind who came to this earth are given the gift
of resurrection and immortality. This is truly
the most powerful story of triumph over tragedy. Authors include Bruce C. Hafen, Richard
Lyman Bushman, and Susan W. Tanner.
US $17.99
The Saints Abroad: Missionaries Who
Answered Brigham Young’s 1852 Call to
the Nations of the World
re id l. ne ilson and r. m ark m e lville

The New Testament: A Translation for
Latter-day Saints, Study Edition
t h om a s a . waymen t

This new translation renders the New
Testament text into modern English and is sensitive to Latter-day Saint beliefs and practices.
This translation is more readable and accessible
for a wider range of readers than the King James
Version. The original paragraph structure of
the New Testament is restored and highlights
features such as quotations, hymns, and poetic
passages. New and extensive notes provide

By 1852, just five years after Brigham
Young and his fellow Latter-day Saints began
settling the valleys of the Intermountain West,
the global distribution of the Church was much
more European than American. That year
Church leaders issued a flurry of global mission
assignments and a spirited defense of plural
marriage. This book focuses on groundbreaking
missionary service in Wales, Prussia, Gibraltar,
the Cape of Good Hope, the Sandwich Islands, China, Siam, and Australia.
US $29.99
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Thou Art the Christ, the Son of the Living
God: The Person and Work of Jesus in the
New Testament
The 46th Annual BYU Sidney B. Sperry
Symposium
ed it ed by eric d . hu n ts ma n , l i n co l n h.
b lum ell , a n d t y l er j. gri f f i n

While Jesus and his disciples were at or near
Caesarea Philippi, Peter testified that Jesus was
“the Christ, the Son of the living God.” Martha
had a similar divine testimony, proclaiming,
“I believe that thou art the Christ, the Son of
God.” In much the same way, a standard part of
Latter-day Saint discourse includes bearing testimony that “Jesus is the Christ,” but what do we mean when we say that Jesus
is the Christ? This volume compiles essays given at a BYU Sidney B. Sperry
Symposium that uniquely address such questions from a Latter-day Saint perspective, bringing together both biblical scholarship and Restoration insights
that invite us to come to Christ and apply gospel teachings to real life.
US $29.99

Life Beyond the Grave: Christian Interfaith
Perspectives
e d ite d by alonzo l. ga skill and
robe rt l. m illet

Surely no subject has captured the attention of men and women like that of death and
the life beyond. Millions have sought with Job
for answers to the timeless question, “If a man
die, shall he live again?” ( Job 14:14). And if
there is a future state, what is its nature? How
best may mortal men and women prepare for
it? Indeed, death has ever remained life’s most
awesome mystery. In this book, representatives
of different Christian faiths draw on their distinct religious traditions to
address the topics of death and what lies beyond the grave.
US $21.99
The Book of Mormon:
Another Testament of Jesus Christ,
Maxwell Institute Study Edition
e d ite d by gr ant hardy

An Apostolic Journey: Stephen L Richards
and the Expansion of Missionary Work in
South America
ric h a rd e. tu rl ey jr. a n d c l i n to n d.
c h r ist ens en

Today, it’s hard to imagine Apostles not
being able to visit any part of the world. But
the Saints in South America waited twenty
years between visits. Follow the experiences in
1948 of Apostle Stephen L Richards and his
wife Irene in Argentina, Brazil, and Uruguay
that changed the course of the Church in Latin
America. In addition, the book has a prologue
and epilogue that tells the history of the Church in Latin America before and
after the Richardses’ visit.
US $27.99

This exquisitely produced volume presents
the official Latter-day Saint edition of the Book
of Mormon in an attractive, accessible, readable version that brings to Latter-day Saints the
helpful features that have been part of standard
Bible publishing for decades: paragraphs, quotation marks, poetic stanzas, section headings,
and superscripted verse numbers. The latest
Latter-day Saint scholarship is reflected in its
brief, thoughtfully considered footnotes, although the focus is always on
the text itself—its wording, structure, and interconnections—allowing the
book’s sacred message to be heard anew. The Maxwell Institute Study Edition
is ideally suited to both new readers of the Book of Mormon and also those
who know the book well and have loved its teachings and testimony of Christ
for many years.
US $34.99
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Mission President or Spy?
The True Story of Wallace F. Toronto, the
Czech Mission, and World War II
ma ry j a ne woo d g er

How could the longest-serving Latterday Saint mission president be considered
one of the Communist regime’s most-wanted
American spies during the post–World War II
era? Don’t miss this true story of faith,
testimony, and miracles amidst war, Nazis, communism, and espionage. You’ll be captivated
with this page-turner as you read about Wallace
Toronto, who defied Nazis, Communists, and
Czechoslovakian prisons to preach the gospel of Jesus Christ.
US $21.99
My Dear Sister: Letters between Joseph F.
Smith and His Sister Martha Ann Smith
Harris
ed it ed by ric h a rd n ei tzel ho lza pf el
a n d dav id m . w h itc hu rc h

The letters included in this volume are a
treasure trove of personal insights into the lives
of early Church leader Joseph F. Smith and
his sister Martha Ann Smith Harris during a
unique era of Latter-day Saint history. Seven
decades of correspondence help demonstrate
the tremendous devotion between the orphaned children of Hyrum and
Mary Fielding Smith as they share their innermost feelings, joys, heartaches,
determinations, and family happenings. The letters range from 1854, when
Joseph F. Smith was a fifteen-year-old missionary in Hawaii, to 1916, just two
years before his death. This book contains transcripts of all the associated letters and is complemented by images of people and events representing both
of their lives.
US $49.99

We’ll Sing and We’ll Shout:
The Life and Times of W. W. Phelps
bruce a. van orde n

In this comprehensive biography, learn
of the ups and downs of W. W. Phelps, early
Latter-day Saint leader, printer, scribe, ghostwriter, and monumental hymn writer. He
printed the Book of Commandments and
other early standard works. He was one of the
“council of presidents” that guided the Church
in Kirtland in 1835–36. Phelps continued to
be the leading light in newspaper publishing in
Nauvoo and was Joseph Smith’s political clerk
in governing Nauvoo and running for the US presidency, also playing a key
role in the Council of Fifty. He went west with the Saints, helped propose the
“State of Deseret,” and published prose and poetry in the Deseret News and
his Deseret Almanac. Phelps’s strong feelings sometimes put him at odds with
Church leaders, and he was excommunicated three times, rejoining each time.
US $31.99
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Upcoming Events
Sidney B. Sperry Symposium

Friday and Saturday, 25–26 October 2019
The 48th Annual Sidney B. Sperry Symposium will be held in the Joseph
Smith Building ( JSB) Auditorium and nearby classrooms on BYU campus.
The theme is “Give Ear to My Words: Text and Context of Alma 36–42,”
exploring powerful teachings on repentance, prayer, and the Atonement of
Jesus Christ as shared by Alma to his sons, Helaman, Shiblon, and Corianton.
For more information, visit https://rsc.byu.edu/sperrysymposium.

Staff Spotlights
Student Editor
Breanna Anderl is an aspiring editor, professional reader, and
amateur gardener from Salt Lake City, Utah. Majoring in English
language and minoring in editing, she plans to work as an editor
after graduating from BYU. Breanna loves linguistics, all kinds of
music, museums, the Red Sox, and traveling with her family and
friends. She feels blessed to have the opportunity to work at the
RSC and learn from everyone there: authors, fellow interns, and
senior editors.

BYU Church History Symposium

Friday and Saturday, 12–13 March 2020
The 2020 BYU Church History Symposium will be held at the BYU
Conference Center in Provo and The Church of Jesus Christ of Latter-day
Saints Conference Center in Salt Lake City. The theme of the conference
is “Latter-day Saint Visions and Visionaries in Comparative Contexts.” For
more information, visit https://churchhistory.ce.byu.edu/.
These events are free of charge, and registration is not required. Some event
details are subject to change. For more details, please visit us online or contact
Brent Nordgren at 801-422-3293.

Student Editor
Ashlin Awerkamp is from Draper, Utah, and is majoring in editing
and publishing. She has always had a passion for books, words,
and grammar. She is looking forward to diving into the world of
freelance editing and book publishing, in addition to becoming a
mom. In her free time, Ashlin enjoys playing the piano and organ
and beating her husband at various tabletop games. She feels the
RSC and her mentors there have been invaluable in honing her
skills and giving her the confidence to call herself a professional
editor.

Student Editor
Abigail Crimm studies interdisciplinary humanities and editing at BYU and played center-back for the BYU women’s rugby
team. Originally from Grand Rapids, Michigan, she is moving
with her husband to Las Vegas while he attends UNLV Physical
Therapy School. Abigail has always loved reading and writing. She
discovered her love for editing early in her college career. She likes
weightlifting, watching movies, and eating Thai food. Working
at the RSC has been a wonderful experience for Abigail, and she
enjoys constantly learning from other editors and authors.
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Submission Guidelines
The Religious Educator serves the needs and interests of those who study and teach the restored
gospel of Jesus Christ on a regular basis. The
distinct focuses are on teaching the gospel; publishing studies on scripture, doctrine, and Church
history; and sharing outstanding devotional
essays. The beliefs of the respective authors do
not necessarily reflect the views of the Religious
Studies Center, Brigham Young University, or The
Church of Jesus Christ of Latter-day Saints.
Complete author guidelines are provided at
rsc.byu.edu/styleguide. All manuscripts should
be submitted electronically to Joany_Pinegar@
byu.edu.
Manuscripts should be double-spaced, including
quotations. Authors should follow style conventions of The Chicago Manual of Style, 17th edition,
and the Style Guide for Publications of The Church
of Jesus Christ of Latter-day Saints, 5th edition,
available at the site listed above.
Manuscripts will be evaluated by the following
questions:
1. Does the manuscript address a clear thesis?
Does the argument proceed cautiously and
logically? Is the writing clear? Is it engaging and
interesting? If not, why?
2. To what degree is the author knowledgeable on
the topic as a whole, as shown, for example, by

content, phrasing, contextualizing, thorough use
of the best sources, and bibliography? Does the
author adequately acknowledge and deal with
opposing views? If not, why?
3. Does the manuscript present significant new
data or new perspectives? What is its main contribution? Will people want to read this ten years
from now? Does it make a contribution without
resorting to sensationalism or controversy?
4. Does the author follow the canons of responsible scholarship (uses sound and fair methodology;
documents arguable facts)? If not, why?
5. Is the manuscript faith-promoting? Is the piece
in harmony with the established doctrine of the
Church?
If a manuscript is accepted, authors will be
notified and asked to provide photocopies of all
source materials cited, arranged in order, numbered to match the endnotes, and highlighted to
show the quotations or paraphrases. Photocopies
of source material must include title page and
source page with the highlighted quotations.

Editorial Questions
For questions or comments, email us at
rsc@byu.edu or write to Religious Educator,
167 HGB, Provo, UT 84602-2701.
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The Religious Educator Has Gone Digital
The Religious Educator now has a digital subscription option. The cost of a digital subscription is
$10 a year. A regular subscription, which includes
a physical copy of the journal as well as digital
access, is now $15 a year.

Due to rising postage costs, we no longer offer a
mailed physical copy of the journal to subscribers outside of the continental United States. All
foreign subscriptions will now be offered only in
the digital format.

Subscriptions
Place orders online at subscribe.byu.edu.

By Mail
Fill out the subscription form online at tre.byu.edu.
Click “Mail-in Order Form.” Print the form and
include a check for the amount shown on the form.
Mail both to the address shown on the form.
Failure to inform Religious Educator of an address
change in a timely manner may result in missed
issues without compensation or replacement. If
a subscription is placed after the first mailing of
an issue, there may be a delay until the second
mailing occurs.

Subscription Questions
Subscription questions should be sent via
email to rsc@byu.edu and should include
“RE Subscriptions” in the subject line.

Back Issues
Back issues are available for a limited time online.
Available back issues are listed on the subscription
page and may be purchased with or without a subscription. If an issue is not listed, it is out of print
but may be viewed in our back issues archive at
rsc.byu.edu/tre/volumes. Back issues may be
purchased for $5 each (shipping and handling
included).
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